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PREFACE.

THE somewhat incorrect impression (without my knowledge) and
the circulation of a private letter of mine* which grew out of
previous correspondence, and which by itself and unexplained is
calculated to lead to misapprehension, imposes on me the obliga-
tion to publish, in another form, what I have long been deeply
exercised about before the Lord, being chiefly distressed at the
unsuspecting or careless indifference, and still more at the favour,
with which this system of doctrine has been received in many
places. For the author of it I feel unfeigned grief, yet praying
that in God’s mercy he may be delivered from the snare into which
he has fallen. Personal affection for him, reciprocal too (I say it
with thankfulness to God), hindered me for long from saying
anything at all ; I desired rather to wait in hope that the Lord
would graciously open his eyes, and lead him to listen to the oft
repeated exhortations of his brethren to withhold or withdraw the
publication of views which he well knows are a fruitful cause of
sorrow and division. But warning and entreaty, on the part of
many, have been expended upon him in vain. Nothing stays his
avowed determination to stand by his tract; and he seeks to
shelter himself from the righteous application of Romans xvi. 17
by throwing the onus of division upon others. The Lord is the
judge of all this, and the facts are more or less before the saints.
With great reluctance and anguish of heart I venture now to print
upon this matter ; for it is evident that as long as the writings
remain unwithdrawn, the cause of the trouble remains, and it be-
comes a duty to the saints, for the Lord’s sake, to set forth their
nature, in as far as He in grace may enable one so to do.
I do not call in question the sincerity of the author, or doubt
# Mr, Grant’s published statement mﬂm that this is the
letter I wrote, which is far from being . My first letter was
in June last; the second, end of September, both containing earnest
and affectionate entreaty to pause and W%ll these things in the
of God. Others acted similarly. on at length the larger
mppmed, I wrote :Ein, after & oconsiderable interval, on
December 23rd, and in another tone; for I felt the time for mere
entreaty was passed. This letter was printed, as stated above.
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his being fully convinced that his views are based on the scripture,
to which he himself appeals. I believe he is unconscious of the
nature of the system he has elaborated, but which has to be
examined calmlyin the Lord's presence. I have no pretension to
enter into all its details, desiring to confine myself to that part of
the doctrines which stands as title to this paper, though other
points which it is difficult to avoid are occasionally alluded to; for
in faet, the system hangs together. This is even the author's boast.
He rejoices in its ““ consistency,” as he often expresses it ; and this
very thing has betrayed him further, I have no doubt, than a few
years back he would have dared to go. But he cannot expect his
brethren to follow him without first inquiring, in the presence of
God, whither he is leading them. Surely faithfulness tothe Lord
imposes this on each one of His saints. It is for these I write,
beseeching those of my brethren who have read these publications
to put the question to their own consciences in His presence : Do
these writings minister Christ to the soul, feeding it with what is
divine, and as such often necessarily unexplained, though revealed
in grace and presented by God to the simplicity of faith? Or do
they, by seeking to explain what God has not explained and
render in this way divine mysteries intelligible to the human
mind, lead the soul gradually to a place and standing where
the rock which was under its feet is exchanged for a quicksand,
and where also, as an inevitable result, the direct authority of the
word of God upon the soul is weakened and even annulled ?

I must ask the reader’s kind indulgence as to the long notes
which encumber part of this tract; I have endeavoured to keep
the text as much o the point as I could, and so thought it more
convenient to put into notes, matter which, though not without
collateral interest, would in the text have led to digressions more
embarrassing than helpful.

Quotations are generally from the Authorised Version, unless
there seemed special advantage (as in the epistles) in taking
them from the New Translation for exactness’ sake.

I desire to express here the deep obligation under which I am’
to those brethren who have kindly assisted me in the correction -
of these pages. ’

April, 1885. W. J. L.



I. INTRODUCTORY.

IT is the privilege of the Christian to be occupied with what
is good and directly for edification. (Phil. iv. 8, 9 ; Rom.
xiv. 19.) But when we find that new doctrines have grown
up in our midst, and are freely taught, and that a place is
claimed for them on the ground that we are to “forbear
one another in love ;” when it is distinctly admitted that
these doctrines are different from those we have hitherto
accepted as the truth, drawn immediately from the word
itself ; when the truth, which we have through God’s grace
been taught, is impugned as “an unwritten creed, usurping
‘to itself the authority that belongs only to the word of God,”
in order that divers new doctrines may take the place of
this so-called ‘ unwritten creed ”—it surely becomes us to
test these doctrines in obedience to the exhortation, ¢ Prove
all things, hold fast that which is good.” The duty of
examining them is the more incumbent on us, as (being
avowedly based upon much of what through grace we all
hold in common), they are insisted on and taught as a more
correct expression of the truth by their author, who professes
to find countensnce for part, at all events, of his peculiar
views in writings we little expected to support them. But
are we to “forbear in love” with what may be found to
lead us to developments which go beyond scripture ?

These doctrines are set forth in Help and Food : for the
household of faith, a periodical published in America, and
more particnlarly in a tract entitled Life in Christ, and Seal-
ng with the Spirit, by F. W. GRANT. It is with this tract
(which grew, as the author states, out of & very much
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shorter one on the same subject) that the following pages
are specially occupied.

At the outset of our inquiry we are met by the fact, that we
have to do with a carefully elaborated system reasoned out of
the word of God. We have not in the tract an orderly exposi-
tion of scripture, but *texts” are brought forward * (it is our
author’s own expression), culled from many different parts
of it, which treat of different subjects, in order to
support statements authoritatively laid down.

The opening pages illustrate this. A passage is quoted,
some word or words in it are emphasised ; another passage,

stated to be “ similar,” is brought to bear upon it 1 ; & con-.

® ¢ Surely it is in vain to bring forward texts, if these are not
deeisive.” (Page 26.)

+ There is a glaring example of this, on page 11. The author is

speaking of *‘community of life and nature,” and brings in John xv.,
as to which he himself, three pages further on, quotes a passage from
the ““Synopsis,” which explains that ‘‘ the subjeet here is not that re-
lationship with Christ in heaven by the Holy Ghost, which cannot be
broken ; but of that link which even then was formed here below, which
might be vital and eternal, or which might not. Fruit would be the
proof.” Mr. G. underlines the word ¢ vital,” being so full of his theory,
I suppose, as to shut his eyes to the ‘‘ might not” which follows ; but
can he expect his readers to do the same ? ‘Will such an expedient lead
us to accept the introduction of John xv. into a subject to which it does
not belong? He closes the paragraph by stating that the Lord * can
even say, comparing Himself and His people : ¢As the living Father
hath sent me and I live by the Father, so he that eateth me, even he
shall live by me ;’ ” (the italics are mine) and that without a hint as
to the contrast between us and Him implied in the word *‘eateth.”
.(Similar reasoning on John xvii. 21, on the previous page, is worse
still, in this respect.) The scriptures may be thus made to prove
anything. ‘‘ Community of life and nature,” he says (p. 11), ‘‘realised
in dependence, and manifested in community of word and works, this
is what the terms we have been looking at imply ;” and at the end of
the next paragraph: ‘Life it is, we are assured every way, of which
such language speaks.”
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clusion isdrawn as a necessary consequence, and thus doctrines
are “reached” (p. 35) and we are led on step by step by the
force of logic to what “it is not surely possible therefore to
deny ” (p. 12) ; and this last, on examination, is found to be
nowhere stated in scripture—to be, on the contrary, in
whole or in part, a misrepresentation of its teaching. (See
for details p. 28 below.) I add here some other examples
of our author’s method.

On page 24 an “actual fact” is arrived at by a
gratuitous -assumption as to the Old Testament saints,—
a purely imaginary application to them, when no longer
on this earth, of what is stated about other saints afier
Christ had come, and by a second gratuitous statement as
to eternal life which necessarily separates the possession of it
from the consciousness of possessing it—a characteristic of
this system. All this is set down as “ the doctrine which
seripture teaches,” and in which “ there is no difficalty at
all” (Page 23.) When we search the smptures, however,
nothing of this is to be found ¢ written.”

Take again the reasoning on Romans viii. 9 (pp. 24-28),
where our author, labouring to define the sense of “in the
flesh,” reduces the thought to a fixed form, whether standing
or state be treated of, calling to his aid in the process passages
from the Gospel of John which treat of an entirely different
subject, in order to prove the meaning that should be attached
to an expression which John does nof use. The reader is
embarrassed with a question put in such a way as to beg
the whole matter at issue: “May one have this [that is,
eternal] life, and still the wrath of God abide ¥’ (Page 26.)
He would lead his reader to infer that of course one can-
not. But what light has he got ¢ The point of the tract
which Mr. Grant is reviewing, and the real point at issue,
is, May a man have life and yet, for some reason or other,
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still have the senss i his soml of dreading the wrath of
God? We all know that such an experience is as common
a8 possible, and God has given His truth to deliver from it.
(1 John iv. 17-19.) Of course I in no way would justify
such a state of soul, or imply for an instant that a soul
should be encouraged to remain in it, by the assurance that
it has life. 'There is such a thing as deliverance, blessed be
God ; and when that is known, the soul enjoys its true
christian position. But there are to be met with every
day, as our author of course admits, quickened souls who
are not delivered. As this has been often explained at
length, I have no need to dwell upon it. But to return.
He concludes his case against the extract he is reviewing
by invoking to his aid 1 Corinthians iii. 1-3, where the
expreasion “fleshly” is employed as to the walk (““Are yo
not: carnal [fleshly], and walk as men §”); and, without
so much as hinting at this important difference in the
application of the term, reasons from it as to its meaning
when employed in Romans vii. 14, as to the condition of
an undelivered soul under law, when the subject in hand
is the fact and result of the Spirit indwelling the believer.
(Rom. viii. 9, compared with vii. 4.*) And lastly, he sums
up his arguments by an “inevitable consequence,” that “in
the flesh ” means *a sinner in his sins.” This henceforth

® 1 do not enter into any argument as to the truth referred to.
T'he tract reviewed by our auther (“On Sealing with the Holy
Spirit,” and its sequel, ¢ Deliverance from the Law of Sin.”
London : @. Morrish) is the best answer to his theories in this
respect. I merely refer to it above, to shew the characteristic reasoning,
and the partial way in which he presents the points he discusses. The
tract abounds with this. Notice as an instance the curious expression
(p. 87) which professes t6 resume the quotation following it : * Much
more than this is contended for : namely, that one must be justified by
the assurance of one’s own justification ” (sic). Does the article reviewed
say this? Let any candid reader compare carefully the passages.
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becomes the stereotyped systematic value of the expression
we are expected to receive. That it represents a part of the
truth I do not question. But I would ask the reader if he
will be content to accept this hard and fast definition, in
exchange for the forms of living truth we find in the word
of God ? The blessed and delicate distinctions of the living
word are rudely handled, even trodden under foot, in
building up the doctrines of our author and in justifying
his conclusions, and that too at the expense of * suggesting ”
questions as to truths hitherto simply and freely enjoyed
in communion with God.

One is happy to agree with the statement (p. 31),* that
¢ the truth as to what we are does not, thank God, depend
upon our apprehension of it.” But why is it not added that
there can neither be possession, nor spiritual enjoyment of it,
until the truth itself is believed ? Deliverance can only come
from the truth being believed, brought home in power
to the soul by the Spirit of God. *The words that I speak
unto you,” says the Lord, ¢ they are epirit and they are
life.” Theological disquisitions as to ways and times and

® The reference to the Galatian saints (p. 80) is singularly unfortun-
ate. They were not anxious, undelivered souls, unable as yet to believe
or appropriate to themselves the fact of their sonship. It is not the
fact of their having the Spirit that was in doubt, but that their
piety, if I may so say—the means they sought of bringing to perfec-
tion what had been *‘begun in the Spirit,”—practically denied their
possession of it, and this the apostle sought to enforce mpon their
consciences. As expressed in the tract on ‘‘Sealing,” quoted by Mr.
Grant (p. 56), *‘They had in their minds given up Christian-
ity,”—that is, in its essence and distinguishing character. But the
apostle appeals to them as to those who well knew that they had
received the Spirit at the beginning : ¢‘This only I wish to learn of
you, Have ye received the Spirit on the principle of works of law, or of
the report of faith? Are ye so senseless? Having begun in 8pirit, are
ye going to be made perfect in flesh §” (Gal. iii. 2-8.)
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means may have a certain book interest ; but the undelivered
soul wants something else, and finds in the living word of
God what suite its varying condition, streams flowing fresh
from Christ, the fountain of life. Stereotyped forms will
not satisfy it: But what are we to expect from one who in
the face of Romans iv. 6-7, can write : * Forgiveness is,
in a certain sense, the very opposite of justification;” and
then proceeds to present Propitiation as less than Sub-
stitution (p. 50)—the exact opposite of the truth, if Leviticus
xvi. is to teach us anything? Will this sort of theology
help a soul groping in darkness, out into the light and
joy which bursts upon it, when it hears and believes that
“David declares the blessedness of the man to whom God
reckons righteousness without works, [saying]: Blessed are
they whose lawlessnesses have been forgiven, and whose sins
have been covered ; blessed is the man to whom the Lord
shall not at all reckon sin” ¢ And when a soul is in the
light, does the subtle distinction sought to be drawn help us
to understand better what forgiveness, or justification, is?
I venture to say, in presence of Romans v. 1-10, that both
get obscured in the soul; and not only so, but that the
point of the blessing in verses 10 and 11 is lost.

No one questions the statement, or rather what I suppose
the author means by it (for, as a statement, it is most
unsatisfactory), that “faith in forgiveness was never made
the condition of forgiveness, but sprang out of the certifica-
tion of the forgiveness itself ” (p. 41). Of course, “Faith
comes by hearing, and hearing by the word of God.” It is so
written. Faith does not come by feeling ; nor is it ever a
reason for God’s acting, as if by it we merited something
from Him. We do not get life because we believe, we get it
in believing : * He that believes has it.”” So far we are agreed.
But one asks, Why does the writer regularly, persistently,
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leave out the “ blessedness ” which accrues to the one forgiven,
and which scripture as regularly associates with forgiveness,
as he himself is obliged to admit on page 58 of his tract* 1
Why, in referring to the Lord’s first word to the woman in
Simon the Pharisee’s house, does he entirely omit the second
word 1 The point before us is, that the divine word which
declares forgiveness is the ground of the believing soul's
- assured enjoyment of it. The Lord first says to the woman,
“Thy sins are forgiven,”—and then He says, “Thy faith hath
saved thee, go in peace.” So in the case of the paralytic man :
the Lord does not merely say, *“Son be of good cheer, thy sins
are forgiven thee ” (which of itself implies however the point
we insist on), but at the same time He grants to him the
healing of his body, associating it in the closest way with the
governmental forgiveness of which it was outwardly the ex-
pression : ¢ That ye may know that the Son of man hath power .
upon earth to forgive sins, (then he saith to the paralytic),
Arise, take up thy bed and go into thy house ” (Matt. ix. 2-7;
and so it is in Mark and Luke). It was the outward effect
of the Lord’s power on the man in healing him, that pro-
voked the acknowledgment of it from the eyewitnesses : they
« glorified God, who had given such power unto men.” Our
author not only divorces this connection, but so leaves the
second part in the shade, that it practically disappears.

The above passages quoted by him partially, as I have
shewn, are made to do service in giving additional proof
that ‘scripture at large,” as well as Acts ii. 38, teaches
the appropriation of forgiveness fo, not by, the believer
(pp- 40, 42) ; not that ‘“appropriation by” is denied, but’
it is detached from the other, and is to be practically attained
by a process of reasoning or by aid of ministry (pp. 35,

® But he does not like to leave it so, and labours hard to establish
his system in spite of it, as we shall see presently.
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42). This is stated plausibly and asserted to be the
“plain” teaching of scripture. And no doubt it is when
one half of every passage quoted to prove it is omitted ! Was
there then no appropriation of forgiveness by the psalmist,
when his roaring all the day long under God’s heavy hand
upon him was exchanged for the light and inward peace and
joy, expressed in verses 6, 7 : * For this shall every one that
is godly pray unto thee in a time when thou mayest be found ;
surely in the floods of great waters it shall not come nigh |
to him. Thou art my hiding place ; thou shalt preserve me
from trouble ; thou shalt compass me about with songs of de-
liverance. Selah.” (Ps. xxxii.)? Did Joshua the high priest
appropriate nothing when he was clothed with the new
garments, and the high priest’s mitre was put upon his head %
‘Was nothing appropriated by Isaiah after the confession of
his uncleanness “was wrung out of him,” as our author
states, when he hears the Lord’s voice say, *“ Whom shall I
send and who will go for us ¥’ and, in the joy of deliverance,
without & doubt or question, answers : “ Here am I, send
me”? And, in Acts ii., was there no appropriation of forgive-
ness by those who gladly received his word and were baptised,
and who “ received their food with gladness and simplicity
of heart, praising God and having favour with all the people™?
Every passage we look at only renders more unaccep-
table the system we are presented with, and which, for
the satisfaction of appreciating certain theological distinc-
tions, involves our giving up the blessed reality of the effect
produced on the soul by the word of God, * which liveth
and abideth for ever.” We are asked to be content to know
.that God’s word only appropriates His blessings fo us; and
. then to be taught (p. 42) to appropriate to ourselves
what God has appropriated to us, decause “the gifts and
‘calling of God are without repentance.” This process
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of reasoning intervenes between us and the full sense of en-
joyed forgiveness we seek for. The teacher has to help us
over the interval somehow or other ; for we are not to ex-
pect to find directly stated in the scripture such a thing as
forgiveness being appropriated by the soul! It had become
‘g, possibility” to those *guilty and convicted men” who in
* baptism, on the day of Pentecost, were *seeking” forea
good conscience ! So we are told. “Forgiveness becomes a
possibility (we must not speak of justification yet).” (P. 43.)
Is this sober dealing with holy scripture ¢

But does not every expression which the Lord reads from
the book of the prophet Esaias in the synagogue, entirely-
disprove this system § What is the meaning of deliverance
to a captive ? What is sight to a blind man? What the
acceptable year of the Lord ¥ Do we not find linked together
in the closest possible way the glad tidings presented to:
the poor in the power of the Spirit’s unction, and the effect
produced in the soul that hears, and who in hearing receives
sight, the power to enjoy the light, and finds deliverance, the:
state in which to enjoy the Lord’s favour. The appropria-
tion {0, and the appropriation by, go together. Can our-
author deny it? But what then becomes of his theory'l
Apparently he would avoid the difficulty by saying, in the.
postscript at the end of his tract, (or rather, making scrip-
ture say) that “having Christ you have all.” But so also
said M. Scherer, when he turned to infidelity over thirty
years ago.* .

Our author complains that ‘experiences are brought:
in to supplement Christ in a really legal way.” I would,
ask the reader, in presence of the passages adduced,

* ¢ Tout 'évangile se concentre en Jésus-Christ . . . . si ’on retranche -

le dogme de l'inspiration, il reste Jésus-Christ. ... c’est le commence-
ment et la fin, le centre et le tout.”
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whether it is God, or “legal” man, that gives to expe-
riences & place, which this system entirely ignores? Of
course it is easy to run to extremes and exaggerate any-
thing, our own experiences perhaps most easily of all, (not
because God has so written His word as to put the
two sides of appropriation inseparably together, but) because
we are selfish and like to think about ourselves. But
“to the law and to the testimony:” what does the scripture
say ¥ Mr. Grant, as we have seen, in seeking to establish
his doctrine, leaves out one half of the scriptures he quotes.
The point for us is to notice how God presents the truth in His
word ; what things He links fogether, and what things He
keeps separate ; for that is of vital importance for us to-day.
He is wiser than we are, and knows how to adapt His truth
to our weakness and dullness of hearing. And he has chosen
to make * appropriation f0” and “ appropriation by ” (to use
the expressions of the tract) inseparable. One turns from
the human copy to the divine model with a sense of inex-
pressible relief.

But this is not all. 'We find here ‘questions” raised
without number, so that at last the poor reader is in a maze
of uncertainty as to what he thought he already possessed,
on the authority of the word read in simplicity. This is
a characteristic of every theological system.

There is however another trait which is even worse still.
'We are in the presence of sustained reasoning such as that by
which the Roman Catholic proves that Mary is the mother of
God: she was the mother of Jesus Christ, and He is God ; who
can deny it? Who then can resist the evident conclusion %
The author, to use an expression of his own, has “ thought
out” his system ; and he delights in its ‘‘consistency,” and
is strengthened in it by the force of contrast with the
¢ inconsistencies” (p. 63) he finds, or thinks he finds, in
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others. When the system is found fairly to break down, he
takes refuge in not knowing what the statements he reviews
mean (p. 62). But the difficulty is of his own making,
and is the result of his “putting together” things that
have to be kept separate ; for surely nothing is so varying
a8 divers states of soul, which is the matter treated of in
this part of his tract. Pre-occupied with his theory, he
habitually mis-states his premises and leaves out what in
each case would disprove it altogether. It is at such a cost
that “all falls readily into place and harmonises with the
general doctrine.” (Page 50.)

I give another example here from pages 40, 41, already
referred to. This, though merely a type (upon which, as
such, we must be careful not to build doctrine, blessedly as
it may confirm and often develop as to detail doctrine that
is stated elsewhere in scripture), yet, in this particular
instance, as presented by the Holy Ghost, clearly contradicts
what it is quoted to establish. I refer to the peculiar case
of the sin-offering in which no blood was shed, it being of
fine flour. (Lev. v. 11-13.) Mr. Grant represents it thus:

“In the exceptional case above referred to, God provided for
the poverty that could not bring the offering required. Here, a
meat-offering of flour was permitted, and accepted as a sacrifice
would have been. This, in type, is significant, and should be
helpful to us. Christ trusted in before God, where yet the soul
has never grasped the meaning of His cross (I do not say, denies
it), Christ trusted in, I say, as & Saviour from sin, avails for its
remission. And poor as this state of soul is, we may thank God
that seeing what really avails to put away sin He can forgive
still. Surely this bears upon the point before us. It shews dis-
tinctly that forgiveness there can be, apart from the apprehension
of the ground of forgiveness,”

Reading the above, one of course expects to find nothing
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in this offering which corresponds to the “ sacrifice ;” for it is,
he says, ‘““accepted as a sacrifice would have been;” and
again, just above, remission of sins, * under the law was
universally connected (save in only one case that I
know) with sacrifice.”* (Page 40.) But when we look at
the passage, what do we find ¢ The scripture adds what, as
usual, our author omits, and does not even hint at: ¢ Then
shall he bring it to the priest, and the priest shall take his
handful of it, even a memorial thereof, and burn it on the
altar, according to the offerings made by fire unto the Lord - it is

® This fact, by the way, contradicts the * argument” which we find
in the tract eight pages further on, where the author endeavours to
shew that the Spirit was given upon faith in Christ, repentance, and
baptism, and that, in this connection, ‘‘the word of God absolutely
omits altogether ” faith in the work of Christ. Upon what then, we
would ask, is REPENTANCE based ! and what was the meaning of being
baptised for the REMISSION OF SINS ! Was this merely the appropriation
of the blessing fo those who ‘‘submitted to the authority of Christ” ¢
The Lord says, it is ““in his blood.” (Matt. xxvi. 28.) Is not that His
work ? And so Eph. i. 7, intimately connected with the ver. 13 which
follows : ‘“having heard the word of truth, the gospel of your salvation.”
Notice the way the apostles speak of the work among the Gentiles,—
8o differently to this tract : *‘ Then hath God also to the Gentiles granted
rependance unto life.” (Acts xi. 18.) Was not this a work in the soul
producing a complete change in it, in connection with what it had been
and had done? It is in these terms that the Spirit of God expresses
what took place in the house of Cornelius, when Peter, having recounted
the Lord’s death and resurrection, declared on the testimony of
‘“all the prophets,” that ‘‘through his name whosoever believes in
him should receive remission of sins” ? Is the work of Christ ab-
solutely omitted altogether ? Was it not from Isaiah liii., that Philip,
as the scripture says, ‘‘preached Jesus” ¥ Had our author merely
wished to guard us against making a Saviour of the cross, instead of
Him that hung upon it, we think he might have done so in fewer
words and more to the point. We should have had no controversy
with him then upon this matter.
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a sin-offering. And the priest shall make an atonement for
him....” (Vers. 12, 13.) Is it not clear that what made
“the atonement,” was not the mere presentation of fine
flour, as the tract implies, but the burning of the memorial
of it upon the altar, “ according to the offerings made by fire
unto the Lord”? That is, it corresponded to the burning of
the fat in the ordinary sin-offering. (Compare chap. iv. 10,
19, 26, and especially vers. 31, 35.) Does not this, from the
fact of there being no blood shed, serve to direct special
attention to that which our poor hearts so readily forget,
—and without which no blood-shedding could avail to
accomplish redemption,—the fire of judgment consuming
that which was most excellent in the sacrifice? In type,
the fire on the altar of burnt-offering tested and proved the
absolute perfection and devotedness of Him who gave Him-
self for us. From thence the sacrifices went up in sweet
savour which shewed how God was glorified in respect of
sin, and, at the same time, indicated the measure according
to which He accepted the person of the offerer. In this
way the fat of the sin-offering established the connection
between this offering and the burnt-offering, which was cut
into its various pieces and wholly burned as a swedl savour
upon the altar. Only that in the case of the sin-offering,
the person was defiled and communion with God interrupted ;
whereas in the other offerings, the worshipper’s communion
was expressed in his approaching God’s altar. This important
distinction had to be maintained. The sin-offering was
peremptory ; but the fat of it is treated as the fat of the
peace-offering, and in chapter iv. 31 is stated to be burned
“for a sweet savour unto the Lord.” In this particular case,
the exceptional absence of blood-shedding brings into relief
on the one hand the spotless humanity of Christ, apart from
the anointing of the Spirit (for there was to be no oil, nor
B
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frankincense) ;.and, on the other band, His being tested by
the fire of judgment as the sinbesrer,—which manifested
His holiness and spotless perfection as nothing else did.*
The sin-offering was “most holy;” it was eaten by the
priest who offered it, so that the question of sin was thus
removed from the person of the sinner, and the sweet, savaur

* I add in note a word as to these sacrifices of Leviticusiv.,v. It must
be remembered that the relationship of the people of Israel with God was
already established through the blood of the passover lamb ; it was
maintained through the great sacrifice of the day of atonement (Lev.
xvi.), the typical basis of communion with God, though the way into
the holiest was not yet made manifest ; and the provision for defilement
by the way was the red beifer. (Num. xix.) So that what we have in
these chapters is rather the restoration of communion which hes been
interrapted. There are hawever principles of truth which have their
application, though complex from the nature of the case ; for now
the way into the holiest is opened through the blood of Christ, who
¢ guffered without the gate ;" and all sacrifices coalesce in the one great
antitype.

Sin is looked at in three ways: first, as an offence against God in
chapter iv. ; 2nd, as defilement (chap. v. 1-13) ; 3rd, as a trespass, able
to be estimated as such, and demanding restitution (chap. v. 14-26).
The answer to these respectively, after comfession is made aund the
sacrifice offered, is forgiveness, holiness, and righleousness : these are
seen in the three parts of Psalm li.: vers. 1-6, 7-13, and 14 to the end.
In the first case the importance of the sacrifice is commensurate with the
gravity of the evil, measured not by the wrong done against the com-
mandments of the Lord, but by the relative position and responsibility of
tha person offending ; in the second, it is measured by the capacity of the
person ; in the third, it is invariable whether the trespass is in the holy
things,against one of the Lord’s commandments, or against a neighbour.
It is as to the second class, where defilement and holiness are in question,
that we have as a mattar of fact our greatest diffieulty. Weareslowin hav-
ing our senses exercised to diacern hoth good snd evil ; we da nat readily.
admit that defilement is ‘‘sin.”” This then is the point on which the
passage insists. There are three cases of impurity : first, indifference
as to the presence of God wher a witness is ‘“sworn,” adjured in God's
name to declare the truth ; secondly, the defiling contact with un-
cleanness, the dead body of an unclean apima] or the uncleagness of
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of the sacrifice transferred to him as the measure of personal
acceptance. The mere fact of a life given, apart from the
bearing of sin at the time it was given, could not satisfy
the demands of divine righteousness in respect of sin. So
we find the scripture insisting upon the blessed Lord’s suffer-
ing and not merely dying for sin. God grant to us to enter

man ; thirdly, careless speaking with an oath ;—all which things are
to be estimated not according to expediency or our imperfect thoughts,
but in view of the fact of the presence of God in the midst of His
people—the holiness which His presence supposes and demands. Itisa
question of personal defilement ; and the person so failing is *“ guilty,”
even though ignorant of what has occurred (ver. 2), and in any case
when he does know of it. The first sacrifice (chap. v. 1-6) gives the
general principle : it is the same as in the ordinary case of offence
against the commandments of God by one of the people, in the end of
chapter iv. But it is not said here, ‘“‘he shall be forgiven,” as in
verses 10, 13. It is no doubt implied, but I apprehend that is not the
point in evidence here, as it was in chapter iv. (I do not speak of the
special case of sin of the chief priest.) The point here is holiness : the
defilement unfitted him for God’s presenee, and atonement is made for
him {to purify him] from his sin. The other two cases present the
way in which God graciously comes down to the level of our weakness
and slowness of apprehension, while bringing into relief further truth for
the conscience of the sinner. The second case presents the double cha-
racter of the sacrifice in the two young pigeons : first, the sin-offering for
the guilt incurred, then the burni-offering for his personal acceptance.
The third case, where the offering was of even less value, was in fact a
meat-offering, without the usmal accompaniment of oil and frank-
incense ; thus insisting on the spotless, perfect humanity of Christ,
tested by the fire of judgment on the altar, from which the sacrifices
by fire went up to God in sweet savour, though that is not specifically
stated of this, nor indeed generally of the fat of the sin-offerings,
except as noted above. The man confessed his sin (ver. 5), and the
memorial of the fine flour was burnt on the altar upon the offerings
made by fire, to make atonement for him, for his sin. Now, it seems
to me, that in as far as the personal appropriation of the Lord’s death by
the sinner goes, this is what distinguished the faith of the poer thief on
the cross : the fear of God in his heart leading to the condemnation of
himself because of his sins ; and then his justifieation of the Lord who
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more into the untold depths of Christ's being forsaken of
Him! ¢Christ also has once suffered for sins, the just for the
unjust, that he might bring us to God”. ... “ who his own
self bare our sins in his own body on the tree. . ... " (1 Pet. ii.
24 ; iii. 18.)

Only by leaving out the essential feature of the passage
can it be made to shew that the sinner may find a Saviour in
Christ without having ‘ grasped the meaning of His cross ;”
that there can be forgiveness “apart from the appre-
hension of the ground of forgiveness.” We have seen, on
the contrary, that if there is a passage which, more than
another, brings into relief the deep meaning of the cross,
in its perfect adaptation to the sinner’s state and need,
(the blessed Lord’s being tested under judgment, suffering
“under the same judgment,” Luke xxiii. 40, while drinking

had come down in grace to where he was in his vileness, and was suffer-
ing under the same judgment : ‘‘we indeed justly,” he says, ‘‘for we
receive the due reward of our deeds, but this man hath done nothing
amiss.” Upon such ground,and with such assurance in his soul, he could
put himself into the Lord’s hands and say, ‘‘ Lord, remember me.”
Had not the dying thief ‘‘ grasped the meaning of the eross” ¢ Not of
course in its extent ;—who has ! But was the state of his soul ‘“poor”
in the sense which our author implies (p. 40)? His faith puts us to
shame! Note that the thief says not a word about BLooD : it is not
the point with him ; his soul was occupied with the perfect One, who
was syffering beside him under judgment, and whom he calls * Lord,”
when He is condemned by man, and rejected by the Jews. And,
thinking of Christ, and not of himself, his faith went on beyond the
death which awaited him, even to the day of the Lord’s future mani-
fested glory, when he confidently expected to be with Him, and says,
‘“Lord, remember me when thou comest in thy kingdom.” One
would fain dwell on this, and the Lord’s answer to the faith of one of
the vilest of men ; but we must forbear, merely drawing attention to
the characteristic differences between the Gospels of Luke and John in
their respective accounts of the crucifixion. It is John that speaks of
““blood.” (See John xix. 34, 85, compared with 1 John v, 6-8.)
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the bitter cup for sin), it is this peculiar case of the bloodless
sin-offering. It shews the absolute necessity of apprehending
His work in its true moral character, in order that we may not
stop short at the fact of His life being given ; which in our
negligent short-sightedness we are in danger of doing. Thank
God, our blessing does not depend upon our apprehension of
it ; but to divorce it from the inward work of the Spirit in
the soul, and which supposes some measure of apprehension
at any rate, is disastrous: it is incipient ROMANISM.

This tract habitually replaces direct scripture statements
by reasoning such as, on examination, is found to be defec-
tive, exaggerated, or false. It is in this way that a passage
is made to yield a ‘“simple, obvious,” (%) sense, *implied ”
by a parallel drawn from an expression found elsewhere
(p- 25). It is not surprising that ¢ questions supposed
settled ” by such a system, “return upon us” (p. 26).
Seeking to define where God does not define, results in
raising questions which are little else than strife about words,
to no profit. (2 Tim. ii. 14.)

There is a sad example on page 46, where our author, to
settle a *question ” raised by himself, introduces us to a
nice theological distinction. He says, “It is we, not our
faith, that are sealed, and this is a great practical differ-
ence.” But let me ask who is the “we” here? Is it not
believers, according to Mr. G. himself? If there were no
faith, there would be no seal on those indicated by the “we.”
But the author’s sophistry is for the purpose of disconnect-
ing the seal of the Spirit from faith in the work.of Christ ;
which, he tells us, two pages further on, “the word of God
absolutely omits altogether” in this connection! And it
leads him into a fresh difficulty, which he has to get out of
by another theological invention. He says, the seal can
only be the witness of the perfection of the one in whom He
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(the Spirit) thus can dwell.” This of course needs explanation,
80 he adds—* Christ's personal perfection, ours in Him.’
But how was it that when the Holy Ghost fell on the
disciples on the day of Pentecost, He took the form of tongues
of fire rather than that of a dove? Does not this testify to
the presence of sin in us (1 John i. 8), in contrast to Christ’s
personal perfection? This is confirmed by the fact that in
the feast of firstfruits—the Mosaic ‘ Pentecost,” the two
wave loaves were “baken wtth leaven,” and a he-goat had
to be offered at the same time, a8 a sin-offering, which was
not the case when the wave sheaf was presented, seven weeks
before (Lev. xxiii. 9-21). There is in us what needs constant
self-judgment in the power of the Spirit. But this is all
omitted, not to say denied, in the theory before us

Thus it is that the mysteries of life and truth are reduced
to certain stereotyped forms, the beauty of which depends
upon the likeness to the original, just as flowers in wax or
porcelain are admired according as they resemble the living
models from which they are copied. But because they are
copled, what really constitutes the value of the living flower,
to one who is able to estimate it and who cares for it as
divine, is lost. He has the external form which enchanted the
oye of the superficial observer, and this too no more subject
to change or decay, as the living one ; but he has no longer
any means of seeking out the hidden treasures which,
in every detail, reveal the glory and perfect wisdom of
the Creator. The way in which God has blessedly adapted
the manifestation of His glory to the varying forms of our
weakness and needs remains unobserved, unknown.

This is the case with all human systems. They suit the
cravings of man’s mind, but necessarily leave the heart
and conscience unaffeeted, and consequently open to any
and every form of worldliness. It is in vain to insist upon
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holiness—learning the truth so as to enjoy it holily
(pp. 35, 53)—if the means of doing so is practically severed
from the source which alone is life-giving. What reason is
there in a system that * the salt ” should ¢ lose its savour” ¢
It is easy to modify or recast dogmas. This requires no
exercise of heart in the presence of God, as to whether the
state of soul corresponds with the doctrine presented, or as
to whether the doctrines themselves live in the soul in the
power of the Spirit of God. The form of godliness may be
to a certain extent preserved, but the reality of it, in its
inward hidden power, is lost. The effect can only be
to deaden more and more ttue spiritual affections, while
fostering the imagination of an intellectual mind, which
degrades itself by feeding upon the things it has created.
And the nearer the system comes to the divine model, the
more it resembles the things it professes to present,—the
more the heart is beguiled into admiring the cleverness of
the workman who has elaborated and thought it out, and
the more also the vigilant enemy of souls finds his work
made easy of palming off human workmanship as a substitate
for divine. It is the very principle of idolatry in its root
and source ; the degrading effect of it is a mere question of
time. GoD has been exchanged for MAN as an objeet before
the soul ; and the life of the word is lost in forms which
flatter the mind because they are its creature, but which
from the necessity of the case are lifeless, and, while using
seripture as servile support, catry the edept beyond the action
of the word they profess to illustrate. This is 80, even sap-
posing what never is the case, namely that the system, so
far as it goes, represents exactly what it pretends to treat of.

We speak not of ome particular system or another now,
but of the principlés involved. Surely such considerations
ought to make us bewsre of reducing scripture to systematic
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forms, and allowing our minds to reason upon what no
man knows, but only the Spirit of God. (1 Cor. ii. 11.)
True exposition of scripture leads us to see the divine
perfection and unfathomable depths of the living word, while
helping us to reach the treasures contained in it. It applies
the truth directly to the soul, developing the appreciation of
it for its own sake, and cultivates in the soul the sense of
having to do directly with Gop, as to its reception and
formative power. The systematiser, on the other hand, culls
out of scripture what suits his theory; and, absorbed and
blinded by it, presents it as a true representation -of
mysteries, which the human mind cannot grasp, though,
in the simplicity in which scripture reveals them, they are
the delight and food of faith. But the mind that reasons
satisfies itself and its disciples with forms of truth made
easy through being detached from the mysteries of life from
which they spring, mysteries which escape the attention
of the reasoner, or are explained away.

The reader will judge from the examples given—and
almost every page in the tract might furnish others—
whether our remarks are applicable or not to the system
which is before us. Its author thinks he has the word of
God for his guide, and that he is subject to it. It is not
difficult for us to accept fully his assertion in this respect ;
but the more we examine the writings, the more we
recognise in them the work of the clever artist who seeks to
reproduce the works of God in nature. No doubt he would
fain present a true and faithful copy even to minor
details which would escape a less careful observer; but
not less is the result human and lifeless; and that is
the very thing we have to dread in the things of God. The
result we are presented with is not scripture, though pro-
fessedly built upon it,—but replaces it, and sets it aside.
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From what we have seen already of the tract before us, it
is readily perceived that the doctrines concern especially the
subjective side of the truth. In treating of this, however,
it is impossible to avoid speaking of the objective side.
And here we are struck by a characteristic of the system,
already noticed in part. Our author, when dealing with
what is objective, mixes up history and doctrine, which
scripture invariably keeps distinct, revealing on the one
hand God's purposes of grace toward us in Christ, and on the
other, shewing how they were practically brought to man so
as to be entered into by him, received in more or less power
and intelligence, and so enjoyed,—or else again, were mis-
apprehended, rejected, forfeited and lost. But when dealing
with scriptures which treat directly of the application of
the truth to the soul, he invariably leaves out the effect
produced by it, the point on which scripture regularly
insists in the passages themselves.*

One would have thought that the admission on page 58,
to which we have referred already, would have made the
author pause in his self-imposed labour ; for his system
receives a rude shock in the fourth chapter of the Epistle
to the Romans. But he is unable to resist the satisfac-
tion of having fixed formulas which embrace and explain
everything, even ‘the difficulties which beset souls;”
and so he tones down the truth to suit every possible
state of ignorance and darkness, instead of leaving the
word of God in its own blessed simplicity and living power,
to meet souls where they are and bring them out of their
darkness. Referring to the example of Abraham’s faith, he
puts in italics the word ¢ therefore,” in verse 22, and then

* Other examples of the above will be found in his reasoning on the

Acts, pp. 86-52, and in the statements on p. 72, which I need not
take up in detail. See, however, p. 39 below.
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asks the question, *But when was it that in fact all this
took place t* He continues thus :

“ When he was about a hundred years old.” But that is in Genesis
xvii., and it is in Genesis xv., at least fourteen years before, that ‘he
believed in the Lord, and He counted it to him for righteousness.” But
whiat had intervened ! Why, that account of Hagar and Ishmael
which shews that not yet had Abraham’s faith acquired the strength
which afterwards was so manifest! Yet God pronounced as to the
germ as if it were the fully developed thing. He imputed it to him for
tighteousness on acoount of what He foresaw it would be. And this is
the example the apostle gives us. All is of & piece, then, with regard
to justification . . .. &c., &c.” (Page 59.)

This is an ingenious theory, no doubt, woven with the
help of the historical element of the reasoning, with which
the writer regularly furnishes us; the “fourteen years ” (of
which, by the way, the aposilz says nothing) could not be
overlooked! No one questions that God graciously led on
Abraham in the knowledge of Himself, in the wonderfal path
of separation in which sovereign grace had placed him. If
any one likes to call this the * development ” of his faith, I
have no objection. But is the apostle speaking of this in
Romans iv. 7 The subject is altogether different. Does
the scripture say that God counted Abraham’s “getm ” of
faith for righteoushess “on aocount of what He saw it
would be,” as our author says? There is not a hint of
such & thing. And as doctrine it is very bad ; for it would
make justification in fact depend on the amount of our faith.
If it is small-only a “germ”—God, who * foresees its
future strength,” recognises it, and calls ““in this way” (the
author says) “the things that be nof as though they were.”
For that is what is positively stated in the tract before us!
Did he not see that, on his own shewing, this would be the
assertion that in Genesis xv. Abraham had 7o faith at all
But that is where we get to, when we reason upon scripture.
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Had he called to mind the Lord’s word to the disciples in
Luke xvii. 6, he would have felt, I trust, that his theory
as to the germ of faith is a complete misrepresentation of
scripture truth. And I would ask again, Was a serpent-bitten,
dying Israelite healed, in looking at the serpent on the pole,
because God “foresaw” that his faith would afterwards
gather strength? What becomes of scripture with this
system ¥ And besides, how does the author know that
Abraham’s faith was stronger in chapter xvii. than it was
in chapter xv. ? Scripture does not say so.

But there is worse still behind. The author’s « therefore,”
added on to his historical development, so falsifies the whole
passage, that the very point of it is lost; and we are
occupied with man all through and not with Gop. It is
the essence and the evil of ‘his system. I do not speak
merely of the strange application of verse 17 of the chapter,
unaccountable in one occupying Mr. Grant’s position, and
serious too, when we remember that it is holy scripture
which is in question (for I suppose no sober-minded Christian
ever thought before of applying the statement about God’s
“reckoning things that be not as though they were” to
Abraham’s “germ ” of faith) ; but, in oceupying the mind of
the reader with this development, the direct teaching of the
chapter is lost to view. The apostle does not say one word
about it. He shews how God in the fulness of His grace
meets man in a state of utter moral ruin, basing all blessing
for man upon what He is in Himself. There are three chief
points in it. First, the principle of justification is established
fully by the divine word in Genesis xv. 6, *Abraham
believed GoD.” It is no question of the amount of faith,
“germ ” or “development;” it was Gob, the living God,
that he beliecved. He received His word, and God accounted
to him this faith as righteousness. David, in Psalm xxxii.,



24 INTRODUCTORY.

describes the blessedness of the man so justified. He is
utterly defiled and incapable of remedying his position, and
has no claim on God ; but God meets him in his ruin, the
“God who justifies the ungodly.” Secondly, it is a matter
of promise simply, the fulfilment of which depends upon the
Gob that made it, not upon the works of law, and necessarily
excludes the theory of development as a ground for reckon-
ing faith as righteousness ; for it is quoted directly by the
apostle in verse 17, from Genesis xv. 5, the very moment at
which Abraham’s faith is reckoned for righteousness. As
to detail, our faith is not called forth by a promise, like
Abraham’s, but by the already accomplished manifestation
of God's power in raising Jesus our Lord from among the
dead. But the faith spoken of is faith in God's promise, at the
time the promise was made, the faith our author calls the
“germ.” Here again then his theory is disproved. Thirdly,
the apostle brings out the true character of the promise
made ; shewn in figure to Abraham, and through him to us,
—when God's time was come to give him the son, already
spoken of in chapter xv. The occasion, in chapter xvii., of
Abraham’s felt incapacity, when nature both as to himself
and Sarah had practically negatived all hope in death, was
the suited moment for God to reveal Himself to Abraham
as the  Almighty God,” and to make known His creative
and quickening power, and reveal what it was to have to do
directly with Him who “quickens the dead and calls those
things which be not as though they were.” (Compare
Heb. xi. 11, 12.) At that time Abraham found strength in
faith (there ig not a word about its * development ™), giving
glory to God, being fully persuaded that what HE had
promised HE was able also to perform; wherefore also it
was imputed to him as righteousness. The “wherefore”
has nothing to do with the history, as Mr. Grant would
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have us believe, but serves to bring into evidence the kind
of faith in question—the way in which Abraham turned
from himself to Gob and counted upon Him, even the God
who raises the dead. (Compare John v. 21, 24.) All this is
set aside by the theory. Justification too has been plunged
into the author's petrifying spring ; and all is * of a piece” !
Indeed it is, alas, and on the next page (p. 60), the *peace
with God,” of Romans v., shares the same fate. Are we to
receive all this, and ‘ forbear with it in love ” ?

We find the truth so separated from the effect produced
by it, that its subjective power is practically invalidated. We
are left for the reception of it to certain specious processes
of reasoning, and to the help of the teacher who is to steer
us through them ; but the direct teaching of the word of God
on the matter is kept out of sight. Is it not a warning as
to the effect of making up a system ¢ It is surely no small
matter to mingle what scripture keeps apart, and separate
what scripture puts together. But when we come to the
details, we are confronted with a tissue of reasoning wholly
untrustworthy, made up of detached morsels of scripture so
explained as to form an apparently consistent whole.

It is against this we would especially protest ; for false
and bad as the conclusions arrived at are, they fall into the
shade, comparatively,when weighed with the spiritual damage
a soul receives that unsuspectingly follows in the author’s
wake, and thus learns to reason, instead of simply abiding in
the doctrine we have received from the beginning.

- 8till the effect of the system as presented is no less than
a practical upsetting of the subjective truths of Christianity.
In the more naif and less studied tract, put out as a sort
of feeler, and the predecessor of the larger one before
us, the author ignored entirely the starting-point of
Christianity, Christ’s present place as a Man in glory, the
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Spirit being sent in consequence. (John vii. 39 ; xvi) This
was pointed ous to him; and in the present tract he has
supplied the serious omission, for it was the very point
he was treating. He states now the facf, but in such a way
(as we shall have to notice further down, p. 110) as to be-
cloud and destroy practically another truth, unless his
quotations from the Synopsis of the Rooks of the Bible on
page 18 be meant to correct what is stated on page 6,
“But if life be only now in Christ, since it is only as risen
AND ASCENDED, He is made Lord and Christ, yet ¢in the
Son’ it was ever, &c.” (The italics and small capitals
are my own.) In any case the distinction between being
quickened by the Son, and being quickened together with
Christ, when GoD is looked at as the Quickener, is obliterated.
We only find as to quickening, one undeviating form : he
says (p. 13), ¢ As to quickening now being other than this,
if quickening he giving life, I read, ‘He that hath the Son
hath life, and he that hath not the Son (sic) hath Not life.’
(1 John v. 12.) So the quickening together with Christ is
directly out of being ‘dead in sins.’” Notice the little word
““s0 ” here ; thoroughly characteristic of the tract.

Al] this demands further examinatiom, and in detail. But
I notice, in passing, how the author has made a vital truth
of scripture fit in humanly, while leaving his system just
what it was, and insisting again upon his perversion of the
meaning of John xiv. 20 (p. 14), as if the commencement of
chapter xiii. had been erased from his Bible.* The delicate
distinctions of scripture disappear in this tract. We find
“barn again,” “ quickening,” * eternal life,” used by the

¢ This verse is not the same as verse 10, nor to be confounded with
it. In verse 10, Philip was taught by the Lord how that in Himself,

the Father was to be known. His words and works were the Father's
words and works. But in verses 19, 20, the Lord ia spesking diatinetly
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author interchangeably in an undefined way ; and he argues
from one to the other as if they were all synonymous terms,
80 that the reader is enveloped in a maze of uncertainty, not
knowing where he is being led, except that he is painfully
conscious that, under this leadership, he is wandering away
from holy scripture.

In considering more particularly that part of these ¢ new
doctrines” which refers to life and propitiation, we shall
find fresh confirmations of what we have already remarked
as to the systematic conclusions reached, and the character-
istio processes by which they are arrived at.

of His absence from the werld, which would ‘‘see him no more;”’ and
He adds for His disciples : ‘‘ye see me,” that is, spiritually, and
‘¢ because I live ye shall live also. 4¢ that day ye shall know that I
am in my Father, and ye in me, and I in you.”—*¢ That day,” as all
the passage shews, is the day of His absencs, and of the comsequent
preaence of the Holy Ghost upon earth (vers. 15-18) ; *“I am in my
Father ”’ then refers here to the Lord’s going back to the Father, and,
as a consequence, ‘‘ ye in me” denotes our position in Him, in the place
to which He was then going. The whole of these chapters xiii.~xvii.
are based upon His going to God (see xiii, 1-8). Mr. G. admits, on
page 11, that the Lord does not add in verse 20, when speaking of
Himself, ‘‘ and the Father in me ;”’ and we add that He does not say
in verses 10, 11, when speaking of what the disciples should have seen
in Him, ‘“ye in me, and I in you.” How then can the author, despite
the most positive statements of scripture, such as John xii. 25, confuse
the whole passage, explaining verse 20 as the ‘‘ future knowledge of a
present thing” ¥ 'What ie eonstantly stated to be previously necessary
was not yet accomplished. The *‘ carn of wheat '’ had net yet * fallen
into the ground ;” it atill abode ALONE.”
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TRE doctrine of the tract is clearly and fairly stated on
pages 12 and 13 :—

“Jt is not surely possible, therefore, to deny that life
from the beginning was in the Son. The hour then was in
which He was quickening " (the reference is to John v.
21, 25-27), “before ever He had finished the work which
was in His hand to do. And the everlasting life He was
ever, ‘the Word of life,’ as John says. (1 John i. 1.) Some
would make a distinction, as it would seem, between the
¢Word’ and the ¢ Son ; but it was the same blessed Person
who was at the same time both Son and Word of God. Now,
because He is Christ also, life is necessarily ¢in Christ.” And
the saints of old, who were oné and all of them quickened
by the Son, with the life in Him, have it now in Christ, not
by any new communication, but simply by the fact of what,
through His work accomplished, He in whom their life is has
become. Other quickening, other spiritual life than this,
can no man shew.” (The italics are the author’s.)

Possibly, we say ! But is that to be our question? We
desire not to know what man can shew, but what Gop sAys
in His word. Does the scripture say that the Old Testament
saints had “life in the Son”? Does it anywhere hint at
such a thing? Why does our author not confess as to
this, what he hastens to say as to another point affecting
his doctrine as to the Spirit indwelling: * Seripture is
silent as to this”? But he goes on to say (p. 23):
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¢ With the doctrine which scripture teaches, there is no
difficulty at all. Of course they could not be in Christ
before Christ had come, but they were in the Son as having’
life in Him.” Were they t we ask. Who told the author'
801 How does he know it? Does the SCRIPTURE teach
this, as he would have us believe ¥ He knows it does not.

Abraham was God’s chosen servant, in whom His elective
grace, and the corresponding walk of faith, was made known,
and to whom God gave unconditional promises which were
repeated in the new covenant made with his seed aocording
to the flesh. The Lord refers to his being *in the kingdom
of heaven” (Matt. viii, 11; of. Luke xiii. 28); to the fact of his-
“living,” a8 “all live unto” God, and to his having part in
the resurreetion (Luke xx. 37, 38 ; &c.). He speaks of him
at length in John viii. ; but does he say a word as to what.
his “life” was, or a8 to what it is ¥ Does the apostle say a:
word about it, when, in Galatians iii., he says, ¢ they which
be of faith are blessed with faithful Abraham,” and quotes
from Habalkuk ii.* : “The just shall live by faith” { Does
he do so in any other passage ¥ The scripture says nothing
which can warrant the assumption of the tract:

But more. The revelation made to Abraham determined
the relationship into which God brought him with Himself :
“] am the Almighty God ; walk before me, and be thou
perfect” (Gen. xvii. 1), And this; wonderful and blessed as®
it was, is expressly distinguished from that which was after-:
wards made te Moses, and which formed the basis of God’s!
dealings with Israel. Moses asks what God’s name was; in’
order. to meet the inquiries of the children of Israsl when’

* Hebrews x. 35-39'shews how the whole passage referred to a future
day in conreetion with the Lord. But I'speak here of the principle
involved in the divine statement; in versie 4, as the apostle qmit
in Galatisns iii: 11,

c
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he should tell them, “ The God of your fathers hath sent me
unto you” “And God said to Moses, I AM THAT I AMm:
and he said, Thus shalt thou say unto the children of Israel,
I AM hath sent me unto you” (Ex. iii. 13, 14.) Again,
in chapter vi. 2, 3, we read: “God spake unto Moses and
said, I am JEHOVAH ; and I appeared unto Abraham, unto
Isaac, and unto Jacob, by the name of Gop ALMIGHTY, but
by my name JEHOVAH was I not known fo them.” Are all
these distinct statements of the scriptures to be ignored, in
order to make way for one systematic form of ‘life,” as if
it had nothing to do with the God who gives it, and were
not characterised by communion with Himself as to the
revelation of Himself He thought fit to make

But how then is such a conclusion arrived at, so as to
be laid down authoritatively, and thus be made the basis of
all that is reared upon it? We are told that life was “in
the Son” ever, “because He was the Son ever” (page 6).
True, the scripture says, “In him was life.” But is it there
speaking of its communication (John i. 4) We plainly
answer, “No.” It is a statement as to Christ Himself—
abstractedly what He was—as having life divinely and
eternally in Himself, and as such, light which is not received
at all (ver. 5). And more than this, is there in the passage a
hint of explanation as to what the life of the Old Testament
saints was? But this is a small matter for one who can
readily leave out *dispensation” and “ divine purpose,” if
he can only get an “actual fact' to suit his system. The
“fact ” is, that life was “in the Son,” because the Sen is
the Word ! This is the first logical step. We have not to
go far for the second. The “Son quickens;” so says John
v. 21. So of course He quickened in time past, and with
the same life —But the passage says nothing about time at
all. It speaks of the way in which the glory of the Son is
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shewn forth, as being equal with the Father, ¢ As the Father
raiseth up the dead and quickeneth them, even so the Son
quickeneth whom he will.” Our difficulties are speedily
calmed however, for we are told “that in all divine acts the
Father, Son, and Spirit unite ” (page 13). But does it not
say, “The hour s coming, and now is when the dead shall
hear the voice of the Son of God, and they that hear shall
live” ? Are we at liberty to give a retrospective effect to a
passage which the Lord applies to a time which was then
Juture, though having a present application in cénnection
with His acting while on earth; but yet waiting on the
accomplishment of redemption, as the ground on which life
could be communicated # (Compare John vi. 51, 56; xii
24, 25.) Is this, we would ask, a point too insignificant to
be taken notice of ¥ Is there no importance in the truth.
of mediatorship as to the lifs communicated ¢ for the Lord
adds, “ As the Father has life in Himself, so hath he given
to the Son to have life in Himself.” Here He speaks of
Himself as the Son of God incarnate, receiving everything
from the Father, and as Son communicating life by His
word to “ the dead.” All this is confounded with the word
“in him was life,” of John i 4 ; and the summary conclusion
"stated, after quoting the above passages (p. 12), is this: “It
i8 not surely possible, THEREFORE, to deny that life from the
beginning was IN THE SoN. The hour then was in which
He was quickening . . . . And the saints of old who were one
and all of them quickened by the Son with the life IN Him,
have it now in Christ,” &c. (italics, &c., mine). Such is the
system before us. Such the way in which the word of God
is torn to pieces and made up into theological statements
such as please an imaginative reasoning mind, bent on
forming theories out of scripture.
Take the phrase “life from the beginning was in the
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Son.” If it be read alone, ag a fact true of Him, of course
He was_“ that; eternal life. which waa with the Father.” But
this, as all the reagoning whi¢h follows.shews, is not whas.
our author means, Every word has another sense. “ Life’
in, the “life communicafed” by the One who “ quickened ;™
“from the beginning” applies to those whe lived before
Christ came to this earth ; and “in the Son,” consequently,
means the way in which they had the life—what their
spiritual life was. The tract: does not distingnish between-
“by” and “in” the Son; notwithstanding the importance
of the difference; Had it done 8¢, the.conelusion arrived at.
would necessarily have fallen through, at: all events in. so far
as regards the second part of: the argument It is all &
piece of human reasoning, ewery detail of which does:
violence to whab 18, wrilien. in the scriptures.

But further we would ask, Have angsls spiritual: life .
The blessed: Lord says that “ they whieh shall be accounted
worthy to obtain that werld, and the resurrection from:
among the dead, neither megry nor are given in marriage:;
neither can they die.apy moze ; for: they- are;equal unto the,
angels. ...” (Luke xx. 35, 36.) Have they too, then, ‘“life:
in. the, Son,” of whom it ig said that He hath by inheritance-
obtained & more excellent name than they ¥ For the tract
says, * other spiritual life than this can no man shew.” Let
it author. answer the question. With him we ape on grouad,
where.all the begutiful and delieate distinctions of the living:
word are crushed with a bexbarous hand, to.make way: fpp-
the hard stereotyped forms, he would: present.us,with. Is
this the holy ground of the prasence of God, which-demands
that, our shoes should be; taken off 1. We, have no longer:
sariptare, in its substance and form, but. hwgan reasensmg,

Yet see the importance the blessed Lord Himself attaches,
ta: the. form, in, which the. truth is presented, Ha, says;, ‘I
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have not spoken of myself, but the Father which sent me, he
gave me a commhndment what I should say and what -1
showld speak, and 1 ¥mow that his commandment is life
eternal ; ‘whtitacever therefore I speak, even as ¢he Father
waid unto me 20 I spenk.” (John xii. 49, 50.) 'And ugain, 1
have given unto them the words which thou gavest me.” (John
xvii. 8.) It is not merely the revelation of the truth ; but
the very words chosen of the Father in which the divitve
commumications were to be made. S0 the apostle, in
1 Corinthians ii., insiste not-only upon the “things of God ”
revealed by the Spirit, but upon the werds taught by the
Holy Spirit, which was the enly proper form for commeunion-
ting the divine éhings. Are we prepared, then, to give
up 'the form, und allow our poor reasen to define for us what
‘God in His holy werd bas ot thought 6t to define? Or
shall ‘we cling %o the divine forms of the truth, end leatn
Shumbly, as led by the Spitit of God, what are the things
revealed which ‘through grace belong to us, and are the
eoured and food of faith?

Buat once-on the slippery path of systematismy, sieh eon-
widerations as thoss ure reedily dispesed of. It is boldly
‘asked {p. 138), “If life bofore Uhrist's being tipen earth weie
not ¢ in the Sen,” how then ¢” Ought not the very question
t0 hivve arrested the awthor, and shewn him how he has been
allowing his mind t6 ‘work on divine thingst The mystety
of life is-encountered with a * how them 2 as if it were within
ithe competency of human ntelligence to deelate it, or as i
it had becotne the ‘daty of a mere creature to -decide what
it is, and what &t 33 mob. Must we then venture where
God draws the veil, and intrade with carnal inquisitiveness
where the seraphim hide their facest Is #his faith, and
dependence apon God? Have we forgotten that it was
death to a Kohathite to touch one of the holy vessels he
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carried, or even to go in to see them being covered I What
is to become of our consciences, if the first principles of that
which suits the presence of God are practically expunged
from our spiritual apprehension? No doubt it is inconvenient
for the system to leave such things unexplained. But if the
theory vanishes when brought to the light of the seripture,
the need for it disappears also. For truth lives in the scrip-
tures: *“the word of God liveth and abideth for ever.”
And the heart that delights in the things that angels desire
to look into, which are now reported to us by them that
have preached the gospel to us with the Holy Ghost sent
.down from heaven, finds its joy in no way curtailed because
there are points yet reserved unexplained, and which belong
to Him who works all things after the counsel of His own
will. He has shewn how the faith of the Old Testament
saints cannot be satisfied with a recompense short of what is
heavenly ; * wherefore Ged is not ashamed to be called their
God, for He hath prepared for them a ecity.” But He has
also said that He has * previded some better thing for us,
that they without us should not be made perfect.” (Heb. xi. ;
1 Pet. i) The Lord said that John the Baptist was the
greatest of those born of women, but He added, « He that
i8 least in the kingdom of heaven is greater than he.”

Were the theories before us merely a disquisition as to
the peculiar portion of the Old Testament saints, we might
well leave it as not a fit subject for this kind of discussion.
It is not so however. They are introduced as a needed
illustration ; for the statements about them form an inte-
gral part of a system which really sets scripture aside.
This is the serious part of the matter. It behoves us then
to inquire, What is “life in the Son”1 How does the
scripture present it ? We look in vain for this in the tract;
which can reason upon what it «implies ” (p. 13), but does
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not tell us what i 4s. On the contrary, we are struck as to
this point by meeting in the tract with as complete a silence,
as we notice in the scriptures with reference to what
the tract asserts with unbounded confidence! The point
of view in this tract, and in the scriptures, is so different,
that we feel instinctively we must give up either one or the
other. We cannot have both. It is true that 1 John v. 11
is quoted on page 9: “God hath given to us eternal life, and
this life is in His Son.” But the passage from the Gospel,
which directly explains what this life is as communicated, and
the fact that it is here communicated, after the Lord is in the
glory as the One who had glorified the Father  on the earth,”
and finished the work which the Father had given Him to do,
is omitted entirely. The blessed Lord says (John xvii. 1-5):
¢ Father, the hour is come ; glorify thy Son that thy Son also
may glorify thee : as thou hast given him power over all
flesh that he should give efernal life to as many as thou hast
given him. And this is life eternal that they might know
thee, the only true God, and Jesus Christ, whom thou hast
sent. I have glorified thee on the earth: I have finished the
work which thou gavest me to do. And now, O Father,
glorify thou me, with thine own self, with the glory which I
had with thee before the world was.”

. Now here we have a clear and simple definition, passing
wonderful as are the truths contained in it. The Lord is
speaking of giving, communicating elernal life to those who
had it not, and in this connection defines it to be the knou-
ledge of God, “ the only trus God,” the Father whom He was
addressing, and the knowledge of Himself, Jesus Christ,
whom the Father had sent. It was personal knowledge, as
the Lord Himself had shewn (xiv. 9) in answer to Philip’s
request, “Lord, shew us the Father, and it sufficeth us ;”
4 Jesus saith unto him, Have I been so long time with you, and
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-yet hast thou not Jnown me, Philipi He that hath seen
.me hath seen the Father ; and how sayest thou then, Shew
us the Father? Believest thou not that I-em in the Father
and-the Father in me # 'The werds that I-speak unto you'
.spesk not of myself: but the Father that dwelleth in me,
He .doeth the works.” And -agein, a8 to His mission -dis-
tinotively, (a truth the diseiples themselves did not grasp at
the time, as shewn in the following verses 29-31), the Lord
.says (xvi. 28), “I came forth from the Father, and am come
into the world : again I leave theworld, and go to the Father:”
This was the truth the Lord had come down to make known,
and which forms the basis of Christianity. He speaks to
the disciples as being:brought into the relationship it implied,
and which His going back to the Father would make good
to them. At that day ye shall ask in my name, and 1 say
not unte you that I will pray the Father for you : for the
Father himself loveth yon, because ye have loved me, and
‘have believed that I came owt from-Gop” (vers. 26, 27).

And this is ‘the truth with which this Gospel opens. It
is-the revelation -of the Incarnale WORD who declares Gop
to us, and -declares Him as the FaTEER. In the first five
verses we have that which is absolutely trae of Him, without
its being & question of the light being received on earth (mdeed
the eontrary is stated in ver. 5), beyond the fact of the indica-
tion of the scene in which the light was to shine, the scene
-of the joy of His heart in divine counsels, before ever man
was created ; as we find ¥t in Proverbs viii. 97-31, where
the account of the ereation 'does rot go beyond the work of
the third day. “In him wes ¥ife; and the life was the
Kght of men: and the light shineth in darkness” It is
that which characterises it, the sphere of its manifestation ;
and with the added fact, « the darkness comprehended it not.”
Then, from verse £ and onward, we have the history. . The
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Tight was to come into this world ; and a man, John, was sent
‘frem God to bear witness to it, and prepare human hearts to
receive it ; for when it comes imto the world, it sheds light
mpon every man, not on Jews only, and manifests every-
‘thing as God sees it. The world knew Him not; His own
Teceived Him mot ; but as many as received Him, to them
gave He power, or the right, to become children of God,
even to them that believe in His name. Such are “born of
‘God.” This is the blessed, 'wondrous truth. Sonship is
wmade by God, in grace, inseparable from the reception of the
inearnate WORD, come into the world from God. *“The
"Word” (in whom was life, and the life the light of men)—
“was made flesh and -dwelt ameng us, (and we beheld his
-glory, the glory as -of an only-begotten ‘with a Father);”
¢ No man hath seen God at axy time ; the-only-begotten Son,
-which s #n the bosom of the Father, e hath declared him.”
{Chap. i. 14, 18.)

The epistle of John insists upon the same truth : “That
which ‘was from the beginning, which we have heard, which
we have seen with our eyes, which we have looked upon and
-vur hands have handled of the Word -of life ; for the life
was manifested, and we have seen it, and bear witness, and
shew unto you that eternal life which was with the FATHER,
and was manifested unto us....” The result is declared by
the apostle, in the following verse, in such terms as forbid a
retrospective effect, for it is the consequence of the manifes-
tation of the ‘“eternal life ” as stated, “ That which we have
seen and heard declare we unto you, that ye also may have
fellowship with us - and truly our fellowship is with the Father,
and with his Son Jesus Christ.” (1 Johni 1-3.) The light
is come—the full knowledge of God; and when that is
given, it is as the Father thut He reveals HimseH, by the
Son ; and in such a way, that we may inow Him and kave
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communion with the Father and the Son. In the following
chapter we find that “little children "—the earliest stage of
spiritual life produced by this revelation in the power of the
Spirit of God—are characterised by the knowledge of the
Father (ver. 13) ; and again (ver. 23), ““ Whosoever denieth
the Son, the same hath not the Father, but he that acknow-
ledgeth the Son hath the Father also.” It is the character-
istic of Christianity as here presented; and with the
knowledge of the relationship imparted, we find at the same
time the revelation of the love of which the blessed Lord
Himself,—as the Word made flesh, Son of man and Son of
God, “the only-begotten Son, which is in the bosom of the
Father,”—was the object. Into that same love He introduces
us, as well as into the relationship, and insists too upon the
reciprocal personal knowledge which accompanies it : *“I know
those that are mine, and am known of those that are mine,
as the Father knows me and I know the Father.” (John
x. 14, 15, New Trans.)

The life was seen, *“manifested” in Him, when He was
“dwelling among ” us, in this world. I have no intention
of saying the disciples saw it intelligently ; but I speak of
the way in which He is presented, in the written word, by
the Holy Spirit of God. He was the eternal life, as is
stated. But it is only when His work was accomplished
that He could call the disciples “ my brethren,” and speak
of them as being in the relationship in which He was, and
into which His death and resurrection had brought them.

It was in view of the extent of the blessed results of His
death, as Son of man, beyond all that His title of Son of
David implied, that He said when the Greeks came up:
“The hour is come that the Son of man should be
glorified : verily, verily, I say unto you, Except a corn of
wheat fall into the ground and die, it abideth alone: but
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IF IT DIE, IT bringeth forth much fruit” (chap. xii. 23, 24).
Apart from His death, He abode absolutely alone. Only
in resurrection could He address the disciples as actually
in the relationship He had come to reveal.

Then, for the first time (xx. 17), He speaks of the relation-
ship as existing, as far as they were personally concerned, and
that too in connection with the place in glory He was about to
fill ; and also, as He soon shews them (xx. 22), in connection
with the coming of the Holy Ghost, as He had before ex-
plained. (Chaps. xiv.—xvi.) For it is the presence of the
Holy Ghost in the believer which characterises the life given,
in its manifestation in this world. * He that believeth on me,
a8 the scripture hath said, out of his belly shall flow rivers of
living water. But this spake he of the Spirit which they
that believe on him should receive ; for the Holy Ghost was
not yet [given] because that Jesus was not yet glorified.”

*(Chap. vii. 38-39.) And we find that after the Lord had sent
them the message by Mary: “I ascend to my Father and
your Father, to my God and your God,”—when He first
presented Himself in their midst, He says, “ Peace be unto
you: as the Falher hath sent me” (again the very essence
of Christianily), “ even so send I you; and when he had
said this, he breathed on them, and saith unto them, Receive
ye [the] Holy Ghost....” Asthe Head of the new creation,
and the source of life as risen from the dead, He breathes on
them the breath of resurrection-life, and states at the very
moment what is the characteristic of the life, namely, *[the]
Holy Ghost.” (In a similar sense we read of “ the Spirit of
life in Christ Jesus,” Rom. viii. 2.) No one, I suppose, thinks
of denying that this “looks forward " to the coming of the
Spirit,* in the sense that, as we have seen, the presence of

* The expression of the tract (p. 72), ‘‘must look forward to
Pentecost,” is misleading unless explained, but corresponds to the
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the Holy Ghost in the belisver was what determined the
‘blessed position of those whom the Lord ‘was leaving, and to
whom He said in view of this, ® It is expedient for you that
- I go away, for #f T go not away the Comforter will not
come mito'you.” {Chap. xvi. 7.) The believer was to receive
‘the Holy Gthost (vii. 39). But it was of the breath of this new
Tesurrectiondife that the Lord used the words, “ Holy Ghost,”
‘88 John xx. 23, states ; and that isa different thing from the
presence of the Holy (Fhost with, and testifying personally #n,
the believer— with his spirit.” Bo that to confound this
‘passage with the coming of the Holy Ghost on the day of
Pentecost would only obscure the trath in both cases. We
‘have here the new life in the full power and efficacy of the
Holy Ghost, as acting in, and fotming that life; and not
the Spirit personally, with that Ife, as dwelling in the believer.
(As has often been noticed, both these things are seen in Ro-
mans viil) And this new life, as reverled, is “in the Son ;”
ot said to be ““in us,” as if it could be apat from Him ;
much Tess 'be possessed independently of His accomplished
work, testified of by the water and the blood which Bowed
from Him when “already dead.” (John xix. 33-55.)
The communication of this lfe is based upon the death
of Jesus looked ‘at as having already taken place. For
we read, ““This is he who come by water and bleod, Jesus

habitual maeterialising of the truth which we have so eften noticed
‘already. The added words ‘‘and cannot be before’’ are wholly unac-
ceptable, and omly suit a methodical system of reasoning. It is said
¥John xx. 22, must look forward,” and this means that what the
Tord did in bresthing on the disciples was only the sign of what
was it0 oome in at Pentecost, that is, the gift of ths Holy Ghost; and
not that in the act ol breathing He actually communicated at the
moment anything they had not possessed before. This is the reasoned
out force of this positive act of the Lord, which we are asked to nccept
48 the truth 3 ‘Shall *“must” and ** cnnot be * settle the matter forust
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the Christ ; not by water only, but by water and. blood.
And it is the Spirit that bears witness, for the Spirit
is the truth. For they that bear witness are three: the.
Spirit, and the water,-and the blood ; and the three agree
in one, If we receive the witness of men, the witness of God
is greater, For this is the witness of God which he has
witnessed concerning his Son. He that believes on the Son
of God has the witness in himself ; he that does not believe
God has made him a.liar, because he has not believed in
the witness which God has witnessed concerning his Son.
And this is the witness, that God has given to us eternal
life ; apd. this life is in his Son. He that. has the Son has
life ; ha that, has not the. Son of God has not life. These
things have I written to you that ye may know that ye
have eternal life who believe on the name of the Son of
God.” (1 John v. 6-13, New Trans.)

‘We find, then, in the Gospel of John, the manifestation in
love of the. eternal life; and as light. too (the light in which
we.walk) ; the life is se presented that, redemption being
acoomplished, it may be communicated to us: He that. be-
ligveth on the Son hath it. (Chap. iil 36,) As expressed by
another; it is ¢ the life which constitutes Christianity.” In
the Epistle; the practical effect is shewn us in.the believer.
It is stated ta be: the knawledge of the Father, and its
immediate effect is. communion. with the Father and, with
the.Son.

THE REVELATION' OF EYERNAL LIFE; WHERR: AND; HOW
PRESENTED : EARTHLY AND HEAVENLY THINGS.

It. will be well now-te examine what: is said. abont this

life previously. And herp we may remark, that we soon find

that ag a. present. possession, for us.from.God, and as far
ag; any developments of it gpes, it is: & doctrine peculiar tar
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John ; for it is scarcely more than mentioned in Paul’s
writings, and that only in a general way. In Romans vi. 23,
the whole chapter would convey the thought that it es-
pecially (I do not say exclusively) applies to its future mani-
festation in the saints in glory, as in verse 22 preceding, and
in chapter v. 21, “unfo eternal life,”—which comes just after
what is stated in verse 17, “they which receive abundance
of grace and of the gift of righteousness shall reign in life by
one Jesus Christ.” Compare, too, 2 Timothy i. 1 with Titus
i 2: ‘“in hope of eternal life.” 1 Timothy i. 16 is perhaps
the nearest approach to what we find in John : “believe on
him to life eternal.” It is like Romans vi. 23, and in both
cases the complete thing which will be fully manifested in
glory. Jude 21 is evidently future. In the first three
Gospels, where the expression *eternal life” is used, but
not often, it refers likewise to the future, though not
always precisely in the same sense.

In Matthew vii. 14, the Lord speaks of “the way which

. leadeth unéo life.” So in chapter xviii. 8, 9 (compare Mark

ix. 43, 45, with ver. 47, “enter into the kingdom of God”),
and in Matthew xix. 17, we find “enter info life,”—again
as a future thing (however near it may be in point of time),
and having a direct application to the realisation of the bless-
ings of the new covenant to be introduced by the Messiah,—
while leaving the door open (especially as regards the moral
import of the expression) for further developments as to what
the “kingdom of God” means in its fulness, and what .
« life ” means, when God sees fit to explain it. The passage
in Mark especially—not dispensational like Matthew—forms
a sort of transition between it and John iii., which we shall
look at presently. (Page 46, below.)

But the last noted passage in Matthew, compared with
the parallel passages, Mark x. 17-22; Luke xviii. 18-23,
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demands further consideration. The rich young ruler uses the
expression “ eternal life.” In Matthew, the dispensational
gospel, he says, “that I may have eternal life ;” for the
character of the gospel renders its meaning clear, and
““have " here brings into relief the contrast with * enter,”
in the Lord’s answer. The two others omit this contrast,
and so say ‘ inherit,” which of course is future ; and that adds
force to the use of the word “have,” in Matthew. A Jew,
instructed in the Old Testament scriptures, looked forward to
the accomplishment of the national blessings ; he knew of
no other than what were promised in connection with
Messiah’s reign, “the life for evermore,” announced in
Psalm cxxxiii., as blessing commanded in the mountain of
Sion,* and in Daniel xii. 1, 2, as that which especially
awaited Daniel’s people, that is, such of them as were
written in the book. More than this he could not know of.
And it is to be remarked that the blessed Lord, in His
answer to the young man, distinctly drops the epithet
“ eternal,” saying, ““If thou wilt enter into life [and even this

is not said in Mark and Luke], keep the commandments.”
He did no more than carry him back to what the law had
already said, just as He did for the lawyer in Luke x. 25-27,
quoting : “ This do, and thou shalt live.”” It is the language
of the law in its principle ; the apostle insists  upon it in
Galatians iii. 12. The law went no further than proposing
the continuance of life on this earth (however blessed that
may be under the new covenant, when the law will be
written in the hearts of God’s people, during the coming

® 1t is interesting to notice the contrast between this and what the
Lord says to the woman of Samaria, in connection with the water of
life He had to give. There was to be no localising of the place of
worship, as at Gerizim or Jerusalem. But the true worshippers would
worship the Father in spirit and in truth.
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day of blessing for Israel), on the condition of the' main-
tenance of practical righteousness in obedience.* And it is.
in contrast with this, that the Lard says to the.young man.
(Matthew, Mark, and Luke), that on condition. of giving up
his earthly blessings ta the poor,.and following Christ, he:
would have treasure in heaven.

When the Lord Himself speaks of “eternal life" in
Matthew xix. 29, He says *inherit,” that is, it is future ;. as.
the corresponding: passages, Mark x. 30, and Luke xviii. 30,
positively state : “in the world ta come.” (Seebelow, p. 53.)
The character of Matthew's Gospel as noticed above, renders
this explanation needless there. The only. other passage is
Matthew xxv. 46, where it clearly refers to Messiah's
kingdom (or the *“ world to come ”) after the judgment of the
nations living upon the earth, at the time when the Son of
man comes in His glory, and all the holy angels with Him,,
and He:sits upon His throne of glory (ver. 31), Compare’
this' with the passage, peculiar to Matthew (chap. xix. 28),
referring to. the scene the Lord calls “ the regeneration.”

In the:Gospel of John then, for the first time in scripture,
we find the revelation of eternal life; first of all, in its
essence,, life in the Word that was in the beginning, was
with. God, and was God; and then in chapter iii. for the
first. time, its communication to men as a present blessing
from God ; and mark it, as following the cross: “Even so
must.the Son of man be lifted up, that whosoever belisveth
in him [thus lifted up] should not perish, but have eternal
life.” In this way the Lord introduces it, applying it to the
state of sin.in which He:finds us individually : “as Moses
lifted up the serpent in the: wildernesss” that is;. for » dyinmg

* But being addressed to a.sinful creature, it could only bring, the.-
sentence of death to him. (Rom. vii, 10.)
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sinner who, in the object to which his attention is directed,
sees the expression of the righteous judgment of God, under
which his sins had justly brought him. Here the Lord
uses the * must,”—* even so must the Son of man be lifted
up.” Righteousness has to be satisfied in view of man's state
and responsibility, according to the requirements of God's
nature; that is, not only to remove what is defiled and
unclean, subject to condemnation, but to put man where
God will have him according to His own counsels in grace
and glory. The “must” is met in the cross, as in Romans
iii. 24 ; and * eternal life” is based upon acecomplished re-
demption. This is the first side of the truth. Then follows
verse 16, where there is no “ must,” no kind of obligation, but
God gives,* according to what He is, from the fulnéss of His
own heart, accomplishing thus His counsels of love which .
were in Christ before ever the world was. (2 Tim. i 1,9
Titus i. 2; compare Eph. i 4, 5.) “God so loved the world
that he gase his only-begotten SoN, that whosoever believeth
- in him should net perish, but have eternal life.” We see
here, not merely deliverance from the state in which man
is found as a sinner before God (the penalty of death haying
been enforced too by the law), but there is the full blessing
aceording to God’s purpose and nature, * eternal life,” life
in the SoN. (1 John v. 10-12.) These two sides of the
truth are presented in 1 John v. 9, 10, as the manifastation
of the love of God, and hence too, *life ” is put there defors

* The full expression of this we find in Romans v. 8 ; viii. 32: God
gives Him in death. But in John it is more the personal truth that is
before us, GoD giving His only begotten SoN. In chapter vi., the Lord
enters into further detail, and we find in verses 32, 33, the Father's
gift, ““ che true bread from heaven : for the bresd of God is he that
cometh down from hesyen and giveth life unto the world ;” apd in
verse 51, the Son’s gift of Himself in death; ‘‘and the bread that I
will give is my flesh, which I will give for the life of the world.” "

D



46 LIFE IN THE SON.

the ¢ propitiation,” it being there a question of God’s love
and purpose in giving His Son, and not the order of its
communication to man ; but both are through «His Sen.”
In the gospel they are brought out by the Lord, in connec-
tion with what He was personally as Son of man and Son of
God, meeting man in his ruined state ; and that, after inti-
mating His going up to heaven, where no man had ascended
but He who had come down from it, the Son of man who
was there even then, in His own divine nature. The Lord
calls these * heavenly things.”

All this was wholly new to Nicodemus, who, though no
doubt, as a Jew, lopking forward with hope to the Messiah's
kingdom, did not even lay hold of the moral import of the
earthly things of the new covenant, according to the prophets ;
much less of the way in which the Lord presented them.
The water and the Spirit of Ezekiel xxxvi., were little else
practically than a dead letter to him. Indeed, to understand
them, a man must be led of the Spirit who gave them,
for “the natural man receiveth not the things of the Spirit
of God;” and in this way, a teacher of the letter of the
scriptures might be further off from the truth than a poor
ignorant woman living in sin, but who knew that Messiah
was coming. (Johniv.) But when the scriptures are applied
to the heart and conscience by the Spirit, they are not
merely found to be life-giving, but the soul is by faith
brought into a relationship with God which is determined
by the position in which Christ is personally and dis-
pensationally, and by the way in which He is presented in
the scriptures so applied by the Spirit. This is the secret of
their true interpretation, as the Lord shews to His disciples
in Luke xxiv. 27, 44. So too here. The Lord in His first
word to Nicodemus, gathers up in one single sentence,
prophecies which not merely foretold the coming day of
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promised blessing, but which, by referring to what was
personal to Christ, gave such a value to the “old things,” as
sufficed to open the door for the revelation of the fuller
truth He was about to make known, and which was dis-
tinctively *heavenly ” in its scope and character. In doing

this, He brought Nicodemus into the immediate presence of
God, in view of “ God’s kingdom,” where He was free to act
towards man in accordance with His own nature. “Except
a man be born again,” He says, ‘“ he cannot see the kingdom
of God.” TFor the Lord presented the truth here, not from
the point of view of man's need, blessedly as this was met
by it, but in view of Gop and what was suited to Him.
Besides, the Jews are already looked at as a rejected people,
and the blessing goes beyond them. It will be helpful to
refer now briefly to some Old Testament scriptures.

The “kingdom of God” had been celebrated as a moral
principle in Israel, in connection with His dwelling in the
midst of His redeemed people; their faith laid hold of
it, in the song of Moses, sung at the Red Sea after the
destruction of Pharaoh and the Egyptians (see Exod. xv. 18 ;
and compare 1 Sam. viil. 7, &c., &c.). We find it both as His
direct government, and also by the instrumentality of
the ¢ chosen king” (see Deut. xvii. 14, 15). The one chosen
by the people was—as is always the case with man tested.
in responsibility—a failure ; and he was set aside in favour
of David, the man chosen by the Lord “out of the people ”
(Ps. Ixxxix.), the ‘““man after his own heart,” and figure of
Him that was to come. David’s desire to build a house for
the mighty One of Jacob (Ps. cxxxii.) was the opportunity
God took for anyouncing the “age to come ” of promised
blessing. A comparison, for instance, of 1 Chronicles xvii.
14, with the parallel passage 2 Samuel vii. 16, will make
this evident. In 2 Samuel it is said, “#hy kingdom,” that-
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is, Dawid’s; but in 1 Chronicles, it is distinctly “my
kingdom,” that is, God’s: “I will settle him [that is,
Messiah, David’s ‘seed’] in my honse, and in my kingdom
for ever ; and his [not *“Zhy” as in 2 Sam.] throne shell be
established for evermore.”* (As to the *house” and the
“kingdom,” compare Exod. xv. 2, 13, 18.)

“ Birth,” in the Old Testament, is presented in two ways.
It is predicated of Christ, as coming into this world (Ps. ii. ;
Isa. ix. 6, 7, &c.) Secondly it is spoken of Israel nationally
in looking forward to the day when ¢“the kingdom
shall be Jehovah's,” a8 in Psalm xxii. 28-31: “ A seed shall
gerve him ; it shall be aceounted to the Lord for a genera-
tion : they shall come and shall declare his righteousness
unto a people that skall be born, that he hath dons this,”"—a
wonderful verse indeed as to the moral order of a soul’s
apprehension of the truth. 8o in Isaiah liv. 1, 13, 14, 17.
So again, the remarkable passage in Isaiah lxvi., where the
consecutive verses 7 and 8 set forth blessedly the personal
relationship with Christ, which we have referred to: first,-
the birth of the “man child” (Rev. xii.) before the pains
came ; and secondly, the birth of the new Israel “in one
day,” “as soon as Zion travailed.” It is in the time of
Jacob's tronble ““as of a woman in travail” that “he shall
be saved out of it ;" and *they shall serve the Lord their
God and David their king, whom I will raise up unio them.”
(Jer. xxx. 4-9.) In the next chapter we find, “For I am a

* The more the two whole passages are attentively compared, the
more evident will it be that the one in 1 Chronigles applies directly
to Christ. For example, the verse which contemplates the failure of
David’s Son [that is really, Solomon] is omitted tHere. Psalm lxxxix.
makes this the more striking, as verses 30-32, which likewise refer to
the same peint, are in the plural : * If his chtldren forsake my law
s+« « 1 will visit their transgression,” &c. (Compare 2 Sam. vii. 14.)
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father unto Israel, and Ephraim is my firstborn.” (Jer.
xxxi. 9.) But the Lord had said this too of Israel in Egypt,
when about to deliver them (Exodus iv. 22), when also for
the first time, we find the expression “my people " (Exodus
iii. 7). So in the song of Moses, we read, * Do ye thus
requite Jehovah, O foolish people and unwise? is not he
thy father that hath bought thee # hath he not made thee,
and established thee #’ (Deut. xxxii. 6.)

It would seem that the prophet Hosea brings these
two things together (compare chaps. i, ii., with xi. 9) ; and
here it is that we find perhaps the nearest approach to the
relationship of “son” individually (i 10): “In the place
whers it was said unto them, Ye are not my people, there it
shall be said unto them, Ye are the sons of the living God.”
But as *““said lo them,” it is more the moral character which
attaches to those who are made the objects of God’s mercy,
and it is applied definitely to Israel nationally. And so
the apostle evidently quotes it, in Romans ix., putting
it after the quotation of Hosea ii 23, where we read, *J
will say to Lo-ammi, My people, and they shall say, Thou
art my God.” When it is God that speaks to them, He says
“my people,” not “my sons.” The vision of the resur-
rection of the dry bones, in Esekiel xxxvii, would confirm
this. It is not, as in Genesis ii., God building a woman out
of one bone, but the bones coming together as they had been,
“‘bone to his bone,” and then the flesh and sinews coming
over them, and being covered by the skin as had been
before, and lastly, the breath of God coming into them, that
they might live. It is the new Israel, raised up from the
dust of the éarth. (Dan. xii.) They enter into the blessings
of Messiah's kingdom upon the earth, as purified men with
changed hearts (Ezek. xxxvi.), in whose minds God's laws
are written. (Jer. xxxi. : Heb. viii, x.) Theirs is “the
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adoption, and the glory, and the covenants, and the service,
and the promises " (Rom. ix. 4).

But the expression “Son of God,” is not always used in
the same sense of child-relationship. For it is elsewhere, as
in Job (i. 6 ; xxxviii. 7, &c.), applied to angels. They too are
of God’s creation. And as to birth itself, we find in the
first chapter of Luke what should make us very reticent in
using systematic expressions to describe it. We read as to
John the Baptist the wonderful statement (ver. 15), “ He
shall be filled with the Holy Ghost even from his mother's
womb.” Again, it is said that at the voice of Mary’s saluta-
tion the babe leaped for joy in the womb, and his mother
was filled with the Holy Ghost. But of the Lord it is said
(ver. 35), “The Holy Ghost shall come upon thee, and the
power of the Highest shall overshadow thee ; therefore also
that holy thing which shall be born of thee shall be called
the Son of God.” Such is the different way in which the
Spirit speaks of Jesus, and of him to whom Jesus bears
testimony, in the same Gospel (vii 28): “For I say unto
you, Among those born of women, there is not a greater

prophet than John the Baptist; but he that is least in the
" kingdom of God is greater than he.” John the Baptist
belonged to another dispensation, and closed it.

The direct personal association with Christ, and more
especially so in connection with His death and resurrection*
(an intimation of which we may find too in such passages as
Isa. xxvi. 19, xlix. 1-8, and again in Ps. xvii. 15, as compared
with Ps. xvi. 10, 11), brings us however on to ground which,
when the blessed Lord Himself is manifested, takes a new cha-
racter in connection with what He is.4 If He is merely the

* As in Psalm xxii. ; see above, page 48.
+ The extent of this change, and the knowledge of it, are of course
matters of divine revelation, which it is not for us to reason upon ;
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promised Messiah, then the blessings introduced are those
which were announced beforehand in the Old Testament—
“ earthly things.” But if He is the Son of the Father, come
forth from Him into the world, then the blessings assume
the character which we have already seen to be distinctively
Christianity, in contrast with Judaism, now set aside because
of Christ’s rejection. And, as the Lord shews in the Gospel
of John, we can only really enter into these, when the Son

nor need we seek by human effort to harmonise different scriptures,
to deduce from them what is not distinctly revealed. Our wisdom is
rather to notice the differences belonging to divers parts of the written
word, 80 as to see in what connections the revelations are made. The
fact of the change referred to, becomes then all the more evident. A
beautiful instance of it, which indeed characterises Matthew, is seen in
chapter iii. of his Gospel. Jesus, the true ‘‘Son of Abraham” (i. 1),
in whom, as the *‘ promised seed,” all the promised blessing was
centred—every way contrasting with those who boasted in the natural
relationship, and were reproached for it by John (iii. 9)—the ‘mightier
One,” whom John had announced as ‘‘ coming after him,” places Him-
self in the midst of those who had received John’s testimony, and who
had avowed themselves before God to be guilty sinners. He came to John
to be baptised of him; and when John remonstrated, insisted on its being
becoming, ¢‘ thus to fulfil all righteousness.” He identified Himself by
this act with the remnant whom God had called, whose hearts were being
‘prepared to receive the full message of salvation and remission of sins,
to which their baptism led them to look forward. Great as was the
personal humiliation for Him who was spotlessly perfeet, He makes no
sort of effort to justify Himself in the eyes of men. God takes this into
His own hand : the Spirit descends like & dove, and lights upon Him;
and the voice from heaven proclaims, *‘ This is my beloved Som, in
whom I am well pleased.” He had come in grace into the midst of
the believing remnant ; but henceforth they find themselves grouped
round Him, in whom for the first time God (as Father, Son, and Spirit)
had revealed Himself. This alone put them on a new footing before
God. What it was, they had to learn ; but it was Christ in their midst
that characterised them thenceforward. 8o, in the sermon on the
mount, the Lord laid down principles beyond what are found in the
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of man is in His proper place, according to Psalm viii., that
is, in heaven, whence He eame. The Son of Man must
“ ascend up where He was before” (John vi. 62; compare
with this the beginning of chap. xiv.); so that what are
made ours in Him are, oonsequently, ‘heavenly things,"
and no longer for Israel metely, but for man, a8 such.

This opens up to us indeed new blessing in the Old Testa-
ment scriptures ¥ in eomnection with what is personal te

new eovenant, and whieh, when developed in connection with Christ's
present place in glory, form the substance of Christianity practically.
He spoke of the character of His disciples as measured by what He
was Himself (raising them up te His own level), and blessed in the
kingdom of the heavens which is ‘‘theirs.” He spoke of doing the
will of His Father in heaven, a8 being the condition of entering into
it; and of the righteousness of God and the Father's perfection being
the occupation of our hearts, and the model of our ways.

* As an instance of the application to us of what is said of Christ in
the Old Testament, we may mention Romans viii. 33, 34, where the
words quoted from Isaiah 1. 7-9, are shewn to be true of us as “‘God's
elect.” The wonderful adaptation of 1 Chronicles xvii. 18, to the true
christian positien, as it is stated in 8 Corinthians vi. 18, is another ex«
ample of it. In this remarkable verse we find, not merely the kind of
care that God takes of His own, who are separated from the world im
holiness and cast upon Him, but also the actual relationship with
Himself, as *‘ Father,” into which His grace has brought us, flowing
from the way in which He has revealed Himself in the Son. As bora
into the world, He deelares the deoree, ‘‘ Jehovah has said to me':
Thou art my son, this day have I begotten thee ” (Ps. ii. 7). In this
Psalm, and in 1 Ghronieles xvii., it is His humanity, net His eternal

" sonship. But his relationship with God is made known by Him. This
is the important truth for us to lay hold of. (See the preceding note.)
And when this is essential sonship, anl not merely His humanity as
born into the world (Luke i. 85), then God is fully revealed, as ‘‘ the
Father.” (But our having part in this position sappeses, however, the
Lord’s death for us;) 8o we find in 2 Cotinthians vi, 18, that He who

..was known to Abrabam as ‘‘ Almighty,” and to Isreel as ‘‘ Jehovah,”
.revedls Himself to us in Christ as ¢ Fathen.” .
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Christ. I do not now speak of His essential Sonship, and
the revelation of the Father—for that is not in the Old
Testament ; but of the salvation of which Peter speaks, as
having formed the subject of inquiry and diligent search of
the prophets, “ who prophesied of the grace that should come
to us, searching what, or what manner of time the Spirit of
Christ which was in them did signify, when it testified before-
hand the sufferings of Christ, and the glory that should
follow ; unto whom it was revealed, that not unto themselves,
but unée ws they did minister the things, which are now
reported unto you by them that have preached the gospel
unto you with the Holy Ghost sent down from heaven ; which
things the angels desire to look imto.” (1 Pet. i 9-12.)
Similarly, we find that in the Epistle to the Hebrews, the
apostle, while developing what properly belongs to God's
earthly people under the new covenant, presents, too, what
is distinctively * Christian,” and belongs to this dispensation
only, because the Son of Man, in whom all is made good, is
now actually crowned with glory and honour, in heaven ;
and by faith we see Him there, though we still wait to see
all things put under Him. But He is there for us, “ entered
in once into the holy place,” by His own blood, having
obtained eternal redemption ; and He now appears there, for
us, in the presence of God. This gives a new character to
¢ the world to come,” as the Jew understood it. For us, it
is no longer the day of Messiah’'s manifested glory upon
earth that forms our characteristic hope (however blessed
for our souls to look forward to this, too, in communion
with Him), but we find in Himself what is infinitely more
blessed, & personal object for our hearts, as well as &
positive present portion in the place in which He is; while
looking forward to the day of His appearing the second time
to accomplish God's “salvation” in “bringing many sons
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unto glory ”* (Chap. ii. 10 ; ix. 28). This in no way excludes
the blessing promised to the earthly people under the new
covenant, the blood of which has been shed (Matt. xxvi. 28);
but our peculiar hope is heavenly, not earthly, as Peter says
too (1 Pet. i 4), writing to believers amongst the Jews.
We enter into God's eternal rest, not Canaan; and the
blessings of the “world to come’ are, for ws, in heaven
itself. Wo are “ partakers of the heavenly calling ;” and, to
find out our blessings, now transferred from earth to heaven,
we are exhorted to “ consider the Apostle and High Priest of
our confession, Christ Jesus.” It is in HIM that we find it
all; and now, in the place in which He is.

The peculiar value to be attached to the ‘“new birth,”
or rather what it ushers into, depends then upon the way in
which Christ is to be personally known. When, after being
manifested as the Son upon earth, and having been raised
from the dead, He is glorified in heaven, then the life of faith
is “eternal life,” as we find it indeed in the Epistle of John.
There is no other way of knowing Christ now, but as so dead -
andrisen. “This is He that came by water and blood, Jesus
Christ ; not by water only, but by water and blood, and it is
the Spirit that bears witness, for the Spirit is the truth.” It
is the love the Father has bestowed upon us, that we should be
called childrenof God. The revelation of the Father constitutes
Christianity ; and so the Lord, in John xx., says “ I go up to
my Father and your Father, to my God and your God.” His
redeeming work was then accomplished ; and from that
moment it is true, that “we are sons of God by faith in
Christ Jesus.” (Gal. iii. 26.) To them that receive Christ,
believing in His name, is given the right to be children of
God. Such are “born of God.” (John i. 12, 13.)

Here we may remark another thing ; that in His answers
to Nicodemus, the Lord says nothing about the blessings
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promised under the new covenant; but insists upon the
moral and spiritual character of the new birth, as contrasted
with the natural one: “that which is born of the flesh is
flesh, and that which is born of the Spirit i Spirit.” The
kingdom is God’s, and it is only by the new birth that it
canbeseen. A man must be born anew. But there is more :
the Lord says that to enter into it, a man must be born of
water and of the Spirit. Now this, Nicodemus, as a teacher
of Israel, was bound to have gathered from the spiritual
sense of the Old Testament scriptures as a moral principle,
apart from the earthly blessings promised. We find two
lines of truth, that in Ezekiel, and that in Isaiah. Both
refer to the future day of promised blessing when ¢ the sure
mercies of David” will be realised for Israel.

In Ezekiel, the water is presented as purifying, and the
work of the Spirit as giving power to hear and to do God’s
ordinances and commandments. (Ezek. xi. 18, 19; xxxvi.
25-29.) In Isaiah, the water is fertilising and life-giving,
and the Spirit is given in connection with the blessings
flowing from the Redeemer's work.* Let my reader notice
this; for it is of the deepest importance as to principle.
“ Thus saith the Lord that made thee and formed thee from
the womb, which will help thee ; Fear not, O Jacob, my
servant ; and thou, Jesurun, whom I have chosen. For I
will pour water upon him that is thirsty, and floods upon
the dry ground ; I will pour my Spirit upon thy seed, and
my blessing upon thine offspring: and they shall spring up as
among the grass, as willows by the water courses. One
shall say, I am the Lord's; and another shall call himself
by the name of Jacob ; and another shall subscribe with his

® This alone would go far to set aside the doctrine of Mr. G.’s tract

as to the seal of the Spirit. And in the type (Lev. xiv. 17), the oil is
put upon the blood of the trespass offering. )
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hand unto the Lord, and surname himself by the name of
Israel. Thus saith the Lord the King of Israel, and his
Redeemer the Lord of hosts ; I am the first, and I am the
last ; and beside me there is no God.” (Isa. xliv. 2-6.) And
compare this with chapter lix. 20, 21, where, after describ-
ing the hopeless condition of the people, and the efficacious-
ness of the Saviour’s work alone for their deliverance, the
Spirit adds : “ When the enemy shall come in like a flood,
the Spirit of the Lord shall lift up a standard against him ;
and the Redeemer shall come to Zion and unto them that
turn from transgression* in Jacob, saith the Lord, As for
me this is my covenant with them, saith the Lord: My
Spirit that is upon thee, and my words which I have put in
thy mouth, shall not depart out of thy mouth, nor out
of the mouth of thy seed, nor out of the mouth of thy seed’s
seed, saith the Lord, from henceforth and for ever.” In
this passage the “ water ” of chapter xliv. 3, is replaced by
“my words;” thus shewing what the ‘“water” signifies.
The appropriateness of this appears more vividly, when
we consider that between the two comes the wonderful

® 15 not this repentance? What becomes then of the doctrine of the
tract, as to the appropriation by the soul of the truth presénted to
it? (See above, pp. 7-10.) It is the repentant people, into whosd
midst the Saviour comes ; as we find actually accomplished in Matthew
iii. (see above, page 61, note). Again it is those who were pricked in
their heart, on hearing Peter’s address, who are exhorted to repent and
be baptised in the name of Jesus Christ for the remission of sins, when
they should receive the gift of the Holy Ghost (Acts ii. 88). They are
sealed, in connection with His redeeming work. It is to the Redeemor
that the Spirit bears witness, It is the Redeemer whom these repentant
ones become personally acquainted with. And again, I would ask, Is
there no “‘appropriation dy,” in the ‘‘wine” and ‘‘milk” of chapterlv. ?
Or ean we drink milk, and not know it; and drink wine, and feel no
effect from it And what is the meaning of a soul delighting itself in
fatness ¢



BLESSING EXTENDED BEYOND ISRAEL. 57

chapter lv., which explains in detail the figure as it is
employed in this prophet.

One would fain linger over these precious passages, so full
of rich instruetion, did our present purpose permit. While
commending, thersfore, the whole chapter lv. to my reader’s
careful attention, especially verses 3 and 6-9 (where we
have a beautiful statement of repentance in its double
character,—as to past evil, and as to the actual thoughts of
the Lord whieh are to replace our thoughts), I will confine
myself to quoting verses 10, 11 : “For as the rain cometh
down and the snow from heaven, and returneth not thither,
but watereth the earth, and maketh it bring forth and bud,
that it may give seed to the sower and bread to the eater ;
8o shall my word be that goeth forth owf of my mouth (cf.
Deut. viii. 3): it shall not return unto me void, but it shall
accomplish that which I please, and it shall prosper in the
thing whereto I sent it.” Here, then, “the waters” of
chapter xliv. 3, are distinctly stated- te represent the word
which, proceeding out of God’s mouth, is to accomplish
that whereunto He sends it. Joy and peace and fertility
are the effect of it; and this is to “be to the Lord for a
name, for an everlasting sign whieh shall not be cut off”
(ver. 13). The blessings stated are the immediate result of
the word coming down from heaven, and being poured out
upon the earth. It is if that is life-giving, and the result is
“ everlasting.” But this, a8 a moral principle, goes beyond
the limits of Israel, s we find in the mext two chapters
(lvi and lvii.) : “Thus saith Jehovah, Keep ye judgment
and do justice ; for my salvation is near to come, and my
righteousness to be revealed : blessed is the man that doeth
this and the son of man that layeth hold on it.” The bless-
ing is ‘extended to man, as such ; it reaches the “son of the
stranger,” who should * join himself to the Lord,”— he who
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was disposed to say, The Lord has separated me from his
people. Such are encouraged by the promise that the Lord
would bring them to His holy mountain, and make them
joyful in His house of prayer ; for His house is to be called
‘g house of prayer for all nations.” Peace is proclaimed to
him that is afar off, as well as to him that is near (lvii. 19;
and compare Eph. ii. 17).

I need hardly remind the reader that the present applica-
tion, in the person of Christ, of the truths set forth in Isaiah,
does not interfere with their dispensational accomplishment
during His millennial reign, which is the more girect object
of the prophecy—* the sure mercies of David,” that have
their own value as such. But then we must remember that
“no prophecy of the scripture is of any private interpreta-
tion” (2 Pet. i 20) ; that is, as has been explained,* it is
a part of God’s mind,” and “must be understood by, and
according to, the Spirit that uttered it.” This is confirmed
by the use made of verse 3 of this very chapter by the
Holy Ghost, in Acts xiii. 34, where it is referred directly to
Christ personally, and to His resurrection from among the
dead, in connection with Psalm xvi. 10, 11 : * For thou wilt
not leave my soul in hell ; neither wilt thou suffer thine
Holy One to see corruption. Thou wilt shew me the path
of life: in thy presence is fulness of joy; at thy right hand
there are pleasures for evermore.’'}-

As to the particular effect produced by the word, every-
thing depends upon the word that produces it. This is
illustrated in the parable of the sower, which introduces the
kingdom practically. The Lord was rejected ; He was no

® New Version ; note in loco.

+ Have we not, in this passage, a positive indication of where the
life, which is characterised by full and eternal joy, begins,—namely, in
the resurrection of Christ? Compare Romans i. 4 ; John xx. 22.
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longer seeking fruit from Israel; but He brought in what
was wholly of God, and absolutely perfect. This divine seed
received into the heart was what could alone bring forth
fruit for God. Matthew presents it dispensationally as
“the word of the kingdom,” bringing into prominence the
Sower, the “ SoN oF MAN.” Mark insists upon the work of
the perfect servant, sowing THE WORD ; Luke, upon the
character of the seed sown, and received into the heart—
“ the word or Gop.”

To arrive, then, at a true estimate of the life, and of the
fruit which God seeks from it, we must consider what the
word is that is sown in the heart.

Now in the Gospel of John, the One who is the subject of
the divine testimony is the Eternal Son of the Father. The
Word is “the Word of Lir” (1 John i 1), stated to be
¢ that eternal life which was with the Father and was mani-
fested to us.” The revelation made, is of God as “the Father,”
to be known in this relationship to the Son—* His Father.”
And He who makes the revelation is not a mere human
prophet charged with words from Jehovah (Heb. i 1),
or even an angel sent from heaven to signify it,—‘but the
Son of man who is in heaven ” in the divine fulness of His
person, and who has Himself come down from heaven,
whither no man had ever gone up. This fact of His coming
down from heaven gives the character of the revelation He
was about to make to Nicodemus, and which He describes
as “ heavenly things.”

The Lord was speaking of what He knew and had seen,
and which consequently went further than what the
prophecies had spoken of. But there was a moral truth of
which Nicodemus had to find he was ignorant. No educa-
tion or improvement of the flesh could avail; God had
shewn it already to be fruitless in Israel (Isa. i 2-6;
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v. 1-7): “ That which is born of the flesh is flesh ; and that
which is born of the Spirit is spirit ; marvel not that T said
unto thee, Ye must be born again.” This met Nicodemus
where he was, met his conscience and the state of his
heart, his thoughts and affections, with truth that had
already been indicated in the scriptures he professed to
teach to others, “ Kxcept a man be born of water and of
the Spirit he cannot enter into the kingdom of God.” The
word purifies what it meets with in us, by the application
of death to the flesh ; for the “water ” came from the side
of a dead Christ, and he that saw it bare record (John
xix. 35). And by the word, the Spirit communicates a new,
a holy, life,—a nature which, as led of the Spirit, is capable
of walking with God in holiness. For the Spirit is given in
connection with the Redeemer’s work. The Spirit will also
be poured out upon those who will enter into the millennial
blessing. But the nature of the life, and the affections and
relationship with God, and the consequent responsibility
which it expresses, depend upon the divine revelation
made,—the testimony borne to Christ personally and to God
in Him. The millennial saints will know Him as “the
Mos? HicH.” The Christian knows Him as FATHER, so
revealed in the SoN.

Hence, we need hardly say, there is no such thing
as two quickenings. A man cannot be quickened in one
way, and afterwards in another. Believing, he has life, he
is “born of God.” Nor have we to seek to explain that
which the Lord Himself states to be beyond human intelli- -
gence. “THOU canst not fell” may well seal our lips, and put
an end to the working of our peor minds,—while our hearts
. are filled to overflowing with adoring praise, as we are led

on by the Spirit to find out in the Person of Christ, what
is the “ eternal life ” which is eommunicated to us: “The
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wind bloweth whers it listeth, and thou hearest the sound
thereof, but canst not tell whence it cometh, and whither
it goeth ; so is every one that is born of the Spirit.”

I do not deny the working of God in a man previous to its
being manifested that he has passed from death unto life ; nor
do I attempt to call it by any name or explain it. I believe
this to be included in what the Lord says cannot be told.®
The new birth is plainly stated in the chapter itself to be an
absolute necessity. The same ‘“must” attaches to it, as to
the Lord’s own being “lifted up” upon the cross. The life
given is also stated, over and over again, to be not after
believing, but in believing. He that believes on the Son
HAS it ; and it is “eternal life,” life in the Son.

Again, it is the Son that quickens (John v. 21), “even
as the Father raiseth up the dead and quickeneth them ;”
and the Lord states, that the time in which the dead heard
the voice of the Son of God and lived, began then (ver. 35),
without & hint as to its having taken place before : “The hour
is coming and now ....” This is a truth perfect in itself,

® It is interesting to note in this connection, that on the side of man,
as dealing with his thoughts and conscience, the ‘‘ water ” (the word)
comes first. ‘But when it is the divine mystery of life, as ﬁowing from
God’ssovereign action on man, the Spirit is alone named—** That which
is bornof the Spirit is spirit;” and the Spirit is alone in view when it
says, ‘' thou canst not tel.” Compare also 1 John v., where again this
delicate difference is shewn in another way: Christ, as presented to man,
comes by ‘‘ water and blood;” but when the efficacious work of God in
man’s soul is in question, it is *‘the Spirit that bears witness, because
the 8pirit is truth;” and there the order'is, ‘‘the Spirit, and the
water, and the blood.” There is the same general difference between
John v, and vi.: divine and sovereign quickening is the subject in
chapter v., and not the faith that appropriates. 1In chapter vi., it is
man’s side, as laying hold by faith ; and Christ is there the object, and
His flesh eaten, and His blood drunk.

E
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which we have to keep distinct from the coincident truth
which we find in Ephesians and Colossians, of God’s quicken-
ing us fogether with Christ, and which is presented in econnec-
tion with a different line of truth from that in John ; in no
way opposed, I need not say, but different. And we have
not to bring them together, and to try to form a consistent
historical whole, by making one take precedence of the other
in the ways of God with each individual soul, during this
dispensation. All like efforts are systematising, and are to
be rejected as such. God has chosen to present to us
different phases of the truth, in different parts of His holy
word. We shall have presently to glance at the doctrine
of the tract as to this other character of “ quickening,” and
80 say no more about it here.

In John’s Gospel, the “life ” itself is ever presented as of
the nature of Him from whom it comes. ‘ That which is born
of the Spirit is spirit.” It is not “is the Spirit,” for that
would mean an incarnation of the Holy Ghost ; but it is
spirié, is of the nature of Him who originates it. And so we
find the Lord presents it to the woman of Samaria in
chapter iv. In verse 14, He says, “ Whosoever drinketh of
the water that I shall give him shall never thirst, but the
water that I shall give him shall be in him a well of water
springing up into everlasting life ;" and then in verses 23, 24,
“The hour cometh, and now is, when the true worshippers
shall worship the Father in spirit and in truth.” Again, at
the feast of tabernacles, in chapter vii, “In the last day,
that great day of the feast, Jesus stood and cried, saying,
If any man thirst, let him come unto me, and drink. He
that believeth on me, as the scripture hath said, out of his
belly shall flow rivers of living water. But this spake he
of the Spirit, which they that believe on him should receive :
for the Holy Ghost was not yet given; because that Jesus
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was not yet glorified ” (vers. 37-39). In both cases it is
the result of coming to Him to drink of the water which
He gives. The Spirit's energy is displayed in worship, in
chapter iv. ; in festimony for God in the world, in chapter
viL, living streams flowing down from Jesus glorified, and
out from the believer, carrying blessing and refreshment to
those around.

The Gospel of John supposes all through the rejection of
Christ, and the consequent setting aside of Judaism: “ He
came to his own, and his own received him not.” This is
shewn too in the beginning of both these chapters. In
chapter iv., as Mr. Darby has remarked, the Lord would not
by baptising link His disciples with a living Christ, though
for them faith could thus express their personal reception of
the Messiah. In chapter vii, He would not go up openly
to the feast, for “his hour was not yet come;”’ and when
He did declare His divine invitation to those whom the
Jewish feast and its outward joy could not satisfy, it was in
contrast with it, on “the last day" of it—the eighth day—
the beginning of a new order of things.

But we must not leave this subject without a word
more as to the way in which the revelation of the life and
its communication are made, in the scriptures we have been
looking at in John. All through it flows from loze, the love
of God, now for the first time made known, and made
known in the Person of the Son, become Man in this world.
This is of the deepest moment. The more the scripture is
examined from this point of view, the more its importance
will be seen, and that, not only for the heart, but for the
conscience too. The Word, made flesh, dwelt among us,
“full of grace* and truth.” The glory seen in Him was “a

® ] cannot forbear noticing here the divine antithesis between this
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glory as of an only begotten with a Father” (i 14); and
in verse 18, we read, “ No man hath seen God at any
time; the only begotten Son who is in the bosom of the
Father, he hath declared him.” This is He, who when con-
fessed by Nathanael to be the Son of God, declares Himself
to be the “Son of man” (ver. 51). In chapter iii. 16, as
we have seen, the source of the eternal life, received in
believing, is the love of God manifested in the gift of His
Son—the Son of man, who according to the previous
verses “must be lifted up.” So again, at the end of the
chapter, verses 35, 36: ¢“The Father loveth the Son and
hath given all things into his hand: he that believeth
on the Son hath eternal life ; and he that believeth not the
Son shall not see life, but the wrath of Ged abideth on
him.” In chapter v. 20, the love* of the Father to the Son

verse (i. 14) and xvii. 24. When He was here dwelling ‘‘among us,”
it was gracs that flowed out, so that we received * of his fulness,” grace
upon grace, But when He goes back to His Father and His desire is
accomplished of having us with Him where He is, and ‘‘ we behold His
glory ” there, we shall find in it the divine source of the grace that
came by Him here, love in its essence, the love of which as Son He
ever was and is the object, as so loved of the Father. And then He prays
that the love of which He is the object, as sent of the Father, may be
in us, and He in us. (Ver. 26.)

® «The Father loveth the Son, and sheweth him a2l tAings that
himself doeth.” The word for ¢‘ loveth” here, is not however the same
in the original as that used in iii. 85 ; xiii. 1; &c. Here, in v. 20, the
word is the same as in xi. 3, 36; the one Peter uses three times over in
chapter xxi. 15-17, and which is rendered, in the New Version, *‘at-
tached to” in xx. 2, ¢“ has affection for ” in xvi. 27. (Matt. xxvi. 48,
&c. ““‘kiss.”) It refers to external manifestation of love, rather than to
its divine source, and carries with it the affection expressed in a ‘¢ kiss ”
(1 Pet. v. 14),—in paternal or filial love (Matt. x. 37),~and in
“brotherly love,” as, for example, in Romans xii. 10; 2 Peter i. 7.
The exquisite beauty of the difference in the two passages of John is
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is the groundwork of all that follows. What a point this
gives to the Lord’s solemn word in chapter viii. 42: “ If God
were your Father ye would love me; for I proceeded forth
and came from God”! The place love has in chapter x. is
all the more blessed, from the infinitely delicate way in
which it is concealed. As has often been remarked, it is
the only time in which the Lord applies to Himself the
epithet “good” (ver. 11); it is the love unto death of
xv. 13: “Greater love hath no man than this” But it is
as if the Lord would here avoid using the word In speaking
of Himself, in order to bring out into greater prominence
the love of the Father to Him, which found a cause to call
it forth,* in His laying down His life for the sheep (vers.

verymarked. John iii. 35,is the source and effect of the Father’s purpose:
He has given all things into the Son’s hand. In v. 20, we find the details
of His ways, for “ the Son can do nothing of himself, but what he seeth
the Father do; for what things soever he doefh, these also doeth the
Son likewise.” 1t is for our souls to appreciate and enjoy this. We
can only now just notify it in passing.

* A proof of the Lord’s divinity, as has been said. A creature could
not present to God a reason of this nature, a reason why he should be
loved ; for God is absolute. Jesus alone can say, ‘“ Therefore doth my
Father love me.” I refer to it not only in connection with our
subject, but also to eall further attention to the peculiar place the
Lord’s death has all through this gospel. It is the food of life in chapter
vi., without which *life ” cannot exist; ‘‘ whoso eateth my flesh and
drinketh my blood hath eternal life; and I will raise him up at the
last day” (vers. 58, 54). Without it (in chapter xii.), the corn of
wheat abides alone. It is the proof before the world of the Lord’s love
to the Father, the perfection of His obedienee (xiv. 80, 31); as of His
love for *“ his friends ” in chapter xv. It was to gather together in one
the children of God scattered abroad (xi. 62), and to be the perfect
example for these, as serving Him in their walk through this world
even to the place where He now is (xii. 24-26). It was in death that
He could bow His head and say, ‘‘It is finished,” and. present to His-
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16, 17). The Saviour,—who even in His devoted obedience
unto death would hide Himself in the expression of His
Father's love, to make this love known to us, giving to us
the glory* given to Him by the Father,—says, ¢ that they
may be one, even as we [the Father and the Son] are one,”—
“made perfect in one, and that the world may knowt that
thou hast sent me, and hast loved them as thou hast
loved me.” (Cbap. xvii. 22, 23.) Bat what shall we say of
these wonderful chapters xiii.—xvii., the beginning and end
of which alone we are able to quote here ¢ It is all love from
first to last,—love into which we are brought now, carrying
us on to the glory in which Jesus is, Son of man and Son of
God, where alone we can know it in its fulness. The Holy
Spirit is given to lead us into these things, which while
filling the soul with joy unspeakable and full of glory, make -
us feel our own insufficiency and littleness, the smallness of
our vessels to contain even a drop of this measureless ocean.
And yet faith knows we are eternally the objects of it ; but
the yearning to learn more and more—itself an indication of

Father, as absolutely complete, the work He had given Him to do
(xvii. 4 ; xix. 80): here, as nowhere else, is the Son of man glorified,
and God is glorified in Him ; and the immediate answer to it is His
being set as man in the glory with the Father,—the glory Hehad with
Him before the world was (xiii. 81, 82 ; xvii. 4, 5).

Strange indeed would it be, if, in accordance with the system we
are asked to accept, the testimony to the Lord’s death were o be practic-
ally excluded from the seal of the Spirit upon the believer ; eonsidering
that the eternal life itself, as communicated, comes after the croes in
chapter iii., and the characteristic work of the Spirit is thus expressed
by the Lord : ¢ He shall take of mine and shew it to you.” Thank
God it is not so. -

* Not what is personal to Him, of course,—the ‘‘my glory” of
verse 24. That is different.

+ Compare this with ‘“that the world may know that I love the
Father,” xiv. 31, He took the cross and gives us the glory.
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the life flowing out from it—is satisfied and stimulated at
one and the same time, in finding it all treasured up in the
person of CHRIST. Oh, may the earnest cry of the apostle
be ours too—and for one another—to the Father of our
Lord Jesus Christ, that being strengthened with might,
according to the riches of His glory, by His Spirit “in the
inner man, CHRIST may dwell in our hearts by faith.”
Surely He would have us follow on with pure hearts,
conscious of His presence, with our shoes off, as treading
upon holy ground. )
These blessed chapters are imtroduced thus: *Now
before the feast of the passover when Jesus knew that
his hour was come that he should depart out of this world
omto the Father, having loved His own which were in
the world, %e loved them to the end....” And their con
clusion is in His own prayer: “...O righteous Father,
the world hath not known thee, but I have known thee,
and these have known that thou hast sent me ; and I have
declared unto them ‘hy name, and will declare it, that the
love wherewsth thou hast loved me* may be in them, and I in

¢ It has been noticed by Mr. Darby that the love wherewith
we are loved by the Father (chaps. xiv.-xvii.), is that of which the
blessed Lord was the object as the Son, not in His own essential eternal
Sonship, but as manifested in this world, the Word made flesh, It
is no question whatever of the distinction sought to be made by
some between the nature of the love and the character of its mani-
festation : it is the love itself we have, in its own blessedness, manifested
in the Person of Christ dwelling amongst us. 8o it is evidenily,
in xv. 9, where Christ is ‘‘the true vine” upon this earth. It has
been a great delight to me, in going over the Gospel of John, to see this
observation abundantly confirmed, and I would draw especial attention
to it, noticing how the Lord's being sent of the Father is regularly pre-
sented in these passages : i. 14 with 18 ; iii. 84 with 85 ; xiv. 21 with
xv. 10 ; xvi. 27, 28 ; xvii. 23, In verse 26, the Lord speaks of the love
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them.” What a portion indeed is ours! “Behold what
manner of love the Father has bestowed upon us, that we
should be called the children of God.” God is love. “In
this was manifested the love of God toward us, because that
God sent his only begotten Son into the world that we might
live through him : herein is love, not that we loved God, but
that he loved us, and sent his Son to be the propitiation for
our gins.” (1 John iii 1; iv. 9, 10.)* LovE, the love of

of the Father to Himself being in us. This keeps us from self-ocoupation,
even as to being loved of the Father ; and, as the Lord shews, is insepar-
able from His revelation to us of the Father’s name, It is the love of
which He is the object, and He heing in ug, we partake of it in the way
in which He enjoyed it as Man. Blessed indeed is this! May we be
se kept in the communion and enjoyment of it, as to manifest practi-
cally Christ ““in us !

The observation above referred to was sent o me by anather, and is so,
inferesting that I have ventured to add it here textually :

It does mot say, ‘as the Father loved them,” but ‘as he loved
me’ (as a man); for however Christ may bring us into the same place
with Himself, if we elevate ourselves to an equality with Christ, imme-
diately we shall be above Him ; and it is ever the case that the more
a saint enters into his elevation, as being brought into the same place
with Christ, the more he adores Christ a8 God over all blessed for
evermore. "—Collected, Writings, vol. xvii, p. 418.

““ Allow me to add one correction of a thought fundamentally just,
and one correction of an error of expression or copy. The latter is in.
page 418. Read, ‘It does not say, ‘ag the Father loves me,’ but, ¢as.
he loved me.’” That, is, it is not the infinite and eternal delight, but
the Father's love to Christ, as one walking down here.”—1b. p. 430.

® I have desired to keep to the writings of John, sketching rapidly
the connection in whieh the truths are given, and in no way seeking
to exhaust the marvellous subject ; who can +—But even so, we are
restrained within narrow limits of space and time. ¥t must be so in
_ this. poor world:! S8till it may be well to add in this note that the
apostle- Paul, in Romans v. 5-8; Ephesians ii. 4, 5; 2 Timothy
i. 9, 10; Titus ifi; 4~7, presents the same truth, in as far as our
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Gob, who is love, i8 the source of the communicated life.
It is “manifested” in the Person of His “ only begotten
Son ” sent into this world that we might live through Him,
who is the propitiation for our sins.

But now a deeply solemn truth comes out. It is in connec-
tion with the manifestation of this love in the Person of the
Son who gives eternal life, that the true state of the human
heart, the awful condition of the world under the power of
Satan, comes into full relief : “The world cannot hate you,
but me it hafeth.” (Chap. vii. 7; xv. 18-21.) “If I had not
come and spoken unto them, they had not had sin ; but now
they have no cloke for their sin: he that hateth me, hateth
my Father also. If I had not done among them the works
which none other man did, they had not had sin ; but now
they have both seen and hated- both me and my. Father.”
(Chap. xv. 22-25.) This total rejection of Christ is
characteristic of the Gospel of John ; just as, in the Epistle,
in contrast with the love manifested in the believer as the
effect, of the eternal life received, we find the hatred of Cain
who slew his brother because his own works were evil and

particular present point goes ; that is, the love of God being the first
cause of our salvation, and manifested in the Saviour’s work and death :
it is this love which ‘‘is shed abroad in our hearts by the Holy Ghost
.given to us.” Again we find it, according to God’s eternal purpose in
Christ : compare Ephesians i. 4-7; iii. 17-19 with v. 1, 2, 25,
and such passages as Galatians ii. 20 ; 1 Timothy i. 14, 15, where it
is especially the love of Christ. Is it not thus that we are
*“taught of God to love one another ™ (1 Thess. iv. 9, compared with
i. 10 and 2 Thess. ii. 16, 17) # The same principle is seen in 1 Peter
i. 8, though the subject is more what is external, in the position of the
Christian going through the world ; but the living hope which by the
resurrection of Christ attaches to our being begotten again, is according
to the ‘‘abundant mercy” of the God and Father of our Lord Jesus
Christ. (Compare vers. 8, 9, 21, 22.) See also note on p. 65.
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those of his brother righteous : “ Whoso hateth his brother
is a murderer ; and ye know that no murderer hath eternal
life abiding in* him.” (Chap. iii. 11-15.) The manifestation
of the love brings into evidence the hatred which character-
ises the darkness ; for God is light. (Chap.i 5, 6; ii. 10,11.)
The terrible discovery is inevitable, a consequence of the
light coming into the world (John i. 9). Now, if once the
eternal life for man (inseparable from faith, of course), is
systematically represented as a universal truth, deduced
from the fact of life existing in the Son eternally, then the
consequence of its introduction into this world is necessarily
divorced from it. I do not say that those who accept the
system.deny what is stated in the Gospel of John. They
cannot do se. But this conmection of the truth is gone
practically in their souls, as to its moral power over ithe

* I do not wish to insist unduly on the force of the word ‘‘ abiding,”
in this verse. But it is wrong in principle to deduce a positive truth
from a mere negative statement. As has often been shewn us, we do
not find in scripture as a doctrinal expression, that eternal life is n the
believer ; and if God has not so expressed it, our only wisdom is to
abide by what He has seen fit to give us in His word. ¢ He has given
us eternal life ;” he that believes kas it ; but this life is ¢‘ #n His Son;
he that hath the Son hath life.” When simply accepted as we find it
in scripture, the blessing of it will not fail to be speedily felt. We
are thus delivered at once from the self-occupation which is so natural
to us, and is so fatal to spiritual life ; and we find in Christ, as *‘ the
Son,” not merely what the eternal life is, but what feeds it, and con-
sequently develops its practical manifestation. He is the life-giving
bread of God, answering to the manna, come down from heaven ; and
as Son of man, He gives Himself—and we find life in eating His flesh
and drinking His blood : *‘ As the living Father hath sent me, and I
live by the Father [that is, the Son sent into the world, making the
Father known, and living because of what the Father is, and because He
lives], so he that eateth me shall live by me.” (John vi. 67.) We have
not life independently of feeding upon Him, and upon His death, .
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conscience. The delicate tenderness which the conscience
ought to manifest toward God and His truth, is—impercep-
tibly no doubt, but—infallibly destroyed; and, as a
consequence, the respect for truth for its own sake is
diminished, and tends to be obliterated. Let those who
profess to receive the system as of God beware, lest, when
too late, they should find out the bitterness of being blindly
led of the blind. In giving up the distinctive revelation of
the “eternal life,” light is also lost in measure to the soul,
for “ the life was the light of men.” So God presents it in
His word. Besides this, the door is opened to worldliness
in its divers forms ; for what keeps it out for us, is the love
of the FATHER, and that is only known in Christianity, when
truly apprehended. I would earnestly commend this to the
consciences of my brethren, and invite them to study afresh
this matter ; comparing the way the world is presented in
the Gospel of John, with what we read of it in the Epistle,
and particularly the apostle’s word to the “young men.”

Let us now resume a little what has passed before us, and
as briefly as we may. The revelation of the «eternal life ” is
found almost exclusively in John's writings; given to him
ag one of the last eye-witnesses of the Lord's glory (Acts
x. 39; 2 Peter i. 16), before he was removed from the world,—
as one too, who more than any other, enjoyed, in the freedom
of holiness, the love of which he was consciously the object ;
I do not say more loved than the- others, but he lived in it
more, in spite of what Peter thought of himself. The
place on the Lord’s bosom being open to His own, John was
the one who ventured to take it. Comparing this with
what is said of the Lord as the revealer of the Father,
in chapter i 18, we see how blessedly appropriate to the
peculiar service committed to him, was the vessel chosen
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and formed by the Lord to communicate to the saints the
revelation of the eternal life. Five times over in the Gospel,
he speaks of himself as “the disciple whom Jesus loved.™*
He does not say * who loved Jesus,” however truly he might
have done so. It is the nature of true love not to think
of iteelf. The inspired expression speaks volumes as to the
suitability of the instrument raised up of God. In the
Gospel, we find the life in its manifestation in the Person
~of the Son, that we may be partakers of it. In the Epistle,
we see its communication, and its effects in those who have
received it,—the way those who “have " it, manifest it.
‘When the communication of it is first spoken of, in John
iii. 14-15, it is introduced by the cross—the necessity of the
Son of man being lifted up ; and that after the Lord had
first intimated His going up to heaven—having come down
from it—and had stated that what He had to speak of were
¢ heavenly things,” distinctly and positively contrasted with
“ earthly things,”—even those of the new covenant, when
Christ will reign over the earth. And yet, to have part in
these, man must be “born again ;” shewing plainly, too, that
if we use “born again” as being the same thing as “eternal
life,” the distinction between the earthly and heavenly things
is blotted out. Surely man has to be born again to have
part in “the heavenly things;” but in this case, the life given
of God is “eternal life,” as John develops it. And here notice
how full is the expression of the work in the soul of him
who looks to the Saviour, as set forth in the figure of the
brazen serpent, to which the Lord refers. It was Israel’s sin

* Not always using the same word for ‘‘loved,” however. The
difference already remarked between John iii. 35 and v. 20 is again
noticeable here. He uses Peter’s word in chapter xx. 2 only ; and
the regular word expressive of divine love, in chapters xiii. 23 (cf.
ver. 1) ; xix. 26 ; xxi, 7, 20.
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which had given occasion to it; sin, which under God’s
judgment, met with immediate death, of which the serpent
was the agent, and against which they had no power, no
remedy, but in God’s gracious provision for them. Such
was what the believing Israclite was to contemplate; and
this we find in the cross ; so that when we are on the other
side of it in the Lord’s resurrection, we find the deliverance
from sin and death, from Satan’s power and God’s judgment.
(Compare John viii. 34-36 ; v. 24, 25 and xi. 25, 26 ; xii.
31 and xvi. 11 ; v. 22-24.) The judgment is passed. The
believer is passed from death unto life, and shall not come
into the judgment. He is * free indeed,” made so by the
Son ; and the world, in which he is left for a while, and of
which Satan is the  prince,” is *“ overcome " by the Lord.

The One who quickens is the Son of God, and that as
incarnate, and ever maintaining in this respect His mediator-
ship, as given “to have life in himself” (as the con-
nection with verse 26 shews); beginning this special work
when He was there on earth (ver. 25), so that those who
believed passed, in believing, from death unto life. He is
the same, who as Son of man in death, is the food of the
life, in chapter vi. He is the Good Shepherd, in chapter x.,
who lays down His life for the sheep ; who came that they
might have life, and have it more abundantly.

We have seen too, that the effective communication of
“the eternal life,” the life that is characterised by the
“Holy Ghost ” (John iv., vil.), presupposes in principle the
Lord’s death, and His actual place in glory, as Son of man
in heaven, “ascended up where He was before.” His first
message o the disciples (conveyed by Mary Magdalene, after
His resurrection, when for the first time He calls them
“ brethren,” and brings them into the double relationship in
which He stood as Son of God and Son of man), begins with
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the words, “I Go UP.” Then follows the full statement of the
relationship which is seen in Him, and revealed to faith by
the Spirit : “to MY Father and YOUR Father, and to MY God
and YOUR God.” That is, the present realisation for us
of * eternal life,” flows from the fact of the Son being with
the Father. Life, as described in 1 John i, 2 (“that eternal
life which was with the Father ”), and seen in Him, when He
was here on earth, is now, as the result of redemption, and
by the witness of the Spirit, true in us. (1 Johnii 8; v.
6-11.) His words to Mary, who wanted Him with her on
earth, were, “ Touch me not, for I am not yet ascended to my
Father.” John xvii. is based upon this. And we have seen
the same (pp. 26, 27 above) as to chapters xiii., xiv., which
open with the statement : “ When Jesus knew that his hour
was come that he should depart out of this world unfo the
Father ;” and (ver. 3), “ Knowing that the Father had given
all things into his hands (cf. chap. iii. 35), and that he was
come from God, and went to God.” Again, we find the two
sides of His personal glory as Son of God and Son of man,
as in chapter iii. 14-16. The revelation of divine righteous-
ness is based upon the same fact in chapter xvi. If the
Holy Spirit’s presence upon earth is the demonstration of it
before the world (ver. 8), the special reason attached to it
by the Lord, in verse 10, is, ““ Because I go to my Father and
ye see me no more.” The “must be” of chapter iii. is, so
to speak, transferred for us now from the cross to the glory,
where it is seen in righteousness in the Person of the
Son, with a yet fuller divine meaning, as we learn what
were ‘“the sufferings of Christ and the glory that should
follow.” The Lord says too in Luke xxiv.« *Qught not
Christ to have suffered these things and to enter into his
glory ¥’ In this point of view, and actually in His Person,
the cross and the glory are inseparable. This fully appears



HEAVEN OPENED. 75

in John xvii. To Him, as the Son “glorified” (consequent
upon His work of glorifying the Father on earth), all power
is given, that hus exalted “ he should give eternal life” to as
many as the Father has given Him.

How unspeakably blessed! And how we find in the
scriptures the eternal life, as communicated, so bound up with
what is now seen by faith in the Lord’s Person and place,
that a soul which simply receives the truth finds itself placed
upon a rock that nothing can touch, and nothing can shake.
It has not merely received a doctrine - it finds itself in presence
of a divine fact in all its length and breadth, and height and
depth, and eternal meaning, and a divine PERSON in whom
it is all realised. And it is thus brought into the same
relationship as the Son, with His God and Father : * Mine,”
Hesays, “ and yours.” And the Spirit is the witness, because
the Spirit is the truth. “ He that hath the Son hath life. . . .
God has given to us eternal life, and this life is in his Sen.”

Notice too, how the Lord opens this up, as to be seen in
principle in Himself personally when down here. (Chap.
i. 49-51.) Nathanael had believed in Him and confessed
Him according to His millennial glory (Psalm ii.), as “Son
of God ’ and “ King of Israel.” Then the Lord says to him,
“Because I said unto thee, I saw thee under the fig-tree,
believest thou? Thou shalt see greafer things than these.
And he says to him, Verily, verily, I say to you, Henceforth
ye shall see the heaven opened, and the angels of God ascend-
ing and descending on the Son of man.” Heaven was opened
upon Him, as Son of man, when the * eternal life” could be
seen, looked on, handled, in His blessed Person here on earth,
by such as owned Him to be the Son of God. It is opened
to us when He goes up into it, Son of man and Son of God
and by His presence there prepares a place for us in the
many mansions of His Father's house. How precious for
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us now to know that our place is there, already prepared,—
seen in Himself where He is,—while we wait for Him to
come, that we may be with Him there !
' Life for us, then, is based upon the cross. The Holy Ghost
sent down from heaven, from the Father,—by Jesus who is
exalted and glorified with Him,—makes it good in our
souls, giving us both the knowledge and the enjoyment of
it* For He fixes our thoughts upon Jesus Christ as
the Revealer of the Father, the Accomplisher of His work,
the One in whom God’s righteousness is manifested, as well
as the fulness of His love,—the One who, in His ways, His
words, and His works, “declared” God to men, and
exhibited in His own blested Person what “a man” was
to be, for and towards God, aceording to God’s purpose -
when He created him: “Let us make man in our image,
after our likeness.” His Person is before us, Son of God
and Son of man; His work in its extent, and present and
eternal results ; and His actual place in glory. And hence,
too, John speaks about “eternal life” in its future and
complete manifestation, as well as being the present
possession of the believer. (Chap. v. 39 ; xii. 25 ; xiv. 2, &c.)
And let us add that the Lord has made a double revela-
" tion of His Father’s will in respect of * eternal life ;”—not
merely that every one who beholds the Son and believes on
Him should have it, but that the Son should care for them
a8 the good Shepherd, and raise them up at the last day.
In chapter xvii. the Lord speaks of His work in these two
aspects. And as to both, we find the expression of His one-
ness with the Father: as to giving life, chap. v. 17, 19-21;
. ® Remember that the presence of the Holy Ghost in the believer
characterises the life that constitutes Christianity, redemption being

accomplished (see above, p. 39). He is actually given to the one who
believes, who ‘‘ has life” in believing. (Gal. iv. 4-6.)
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as to keeping His own, chap. x. 28-30. Both drew out the
desperate enmity of the Jews, because as they said, * Thou,
being a man, makest thyself God ” (v. 18; x. 31-33). We
quote here the wonderful passage (chap. vi. 37-40): «All
that the Father gives me shall come to me, and him that
comes to me I will not at all cast out. For I am come down
from heaven, not that I should do my will, but the will of
him that has sent me. And this is the will of him that has
sent me, that of all that he has given me, I should lose
nothing, but should raise it up at the last day. For this is
the will of my Father, that every one who sees the Son,
and believes on him, should have life eternal ; and I will
raise him up at the last day.” (New Trans.)

MR. GRANTS DOCTRINE

We must now turn back to glance at the system which
occupied us at the beginning of this paper and which
separates between these things that God has indissolubly
connected, divorcing the Lord’s work from His Person,
as to the communication of eternal life and shepherd-care
of His own—and still more markedly so as to the seal of the
Spirit, stating this to be in connection with faith in His
Personi, not His work. And it separates both these things
necessarily from His present place in glory ; for this is
sought to be presented in connection with “life in Christ,”
as distinguished from life in the Son.”

‘We shall have to examine what the scripture says as to
this ; but before passing on to it, a few remarks as to the
system will find their place here in connection with the
scriptures which have passed before us.

According to Mr. Grant, life from the beginning was “in
the Son,” speaking of its communication ; for « ¢in the Son’
means life in the Son,” and “to be in the Son was to be

F
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identified in life and nature with the Son” (p. 14); so that
if the words have any meaning at all, the Old Testament
saints had the knowledge of the Father : for that is how the
Lord explains the eternal life in John xvii. 3, attaching to
it the personal knowledge of Jesus Christ, whom the Father
had sent,—another truth, by the way, entirely and necessarily
ignored by the system. So that on every point it is a
perversion of the scripture, even as to “facls,”—on which
its author likes to insist at the expense of dispensational
truth (p. 24). But the moral harm done to unwary souls
is deeper yet; for the truth they think they receive is
separated from the divine word which conveys it, being
deduced from reasoning, instead of being received in the
connections in which God has given it.

If the saint’s life were “in the Son” in Old Testament
times, or even under the new covenant, fhen the Psalms are
the expression of the exercises of heart which correspond to
it. But the knowledge of the Father is not in the Psalms, * nor
does it form a part of the blessings promised under the new
covenant. (Jer. xxxi. &c. ; quoted at length in Heb. viii)
It is not even in the Epistle to the Hebrews, which treats
of another line of truth. So what becomes, in the experiences

’

# That is, of course, in the sense in which we are now speaking of
it. The word is found, as expressing tender governmental care: ‘““a
JSather of the fatherless” (Ps. lxviii. 5); or again, as a simile (“‘a
father,” Ps. ciii. 13), just as we meet with it also in the Epistle to the
Hebrews, in connection with the *‘ Father of spirits ;" but it is said,
¢Gop dealeth with us as with sons” (chap. xii. 5-11). It is Jehovah
God in wise and perfect government. Again, we have Psalm Ixxxix, 26,
‘¢ He shall cry unto me, Thou art my father, my God, and the rock of
my salvation:” this is spoken of David (cf. Ps. xviii. 1, 2), and the sense
accords with that of Deuteronomy xxxii. 4-8; God is seen as the
Redeemer of His people, the Author of their being. (Compare Isa.
xliii, 21.)
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of the soul, of our highest christian privileges? They are
lost practically for one who adopts this system. The
writings of John, Gospel and Epistle, are drowned, so to
speak, in the Old Testament; and we are reduced for all
dispensational advantage to the fact that life- now is “in
Christ” (p. 13) ;* and the essential glory of the Person of the
Son, who was mnof then manifested, is represented as
characterising the life the Old Testament saints had. Or
else—and this is the other horn of the dilemma—you may
have life in the Son, you may ‘“be identified with the Son
in life and nature,” and yet not know the Father at all ;t not
even know that it is possible that such a relationship could
ever exist for mortal man! But that is just this system ;
which boldly asserts that the fact of even the Spirit's
presence in man does not  of necessity infer their freedom
from the law of sin and death” (p. 72) ! It divorces the trith
presented from the experience of it in the soul, reducing it
to a lifeless heartless dogma ; and this is excused by com-

® This is sought to be commended by insisting upon Christ’s
actual place in glory as characterising it. Whether scripture does so, we
ghall see when we look at this special truth. (See below, p. 110.)
But is it not strange that though, according to the author’s own reason-
ing, life in Christ risen (that is, after His completed work), as dis-
tinguished from life in the Son, is what characterises Christianity—yet
when he comes to speak of *‘sealing,” he connects it with faith in His
Person risen and glorified, not His work ¢ So that the characteristic
of Christianity is, so far, set aside in the sealing! So much for a system
which methodically separates the truth from the experience in the soul
of him to whom it is presented. It is painfully instructive to see the
efforts made to turn aside the force of every condemnatory passage, in
order to maintain the unsound doctrine.

+ The author of the tract we have been examining enforces this
more boldly than ever in a recent short paper on the subject, which
was gent me while this was going through the press. I reserve my
remarks on it for an appendix.
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plaining that “experiences are brought in to supplement
Christ “in a legal way,” and by saying that ¢ having Christ
you have all.”

This theory, in giving “Life in the Son” an anticipative
value in a way scripture does not, separafes the knowledge of
the Father from it ; so that we have it presented te us shorn
of its relationships, affections, knowledge, and responsibility ;
and based upon no revelation of God. Consequently, it is
not a life of faith at all ; for it can exist-—did exist accord-
ing to this system—for four thousand years without these
things. Faith too, practically separated from it, is reduced
to believing something about man, professedly suited to his
misery no doubt, g0 as to bring him out of that, but into
what 2—A life, which for his soul has no reality at all, so far
as relationship with God and responsibility are concerned.
The effort to apply to Abraham what he had not, just
results in keeping out of sight what he had—what is indeed
the point of all his history, as divinely given in the serip-
tures ; for he was called “the friend of Gon.” Mr. Grant’s
explanation of his faith, and the way he was justified,
proves this (see above, p. 22). Abraham is in view all
through, and the germ and development of his faith. God
is accessory, so to spea.k.

Justification too, in the soul of the believer, is separated
from the life (all theoretical and imaginary as it is) ; at any
rate it was so for Abraham. So that, in fact, the very
truth so loudly proclaimed, and which we are expected to
find “help” in, vanishes when we think we are grasping it.
The basis and principle of the gospel, as stated in Romans
i 3, 4, is set aside in its two parts, to say nothing of the
« justification of /ife,” in chapter v. The gospel is not about
us (indeed there is no good news to tell in this respect), but
concerning God’s Son, Jesus Christ our Lord. And He was
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declared to be the SoN OF GoD in power, according to the
Spirtt of holiness “by resurrection of the dead.” Now
Mr. G.’s theory really contradicts this ; for the believer’s life
was “in the Son " before, according to him. We do not
mean to assert that Mr. G. denies the work of the cross as
the basis of all divine life communicated to fallen man.
But he makes the life, when faith was in a promise, to be
the same thing as life by faith in God’s testimony to the
death and resurrection of Christ, and to His personal glory
a8 “the Son.” The attempt to cover this by insisting on
the life then given being divine is altogether beside the
question. Was it “life IN THE SoN ” —The universal
testimony of scripture answers, *“ No.”

His system is palatable to the human mind, because it
leaves out the deep exercises of heart the word of God
produces, and tells us that God appropriates everything ¢o
us in Christ, and if we only knew it, we should enjoy it.
One would have thought that the history of the deliverance
of the people of Israel from Egypt, with all the anguish and
deep exercises of heart they went through, as portrayed in
the scripture, should at least have taught Mr. Grant to be
more cautious,

And as for repentance, what shall we say ¢ The word is
in his tract, and there is a definition on page 42 (“ the
taking true ground before God in the confession of sins "),
which may mean a great deal or nothing at all, just accord-
ing to what “the true ground ” is explained to be. According
to his system, it is practically reduced to very little, on
account of the way in which the living word is methodically
separated from the effect produced by it in the soul. We
lose the truth that “the goodness of God leads us to
repentance” (Rom. ii. 4). And the solemn warning to those
who do mnot repent is rendered well nigh meaningless.



82 LIFE IN THE SON.

Luke’s Gospel, as well as John’s, is deprived of its life and
power.

One turns with relief from speculations which make
everything visionary, to the realities of the living word of
God, which shews us what is revealed, and what is not.
Here we do find peace and joy, meted out to us in divine
fulness, while the workings of our poor minds are put to
shame. '

The rest the Lord gives to the labouring and burdened
soul is offered, be it remembered, on that hely ground where
Jesus could praise His Father, Lord of heaven and earth,*
that He had hid these things from the wise and prudent,
and had revealed them to babes ; where the soul’s supremest
delight in learning the Father, as the Son is pleased to
reveal Him, finds its term in the undisclosed glory of the
Person of the Son ; an impassable limit—if limit that can be
called which is of itself an eternal, boundless, holy, joy—on
hearing from Himself that “no one knows the Son but the
Father.” Does it not carry our souls on to what alone can
satisfy us, ‘“the appearing of our Lord Jesus Christ, which
in its own time He shall shew, who is the blessed and only
Potentate, the King of kings, and Lord of lerds ; who only
hath immortality, dwelling in the light which no man cax ap-
proach unto; whom no man hath seen ner ean see; to whom
be honour and might eternal! Amen”? (1 Tim. vi. 14-16.)
We learn now the infinite grace which has brought us s
near, brought us to where God reveals Himself in the
Son according to His own nature, light and love,—mear

* It is gs accepting the place of rejection by Israel, a rejection con-
summated in the cross, and as having “ all things delivered unto him
by the Father,” consequent upon this, that He takes this place of
Revealer of the Father, with the blessings that attach to this
revelation.
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enough to Him to learn that there is unapproachable light
beyond.
There, only to adore
My soul its strength may find ;
Its life, its joy, for evermore,
By sight nor sense defined.

But what puny thoughts are ours! We are utterly at
fault, and have to confess our inability to understand, even
in presence of the wonders of creation in the midst of which
we live, so that we have to cover our faces, like Job, even at
the tale of an infinitesimal part of them ; and shall we allow
ourselves to speculate upon the glory of the Person of the
SoN, the Creator of all, or upon the manifold wisdom and
counsels of the FATHER, of whom every family in heaven
and on earth isnamed ¢ * We know in part.” When the time
comes for us to know as we are known, we shall find untold
delight in what will be revealed then ; just as in what will
yet be still expressed in those blessed words: “No man
knows....nomancansee....” But atthe present moment
we are brought into the light of the personal knowledge
of God (2 Pet. i 3), by the One, who as Son of God and Son
of man, could say to Nicodemus, “We speak that we do
know, and testify that we have seen.” Let us look to it,
that in prying with carnal curiosity into what is unseen, we
do not find ourselves deprived by the enemy of what is
revealed. This is his double work with the saints now.

“The Lord sends His disciples into the world, having
confided the Father’s word to them,—this revelation, not of
God’s dispensations in His government of the world, but the
revelation of the Father in grace,—a revelation, not of God’s
counsels for the future in Christ, but which makes known
the Father Himself, as having sent the Son, and putting us
in relationship with God according to His nature, which will
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be the eternal blessing when there will no longer be any
dispensation. Now this is what drew the world’s hatred
upon them.”* But of this “eternal life ” we are practically
deprived by a system which renders it nugatory in the soul ;}
and mecessarily detaches it from what scripture shews to
be inseparable from it, as it is revealed—‘ communion
with the Father and with His Son Jesus Christ.” The
“eternal life” is declared to us, the apostle says, that we
may have this communion, and that so having it, * our joy
may be full.” Arewe prepared thus to allow ourselves to be
cheated by Satan out of our highest and most sanctifying
blessings,—the full present value of the Name in which the

Father keeps us ¢

“HOLY FATHER, keep them in THY NAME, which thou
hast given me, that they may _be one as we.”

May the Lord preserve us, too, from losing sight of the
fact, that when the revelation of efernal life is made to us in
the Person of the SoN, then is made known also the presence
of the Holy Ghast upon earth, consequent upon accomplished
redemption and upon the Lord’s taking His place as Son of
man in glory ; and this not merely as the power and source of
knowledge, but as also characterising the life communicated,
as we have already seen. These again are things which God
has put together, but which Mr.!Grant’s system separates.
¢« Little children,” that is, new born babes in Christ, are
characterised as ‘ knowing the Father,” have eternal life, and
have also the Holy Ghost. We learn in them what cha-
racterises CHRISTIANITY. It is said to them : “ And ye have
an unction from the Holy One, and ye know all things; I
have not written to you because ye know not the truth, but

* J. N. D. : “Voice to the Faithful,” vol. xix., p. 33.
t The latest, boldest, saddest statement as to this, by the author of
this system, may be seen in the appendix.
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because ye know it, and that no lie is of the truth. . . . .
And the unction which ye have received from him abides
in you, and ye have not need that anyone should teach you ;
but as the same unction teaches you as to all things, and is
true and is not a lie, and even as it has taught you, ye shall
abide in him.” (1 John ii. 20, 21, 26, 27.) And we read in
Galatians iv. 6-9: “Because ye are sons, God hath sent
forth the Spirit]of His Son into]your hearts, crying, Abba !
Father ;” and a verse or two after, their condition is described
by the apostle as having “/mown God, or rather being known of
God.” The whole Gospel of John, from beginning to end,
insists upon this blessed truth. He in whom the life is, and
who is the life, is the One upon whom the Spirit descended
and abode ; and it is then made known to John that He
it is who baptises with the Holy Ghost; and he saw and
bare record that He is the SoN oF Gob. (Chap. i 32-34.)
“ He whom God hath sent speaketh the words of God, for
God gives not the Spirit by measure.” (Chap. iii. 34.) We
learn in His Person what the life is in its fulness, both as to
the knowledge of the Father, as to its true spiritual character
through the presence and operation of the Holy Ghost, and
as to the complete separation from theworld, and testimony
against the world, which distinguishes it.

The SoN OF MAN who gives to us the food which endures
unto eternal life, is He whom the Father—God—hath
sealed (chap. vi. 27). And consequently, if in the earlier
part of the Gospel we find the Lord insisting upon the
character of what is born of the Spirit, we learn at the end
that He sends down the Comforter from the Father, as soon
as He goes up to where He was before. These two things are
thus kept together by the Lord, and given to us in the same
gospel. When God gives the “eternal life,” He gives the
knowledge of it : He sends His only begotten Son, and makes
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Himself known as FATHER, for the first time so revealed.
And He sends down the Holy Ghost, that He may witness
with our spirit that we are the children of God, and that He
may cry in us “ Abba, Father!” This is Christianity.

I do not say that every soul apprehends this. Alas!
there was no truth that sooner became a dead letter in
Christendom. And how many Christians now-a-days,
through the effect of theological traditions, really kmow
nothing of it! But we have to do with the way in which
scripture presents the truth, and not with the diluted or
false doctrines to which imperfect or corrupt teaching has
reduced it.

Had the Old Testament-sdints this? We all know they
had not, as the passage in Galatians iv. distinctly states.
Their life was not this,-not in any sense what is called in
John's writings:*eternal life,” nor had they the Holy Ghost
who is given to those who have it. But we do find in
Abraham’s history blessed instructien as to what the life of
faith is, in separation from the world,-and with a heavenly
hope before the:soul, because .of having to do -with God.
Ought not this.te lead us to think-and speak more about
faith in GoD,-and guard us- from indulging in theories as to
what “life” is? The admission of -« human «“ How THEN %”
here,:is but to- accept, in another form, the -tempter’s old
question, “ Yea hath God said: Ye shall not eat of every
tree of the garden $”

Besides, would not all theOld Testament saints be members
of the body of Christ, just as logically as they are said to have
«life in the Sen”? What is to hinder our putting a “ how
then” in here ¥ " The -author ef the system can perhaps
explain - this .difficulty. But let us look it in the face.
Myr. Grand, not scripture, states that they had life in the Son—
were identHied with the Son in life and nature. He, not
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scripture, reasons that they who had life before in the Son,
have it now in Christ, “ because the Son is Christ.” But
Christ is also the Head of the body. Step by step we are
irresistibly led on; where are we to stop? Is there one
single scripture which applies the possession of “ eternal life ”
to those of whom it is not equally true that they are living
stones of the church, and members of the body of Christ
Christ’s actual place in glory as Son of God and Son of man,
in virtue of His death, is the foundation of both these
things. (Eph. i) The Son of man, confessed to be the
Christ, the Son of the living God, is “the rock” on which
the church is built ; and the stones of which it is built are
such as so confess Him, having received the revelation from
His Father in heawen. Peter was a specimen “stone.” The
divine moral basis.of it is given too in the same passage,—
laid in His suffering and death. ‘And the hope before the
soul of him who -denies himself and takes up his cross, to
follow Christ, is the coming of the Son-of man in the glory of
His Father. (Matt. xvi. 13-28.) Again, the same wondrous
truths come before us that we have already found to cha-
racterise the communication of the etermal life, in John
iii. 12-18,—the glory-of His Person, as Son of man and Son
of God, the “ Word made flesh,” His death and the fact of
His going up to where He was before.

Surely it is not for us to .seek to define what the life
of the Old Testament saints was, or what it will.be, when
scripture is-gilent on the.point. God-will .make it known.
“He is not ashamed to be called their God ;” but -He does
not say “their Father.” “Friend of God,” and “friend of
the Bridegroom,” betoken surely places.ef unspeakable
blessing ; but the Lord had said, in speaking of the greatest
of those born of women belonging to the bygone dispensation :
“The least in the kingdom of heaven is greater than he.”
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The Spirit will be poured out in the millennium, but it
in no way follows that saints blessed upon earth then, will
know THE FATHER, The Spirit will not then testify to
the exalted Christ seated on the Father’s throne, Son of
man and Son of God in glory. God’s millennial name is
*the Most High,” which carries with it quite a different
relationship from that of FATHER. -Christianity fills up the
parenthetic interval between Christ’s going up, and His
coming forth; and is wholly heavenly in its source, its
character, and its end. Human reasoning on these things
results in depriving Christianity of its heavenly character :
the “eternal life” now given is reduced from a distinctive
truth to what is universal, applying just as much to those
who, during the millennium, have an earthly portion, as to
those who have a heavenly one. Christianity in its essence
is undermined. When we keep like little children to what
God has written, all becomes. simple for faith.

The important thing then for us to learn is how ¢ eternal
life ” as a present possession from God, is spoken of in the
scripture.  And when we come to examine it there, we are
struck by the way in which Anowledge is insisted on in the
writings of John. But Mr.. Grant states that saints had
eternal life and did not know it, nor know what it was;
and thus distinctly sets agide the characteristic of the life, as
given in the word of God. The gospel which alone sets forth
the eternal life, insists upon the persenal knowledge of Jesus,
in every chapter ; and the epistle is written to those who
believe on the name of the Son of God, ¢ that they may know
that they have eternal life.” It would carry us far beyond
our limits to go threugh the Gospel with this view, but while
commending it to our readers’ careful study, as a subject
fraught with blessing, we would quote a few passages only.

“ This is the will of my Father, that everyone who sees
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the Son and believes on him, should have eternal life, and
I will raise him up at the last day.” (Chap. vi. 40, New
Trans.)

“I am the Good Shepherd ; and I know those that are
mine, and am known of those that are mine, as the Father
knows me and I know the Father ; and I lay down my life
for the sheep.” (Chap. x. 14, 15, New Trans.)

“Have I been so long time with you, and yet hast thou
not known me, Philip? He that hath seen me hath seen
the Father, and how sayest thou then, Shew us the Father ?
Believest thou not that I am in the Father and the Father
inme? The words that I speak unto you, I speak not of
myself; but the Father that dwelleth in me, he doeth
the works. Believe me that I am in the Father and the
Father in me ; or else believe me for the very works’ sake.”
(Chap. xiv. 9-11.) '

“ Henceforth I call you not servants; for the servant
knoweth not what his lord doeth : but I have called you
friends, for all things that I have heard of my Father, I have
made known unto you.” (Chap. xv. 15.) (Compare also
xvi. 13-15, 27 ; xvii. 3, 8, 25 ; xviii. 37 ; xix. 35; xx. 17-20,
29; xxi. 1, 14, 24.) John’s gospel was “ written that ye
might believe that Jesus is the Christ the Son of God, and
that believing ye might have life through his name.”
(Chap. xx. 31.) '

“ We know that the SON OF GoD is come, and hath given
us an understanding that we may inow him that is true;
and we are in him that is true, even in his Son Jesus Christ :
this is the true God and eternal life.” (1 John v. 20.)
Thank God that it is so! Unspeakable blessing both for
time and eternity! May He graciously arouse us to a deeper
sense of it, and of what the new birth means ; leading us.on
in a growing knowledge of Himself, in the haly intimacy of
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communion with him, to be “so occupied with Christ as to
be forgetful of self.”’*

Having desired to confine my remarks to the way in
which “life in the Son” is presented in scripture, in marked
contrast with Mr. Grant’s system,—I have purposely
avoided entering upon the question of sealing by the Spirit,
and all the wonderful results to the believer of the presence
of the Spirit, in, and with him ; all of which has been
developed in the ¢ Operations of the Spirit of God,” and in
similar treatises by the same writer. For I am fully
persuaded that the way in which Mr. Grant dissociates faith
in the Lord’s atoning work from the reception of the
seal of the Spirit, is but an outcome of his doctrine as to
‘“eternal life.” They stand or fall together. And besides,
I believe it to be upen principle disastrous to allow oneself
to be drawn into the arena of controversy as to the way in
which souls practically lay hold of the truth. This really
belongs to the sphere of God's government in which we
have nothing else to do than to admire in detail the ways of
grace of Him who is “wonderful in counsel, excellent in
working.”" (And see the whole passage, Isa. xxviii. 23-29.)
If our rapid examination of the truth presented in John’s
writings does not suffice to convince the reader of the
unscripturalness of Mr. G.’s theory as to life, no similar
inquiry would hinder him from accepting his doctrine as to
the Spirit’s seal. Mr. G. persuades himself he is keeping
to scripture, when he is really setting it aside.

He appears to develop his system (p. 58), in great part, by
building upon the difference between the possession of privi-
leges, and the Amowledge of such possession; a distinction
which, of course, no Christian would question or deny the

® ¢ Collected Writings of J. N. D.,” vol. xxi., p. 181, The reader
would do well to read the whole article on *‘ Born again.”
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importance of insisting upon in its proper place, when
meeting the ever varying states and conditions of souls.
But the needs of souls are not met by seeking to explain
them ; and still less by a system formed in view of them.
It is no comfort to a patient to hear his case exactly
described by a doctor, if the latter has no remedy which can
meet it. It may be a satisfaction to the man of science ;
but the patient is in no way helped, except to be more than
ever occupied with himself, which is the greatest hindrance
to real progress in spiritual things.

When the truths of scripture are cast in systematic
moulds, its vital elasticity, and divine adaptation to the
soul’s need, is destroyed. The system must err on one side
or the other. If, with the desire of grasping and unifying
different dispensations and relationships with God, it be
adapted to human intelligence, then “life” is reduced to
one single form, and the knowledge of the relationship it
expresses is necessarily divorced from it; for the relation-
ship with God varies in different dispensations, and the life,
according to the system, does not. This is Mr. Grant's
system ; and he would countenance it by condemning the
other extreme, which would be to stereotype the knowledge
as being contained in the life, and, as a consequence, smother
or prevent the needed exercises of soul which the word of
God produces. But why make a system at all ? In neither
way is the walk by faith : in the first case I reduce the word
of God to the proportions of my own feeble apprehension ;
in the second, I persuade myself that I have attained to
what I really know nething of. The practical results of the
Wesleyan doctrine of perfection is an instance in point : he
whose conscience is tender in regard to sin spends his life
in uncertainty and doubt, feeling he has not attained
« perfection ;" whereas, he who persuades himself he has
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attained it, makes light of sin, which, between his doctrine
and his conscience, he is obliged to explain away or deny.

The word of God is living, and when we come to it, we
find, at one and the same moment, the discovery of our
state such as no mere feelings of ours could give us ; and the
remedy God has provided, which not only delivers us, but
puts us into a new condition, where alone the state out of
which He has brought us can be truly estimated. It was in
the father’s embrace, that the prodigal learned the love of
his father's heart and his own vileness,—in his house and
seated at his table, that he learned the depth of degradation
and want to which he had come in the far country.

The word judges me, enables me to detect the movements
of the soul, and thus to find out what my thoughts, feelings,
and affeetions are as in God's sight ; and the Holy Ghost,
in occupying me with Christ, transforms me into His
image, and gives me thoughts, feelings, and affections which
are of a new order. Ilearn the end of myself, and of all that
is of me, in death, and find a full satisfaction of the yearnings
of a divine nature in Christ, who is thenceforth become the
object for my heart. I am thus purified by the word, and
grow by the knowledge of God (Col. i. 10). Still the
mortifying of my members, which this implies, may find my
heart rebellious, and hindrance to spiritual growth will be
the consequence. The scriptures can meet this too in living
power. But what if they are practically replaced by a
system which tones them down to my feeble state I have
lost the power furnished of God for growth and self-judg-
ment, and inevitable worldliness is before me.

It has been sought by some one (signing himself J. J. 8.)
recently, to uphold Mr. Grant’s theory, by stating that “John
iii. 36 proves plainly that it is either eternal life, or the
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wrath of God ; John vi. 53, 54, that it is eternal life, or no
life.”” It i8 so now of course, as & consequence of the rejection
of the Son revedled on earth in grace. But what saith the
scripture? Such arguments only prove how the “form of
sound words,” according to the scripture, has already been
given up ; and this is the direct fruit of imbibing Mr. G.’s
system. Does nothing depend then upon the way in which
God chooses to reveal Himself in different dispensations %
And is the life which is by faith in the revelation, always
precisely the same in its character and manifestation, not-
withstanding the difference of the revelation made? When
I say that the life of a plant is not the life of an animal, do I
thereby assert that the plant has no life? Or again, does
saying an animal has not the life of a man, militate
against scripture which calls them both ‘“living souls”
And so, to go further, when we find divers forms of
spiritual life in the various “families” in heaven and on
earth which are named of the Father, can it be asserted
that there is no difference between them ? It is sad though
not astonishing to find that in the last short paper issued
by Mr. Grant himself the distinctions between * eternal
life ” as used in the synoptic Gospels, and as used in the
Gospel of John are ignored. The thought of eternal life
is really limited to its unending duration, covered by the
statement that it is “divine.” (See Appendix.) Saints ac-
customed to read the scriptures, one would have expected
to refuse at once such a superficial and loweringrepresentation
of the truth. Has John vi. 57 lost its meaning for our souls ?
The blessed Lord says : *“ As the living Father hath sent me,
and I live by the Father : so he that eateth me even he shall.
live by me.” The great point of the truth I would desire to
insist on is here. He lived in His own divine nature, mani-
festing the Father down here,—living because of what the
G
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Father is, and by reason of His living. %, in order to live,
need to eat, to feed upon Him. But there is more than this.
God did not need to send the Son in order to reveal Himself
as the Almighty, or as Jehovah.* When He wills to be known
a8 Father, then He sends the SoN : none but the Son could
make the FATHER known. And this is the life that consti-
tutes Christianity. The life of the Old Testament saints,
blessed as it was in communion with God, and unending
as it will be, in the still greater enjoyment of what He is,
was not this,. The Son sent from the living Father lives by
Him, because of what He 18, and so reveals the Father to us.
We feed on Him, and live by Him, In Him we learn who
and what the Father is ; and only so can we learn it. This
is Christianity. “No man hath seen God at any time ;”
but the One who reveals Him now, is “the only-begotten
Son which is in the bosom of the Father,” and He says,
“ We speak that we do know, and testify that we have seen.”
He says too: “I know that his commandment is eternal
life : whatsoever I speak therefore, even as the Father said
unto me, so I speak.” (John xii. 50.)

* See Appendix B.




II.—IN CHRIST

‘WE now come to consider Paul's doctrine. And here I
quote the opening passage of Mr. Grant’s tract :—

“My first proposition, then, is, that we are ‘in Christ’ by
virtue of the life we have in Him. It is plainly stated, ‘ Reckon
yourselves to be dead indeed unto sin, and alive unto God in Christ
Jesus’ (Rom. vi. 11, Gr.); and again, ‘ The gift of God is eternal
life in Christ Jesus our Lord’ (ver. 23).

“This is Paul's doctrine; John’s is parallel, but different:
¢God hath given unto us eternal life, and this life is in kis Son ;’
and again, ‘ We are in Him that is true, even in his Son Jesus
Christ: this is the true God, and eternal life.” (1 John v. 11, 20.)

*“The parallelism of these expressions it is hardly possible to
doubt. In the same sense in which Paul affirms that we have
life in Christ, John affirms that it is in the Son. It is of course
the same Person ; the difference is that while the Son of God He
ever was, ‘Christ’ is what He has become; and become not
simply as man born into the world, but rather as risen and
ascended after His work iwcomplished, as Peter announced at
Pentecost, ‘God hath made that same Jesus, whom ye have
crucified, both Lord and Christ’ (Acts ii. 36). Of this the Spirit
poured out then was witness.

““ At the present moment, therefore, he who has life in the Son
has it in Christ, because the Son is Christ,” &e.

As to the above I would, in calling attention to the
characteristic reasoning of which it is a sample, remark,
that the first paragraph assumes what has to be proved ;
the second is misleading, as the reader will see in a moment ;
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the third, insisting on the parallelism, is false; and the
fourth is rationalistic inference.

Mr. G. states that in the same sense in which Paul affirms
that we have life in Christ, John affirms that it is in the
Son. Is the sense the same? Does not every Christian
feel, in reading the passages quoted, that *Christ” and
“the Son ” are by no means interchangeable expressions %
The apostle says in Galatians ii. 20, that the life he lived in
the flesh was by faith in the Son of God ; but does he say
“the Son of God lives in me”? Or could it be said that
the Son of God is “formed in us” (Gal iv. 19)* Every
Christian would resent such an idea. In Colossians iii. 4,
we find that “CHRIST is our life ;” but where is it said in
this way that ¢ the Son” is our life? And where again is it
stated of eternal life, as characterising it; ¢ fhis life is in
Christ”# This idea of parallelism betrays the whole system,
destroying the precious distinctions of the written word.

This will be yet more manifest as we look further into
“Paul’s doctrine.” The first striking difference already
apparent between Paul and John, we may note at once
however: John shews the character of the life in itself,
whereas Paul is occupied with the position of the believer,
the sphere in which the life is manifested. ¢ In Christ,”
is where God has set me, and as such has its own proper
value in every passage ; it stands, too, in contrast with *in
Adam ™ as the responsible man, thus introducing us into
relationship with God, and into an order of blessing in
which Adam never stood. “In the Son” tells me what the
life is in itself, its nature and being, and only possessed
as being in Him, the Son. :

The very verse quoted from Romans vi., makes the
distinction felt : “the gift of God is eternal life in Christ
Jesus our Lord.” ¢Jesus our Lord,” added to ¢ Christ,”
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hinders its being a descriptive statement of what the life
is; but it sets forth blessedly the relationship with Christ,
into which we are brought through the grace of God, who
gives us “ eternal life.” Moreover the special aspect of eternal
life here, and all thronugh Romans, is that of a state of life
into which we enter at the close, hence future (compare
chap. ii. 7) ; and “alive unto God " and * eternal life” are
not here synonymous terms. Verse 11, too, tells us what
faith is to reckon, in applying to ourselves what is absolutely
true as to Christ's position, and so true of us as in Him
and with Him (Col. iii. 3). We know Him as Christ, as
Jesus, and as Lord. ¢ In the Som,” on the contrary, tells
of relationship with God the Father, and describes the life
of which the Son is the mediatorial source and dispenser.
How can it be =aid that the expressions are parallel and
employed in the same sense §

‘We may consider very briefly the Epistle to the Galatians,
as being the one epistle of Paul which in its line of teaching
approaches most perhaps to that of John. It was Christianity
itself which was in jeopardy there, through the influence of
judaising teachers, and the very foundation had to be relaid
by the apostle. The first chapter, in which Paul refers to
his conversion, affords a fit opportunity for recalling how
God prepared specially His chosen vessels for communicating
the truth. John had known the Lord personally on earth,
had rested on His bosom and enjoyed His love. Paul, “ as
one born out of due time,” was arrested in his course of
religious madness against Christ by seeing Him in heaven,
finding himself enveloped in light “above the brightness of
the sun,” and hearing His voice in tender grace—words
which proclaimed the oneness of the members on earth with
the Head in heaven. John was to unfold what the Lord
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was personally, as the Son of the Father, the Incarnate
Word, the “eternal life.” To Paul was committed the
gospel of God to be preached among the nations, and
the revelation of the mystery of the body and bride of
Christ, and of the Lord's coming as the Church’s hope, and,
in general, the truths contained in the heavenly calling
of the saints, whether as a present portion (Ephesians), or
a8 a futare hope (Hebrews). Christ's present place in
glory, as having accomplished redemption, Son of man and
Son of God, and the consequent coming of the Holy Ghost,
i8 the basis of all our participation in the blessing, in both
John and Paul; but the former is specially occupied with
the personal truth, the latter with the place, and christian
position. Of the doctrinal Epistles of Paul, that to the
Galatians is the one which says least about the place:
nothing about it as a present portion, and only alluding to
it once as the believer's hope (chap. v. 5). The person of
Christ and His cross are before us; for upon this every-
thing dcpended a8 to the foundations of Christianity.

In the opening verses, an unwonted emphasis is laid upon
the relationship with God which characterises the present
dispensation. Three times the  Father” is mentioned in
the first four verses: in no other epistle of Paul do we find
the same. In verse 16, the apostle describes his conversion,
a8 having been God’s good pleasure “to reveal his SoN
in him ; and in chapter ii. 20, the life he lives is by faith,
« faith of* the Son of God,” he says, “ who loved me and
gave himself for me.” This characterised his ministry, as
we find in Acts ix. 20: “Straightway he preached Christ
in the synagogues, that he is the Son of God.” The apastle
insisgts upon it in the whole of these two first chapters,

® A very strong expression. The christian faith is thus charac-
terised : the ohject of it is THE Sox or Gop. (Compare ver. 16.)
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against the judaising influences which were at work in
Jerusalem, and under which even Peter fell at Antioch
“when certain came from James.” That is, it is Christianity
displacing what went before it.

When he comes to speak of the Spirit’s presence in the
believer in the four following chapters, he insists in the
most distinct and positive way on the entire change wrought
out at the crRoss. Up to that time was a state of bondage
under the elements of the world, and the law was then the
schoolmaster : sonship was not revealed, not known. Only
when redemption is accomplished does adoption, in this
sense,* become possible ; and then, too, “because ye are sons
God hath sent forth the Spirit of his Son into your hearts,
crying, ¢ Abba, Father.” Wherefore thou art no more a ser-
vant but a son, and if a son, then an heir” (chap. iv. 4-7).

Here, again then, we find full confirmation of the trauth
presented in the Gospel of John as to eternal life. The
cross is the basis, and the beginning of it as far as we, whether
Jews or Gentiles, are concerned : the ‘“corn of wheat must
fall into the ground and die,” or it ¢ abides alone.” ‘ Adop-
tion "’—that is, sonship—the relationship of Son with ke
Father—is the explanation the blessed Lord gives of eternal
life, “life in THE SoN.” And that this began at the cross is
the doctrine of Galatians. To give it a retrospective effect
is to deny the whole teaching of the Epistle ; and do over
again the work of the judaising teachers, against whom the

*¢ We are not speaking now of the national ‘‘adoption” of Israsl
(Rom. ix. 4), which is a different thing, and contrasts with this, as Gal.
iii. 28 proves : *‘There is neither Jew nor Greek.” The accomplishment
of prophecy is not the subject in Galatians at all, but the character of
the gospel. Jsrael is *‘ in bondage’ (chap. iv. 25), and not only so, but
the scripture says, ‘‘ Cast out the bondwoman and her son, for the son
of the bondwoman shall not be heir with the son of the freewoman,”
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apostle so earnestly strove. “If I build again the things
which I destroyed, I make myself a transgressor: for I
through law am dead to law, that I might live undo God.
I am crucified with Christ : nevertheless I live; yet not
I, but Christ liveth in me ; and the life which I now live
in the flesh I live by faith, the [faith] of the Son of God,
who loved me and gave himself for me " (chap. ii. 18-20).
And God gives the Spirit—*the Spirit of His SoN"—to
those that are sons, that they may cry in conscious enjoyed
sonship, “ Abba, Father.”

The cross was death to the religious Saul of Tarsus, the
zealous persecutor of the saints; it was a stumbling-block
to the Jews, an offence to the judaising teachers ; but though
suffering persecution for it, it was Paul's glory—for there
he found the end of himself ; there he had “ crucified the
flesh ;” there he had been separated from the world (chap. ii.
20; il 1; v. 11, 24; vi. 13, 14).*

It is not so much the death of Christ, as presented in the
Epistle to the Romans, and followed by the resurrection
(for, except in the opening verses, this is not even mentioned
in the Epistle) ; but the cross as the central point in God's
ways with man, bringing to an end all that was before it,
and introducing the faith of Christ,t by which righteousness

® It is by no means confined to ‘‘substitutionary saerifice,” as
Mr. Grant seems to imply on page 19.

+ The difference between the third chapter of this Epistle and the
fourth of Romans, may well be noted here (compare page 28, above).
1t is of the deepest interest. The emphasis in Galatians is on FAITH ;
and the example of Abraham is again deduced from Genmesis xv. 6.
Secondly, we find as in Romans iv., though more largely developed,
the absolute certainty of blessing as depending only on the One who
promised, on the occasion of Abraham’s accomplished obedience ; and
hence not liable to be lost through the failure of the weaker party to
the covenant, which was the case under the law. Thirdly, it is not a
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comes (chap. ii. 16, 21); and to this the “ hope ” is attached
(v. 5),—the hope for which we wait through the Spirit,—
for « faith worketh by love.”

The law is absolutely incompatible with this new state of
things. Its curse was met in the cross ; for it fell on Christ,
and this opens the door of blessing to Gentile as well as Jew,
(chap. iii. 10-14) ; as indicated indeed by the very promise
the apostle quotes from Genesis xii. 3 : the blessing cannot
now have a Jewish character. ¢ Abraham’s sons” are those
that are on the principle of faith. When the fulness of time
was come, Christ came as “under the law,” to redeem them
that were under it, that sonship might be introduced in
righteousness (chap. iv. 1-5); for we were all concluded
under sin (chap. iii. 22). In the cress too, the power of the
law as a schoolmaster comes to an end, its bondage ceases ;
we are “no longer under if,”* *for ye are all the sons of God

question of the kind of power which God puts forth, and which is the
basis of faith, introducing the principle of resurrection, as in Romans iv.,
but the fact of all that was promised being centred in the Person
of CHRIST, and now brought to us in Him, so that we may receive the
Spirit as well. The passages quoted from Abraham’s history, are
Genesis xii. 3, shewing the extent of the blessing (for it takes in all
the nations), and Genesis xxii. 18, which shews that it is made good
in Christ. The two passages are the first and last recorded communi-
cations of God to Abraham,

In Galatians iv., the son born according to the promise, illustrates
the christian position and relationship, in the liberty wherewith Christ
has made us free.

® This contradicts in principle Mr. Grant’s theory as to the applica-
tion of Romans vii. ; but as it has been refuted by others, I do not dwell
upon it further now. His whole system is seen to be imaginary and
falls to the ground before this Epistle to the Galatians. The scripture
refuses such a thought as the saints’ life being ‘‘in the Son,” when it
could not as yet be in Christ ; for there was no such thing as ‘‘ sonship ”
before the cross. To make it & mere matter of Anowledge is altogether
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by faith in Christ Jesus;” and now Christianity is expressed
by “having pu! on Christ,” the entrance into it is through
the waters of death, figured in baptism (chap. iii. 23-37),
which is the personal application to us individually of
the cross of Christ: so faith accepts it. The life which
begins with the cross is characterised by * faith of the Son
of God,” and by the crucifixion of the flesh and of the
world, which is implied in it. Faith works by love, and the
love of which we are the objects, as expressed in the cross,
is the moral power for the walk. This characterises the ‘“ new
creation ” (compare chap. v. 5, 6, with vi. 15). .The Holy
Ghost sheds it abroad in the heart, and makes good in the
soul the liberty of sonship in those who are born according
to the Spirit. “We live in the Spirit, let us also walk in
the Spirit” (chap. iv. 25-31 ; v. 25).

“In Christ Jesus ”* defines the new standing before God,
where all distinction between Jew and Gentile disappears
(chap. iii. 28).

‘We notice then, that Paul, though unfolding in this
epistle, truth which in many respects is similar to that of
John, does not develop the life in itself, a8 manifested upon

beside the question; the thing itself did not exist for man. There was
a life of faith surely, but TH1s life of faith did not, could not exist ;
for the revelation on which it is founded had not been made. Christ
had not come. The LiFE which the apostle lived, was, he says, by
¢ faith of the SoN oF Gop, who LOVED me and gave himself for me.”
This is developed in the writings of John, as we have seen. But
Mr. Grant’s system mixes up Judaism and Christianity, deing in
another way just what the Galatians were doing ; and this is the serious
thing for us to note, and be aware of.

® Mr. Grant writes (p. 14), ‘ ¢ In the Son ’ means ¢ /ife in the Son,’
and correspondingly ‘in Christ’ means life in Christ.'” A man must
indeed be very full of his system to pervert the scripture in this way,
and destroy its simple and positive statements.
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earth, nor its effects in the one who has it ; but sets before
us Christ as the One in whom God has given us an entirely
new position befere Himself. Christ, who was the Object
of all promise, is the One in whom we find the blessing now,
which becomes ours at the cross ; for there redemption was
accomplished, and we became * Christ’s ” (chap. iii. 29).

It must not, however, be inferred that ¢ in Christ ” always
means exactly the same thing ; though it always carries with
it its proper value in as far as the Person of Christ, and our
standing in Him before God, are concerned. Bnt the extent
of its meaning depends upon the way in which Christ is pre-
sented in each place. Thus in Romans, we find His death
and resurrection ; His place in glory being only mentioned
parenthetically in chapter viii., and, as to us, a hope ; whereas
in Ephesians, His place in the heavenlies is the basis of the
truth set forth in connection with the counsels of God.

In Romans, man is looked at as being in sin, a ruined,
guilty creature, subject to the wrath of God. The blood of
Christ meets his condition judicially, so that God who has
declared the extent of his evil and ruin, can forgive his sins,
and manifest His righteousness in justifying him who
believes in Jesus (chap! i—v. 12). The death of Christ
meets his utter incapacity for good; so that the believer
has to accept it as the end of himself, finding in it the
justification from sin (not sins merely), and a new life opened
up te him in the resurrection of Christ, the power of which
is the Holy Ghost (chap. v. 12—viii.). Sin and death have
entered into the world ; and the law entered that the
offence might abound (chap. v. 12, 20). But death has no
more dominion over Christ risen ; and as alive in Him unto
God, sin has lost its dominion over us; the law has lost
dominion too, for we have died to it (chap. vi. 9-14; vii. 1-6).
“In Christ Jesus” expresses this new standing, where there
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is no condemnation for us, and no separation from God’s
love ; and by the Spirit acting in this new sphere and ac-
cording to it—the power of the life *“in Christ Jesus” and
perfectly expressed in Him—we are set free from the law
of sin and death.

In Ephesians, the point of view is quite different : man is
looked at as dead in sins, and God introduces a new creation
in accordance with His own counsels in Christ before the
foundation of the world The ‘“new man” is created
according to God, in truthful righteousness and holiness
(chap. iv. 24). In this Epistle, then, “in Christ” carries
with it the present heavenly place and portion of the be-
liever, before the God and Father of our Lord Jesus Christ.
Consequently there is no justification in this Epistle at
all, nor in the Epistle to the Colossians, which holds an in-
termediate place between the two others, though partaking
more of the character of Ephesians, and presenting Christ as
our life as well as our Head, and as in us the hope of glory.

All this has been developed at length by others, and I do
not enter into it further, exeept to notice two points which
have already come cursorily before us: first, the different
way in which we are assaciated with Christ in the three
Epistles ; secondly, the way in which God’s work of quicken-
ing is presented in Ephesians and Colossians.

The Epistle to the Romans opens with the statement of
the subject of the “gospel of God,” promised afore by His
prophets in the holy scriptures : it is “concerning his Son,
come of David’s seed according to flesh, marked out Son of
God in power according to the Spirit of holiness by resur-
rection of the dead—Jesus Christ our Lord ” (chap. i 3, 4).
This stamps the truth set forth in the whole Epistle. In
resurrection we find Him declared Son of God in power ;
‘ He was raised from among the dead by the glory of the

\
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Father” (chap. vi. 4). And we are brought in consequence
into relationship with God who raised Him, and that as the
result of His death for us; and so we have to walk in
“newness of life, and serve in newness of spirit.”

The Epistle, howevet, does not develop this relationship
in connection with the Father’s name, but unfolds the truth
of God’s righteousness, now for the first time revealed in the
gospel, which is “ God’s power to salvation to every one that
believes, both to Jew first and to Greek : for righteousness
of God is revealed therein on the principle of faith to faith,
according as it is written, The just shall live by faith.” -
(Chap. i 16,17.) The faith is in Him who “raised up from
among the dead Jesus our Lord,” and in His blood ; for He
“has been delivered for our offences, and has been raised for
our justification”” (chap. iv. 24, 25).

And see how far the justification goes. Its applicability
“towards all ” is in chapter v. 18; its effect upon *the
many ” in verse 19 : “as it was by one offence towards all
men to condemnation, so by one righteousness towards all
men for justification of life; for as indeed by the dis-
obedience of the one man the many have been constituted
sinners, 80 also by the obedience of the one the many will
be constituted righteous” (vers. 18, 19). It is not merely
the deliverance from the burden of sins which lay upon us,
but goes on to the life manifested in the Lord’s resurrection,
which faith appropriates now, so that we yield ourselves to
God “as alive from among the dead ” (chap. vi. 13), a life
which we shall know in its fulness with Him in glory, when
He will be manifested as firstborn amongst many brethren.
Nothing less could meet the Lord’s having been marked out
as Son of God in power in resurrection according to the
Spirit of holiness. We are therefore waiting for the
“adoption,” the redemption of our body; for, as it is
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parenthetically stated in chapter viii., in connection with the
Spirit’s operation, we are “foreknown” of God, and “ pre-
destinated to be conformed to the image of His Son ;" so
that the call, the justification, and the glory, are inseparably
connected.

In chapter v., this is shewn forth beautifully as the effect
of the abounding grace of God in contrast with sin having
come into the world by one man, and death reigning by
gin : the grace of God and the gift by grace has abounded
unto many (ver. 15) ; the act of favour is of many gffences
unto justification, that is, here, a state of subsisting righteous-
ness (ver. 16) ; and those who receive the abundance of grace
and of the free gift of righteousness, shall reign in life by the
one Jesus Christ (ver. 17). In verse 21, we find these three
things again—grace, righteousness, eternal life: “ Bat law
came in, in order that the offence might abound ; but where
sin abounded, grace has overabounded, in order that, even
as sin has reigned in the power of death, so also grace
might reign through righteousness to eternal life, through
Jesus Christ our Lord ” (chap. v. 20, 21).

In Romans, then, the subject is God's righteousness,
revealed when all are found to have sinned and come short
of God’s glory,—God’s righteousness by faith of Jesus Christ
towards all and upon all who believe, Jew or Gentile. The
only way of dealing with man is by death, whether his guilt
be considered, or his state of ruin and powerlessness. But God
has met him in grace in the death of His own Son ; He has
shewn His love to us in not sparing Him ; and through the
shedding of His blood, Christ has become the  mercy-seat.”
He is so “set forth” by God, as the meeting-place between
Himself and sinful man. We are reconciled to God by the
death of His Son (chap. ifi.—v. 12). This same principle of
death, applied in another way to the soul, gives deliverance
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from what would hinder all real fruit for God. For in
flesh, no good thing dwells. The flesh, however it may be
educated or polished, is flesh still, and in all its thoughts
is enmity against God. Death alone delivers from its
manifestation, and from its works, which are only evil. The
cross is the end, judicially and practically, of the old man
(chap. vi. 6). Christ died to sin, as well as died for our
sins ; and faith receiving this and appropriating it experi-
mentally, finds deliverance from self, and enters practically,
as a consequence, into ‘“newness of life,””—*like as Christ
was raised up from the dead by the glory of the Father.”
And so the exhortation addressed to us, is to yield ourselves
to God as those who are alive from the dead, and our
members as instruments of righteousness unto Him—
“gervants to righteousness unto holiness.” (Chap. vi.)

The death of Christ is then what is applied to us here;
it is appropriated in baptism ; and our death is death to
sin. Living with Christ is presented as the consequence,
the hope of the redemption of the body, for which we
patiently wait (chap. viii. 23-25): “for if we are become
identified with him in the likeness of his death, so also we
shall be of his resurrection” (chap. vi. 5); “if we have
died with Christ, we believe that we shall also live with
him ” (chap. vi. 8). And again in chapter viii. 11: “But if
the Spirit of him that has raised up Jesus from among the
dead dwell in you, he that has raised up Christ from
among the dead, shall quicken your mortal bodies also on
account of his Spirit which dwells in you.”

In Colossians, where the subject is Christ as our life, and
not the indwelling of the Spirit as in Ephesians, we are
_looked at as made meet by the Father to be partakers of
the inheritance of the saints in light, having been by Him
delivered from the power of darkness, and translated into
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the kingdem of His dear Son, and Christ is in us the hope of
glory (chap. i. 13,13, 27). And secondly, we are “complete
in Him who is the head of all principality and authority.”
The resurrection as well as the death of Christ is applied to
us here. Christ, in whom all the fulness of the Godhead
dwells bodily, i our object, our life, our portion, our Head,
as well as the expression of our hope. We have died with
Him and been raised with Him, « through the faith of the
operation of God who hath raised him from the dead”
(chap. ii. 13, 20 ; iii. 1). Our death is to the world, not to
sin merely, as in Romans. And as risen with Christ, we are
exhorted to have our minds set on things above, where
Christ is sitting, at the right hand of God, and not on things
on earth ; “for ye have died, and your life is hid with the
Christ in God ; when the Christ is manifested, who is oar
life, then shall ye also be manifested with him in glory”
(chap. iil. 1-4). Christ is everything as the heart’s object,
and in all as life (chap. iii. 11).

In Ephesians, we are in presence of God’s counsels, the
good pleasure which He hath purposed in Himself, and which
are expressed and centred in Christ : “ Blessed be the God
and Father of our Lord Jesus Christ, who hath blessed us with
every spiritual blessing in the heavenlies in Christ; according
as he hath chosen us in him before the world’s foundation,
that ‘we should be holy and blameless before him in love ;
having marked us out beforehand for adoption through Jesus
Christ to himself, according to the good pleasure of his will,
to the praise of the glory of his grace, wherein he has taken
us into favour in the Beloved ; in whom we have redemp-
tion through his blood . . . ” (chap. L 1-7). In this Epistle,
we are not merely raised, but also, as sealed with the Holy
Spirit of promise, made to sit, Jew and Gentile together in
the heavenly places IN CHRIST JESUS. (Chap. ii. 6.) “In
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Christ,” and by His blood, we have not only the forgive-
ness of our sins, but we are brought nigh to God, we who
once were afar off (chap. i 7;1ii 13); and we learn Him as
the God and Father of our Lord Jesus Christ.

In the first chapter, and first part of second, down to
verse 10, we have God’s work presented to us: from verse
11 and onward, it is Christ’s work.

This leads us to the second point mentioned above, the
way in which ¢“quickening with Christ” is spoken of in
both these Epistles—the only two places in which the
expression is found. It is God’s work, the fruit of His love ;
and Christ is looked at as in death, and as being raised out
of it. In Ephesians ii. 4-6, we read : “But God, being
rich in mercy, because of His great love wherewith He
loved us, we too being dead in offences, has quickened us
with the Christ (ye are saved by grace), and has raised us up
together, and has made us sit down together in the heavenlies
in Christ Jesus, that he might display in the coming ages
the surpassing riches of his grace in kindness toward us in
Christ Jesus.” In Colossians ii. 11, 12, it is written: “In
whom also ye have been circumcised with circumcision not
done by hand, in the putting off the body of the flesh, in
the circumcision of the Christ ; buried with him in baptism,
in which ye have been also raised with him through
faith of the working of God who raised him from among
the dead. And you, being dead in offences and in the
uncircumcision of your flesh, he has quickened together with
him, having forgiven us all the offences, having effaced the
handwriting in ordinances which [stood out] against us. . . .”

Ephesians gives the truth with much more detail ; for the
passage we have quoted is but the end of a long paragraph
which begins at chapter i. 15, shewing what God has
wrought in Christ in raising Him from the dead, and setting

H
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Him down at His own right hand in heavenly places. It is
this additional truth which characterises the Epistle, and
distinguishes it. from, Colossians ag to the way in which we
are “in Christ,” and are associated with Him. We do not.
find' Christ’s place in glory until the third chapter of
Colossians ; and then our relative place iy presented quite,
differently from what it is in Ephesians. 'We are not; there
said to be seated “in Christ Jesus ;” but we are looked at as
on earth, and are to have our hearts and thoughts centred in
the things above where Christ is sitting. Christ is onr life,
and in us the hope of glory ; His death is our portion here ;
“we have died,”* and our life is hid with Him in God,
while we wait for the time whea He shall be manpifested, in
order to be manifested with Him in glory.

‘When these distinctions are borne in mind, the incorrect-
ness of the systematic expressions of Mr. Grant’s tract are
felt at once. The passages are by no means exactly
parallel,” as he states on page 18. Nor is his statement on
page 6 other than a misrepresentation of the scripture : he
says that “life is omly now in Christ,” “since it is only as
risen ond ascended He is made Lord and Christ.” To
introduce His ascension ir this way when, speaking of the
life, is contrary to both passages ; for though in Ephesians
a superficial glance at the passage mightseem to countenance
the idea, a little attention shews it is not stated, apnd in
Colossians it is expressly omitted. It is the display of God's
mighty power in the resurrection of Christ from amongst
the dead, that is applied to us here, and which faith: lays

* This is here stated in the most absolute way ; it is accepted by
faith in Romans vi. 11; and the practical realisation of it, Ged
graciously coming to the believer’s aid, and working it out in the
circumstances through which He brings him, is seen in 2 Cqrinthiang
iv. 10-12.
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hold of. 'We are ¢ quickened together with him,” as united
with Him in life, out of the state of being “dead in sins.”
Only in resurrection can the word be used in this way with
reference to Christ. “He loved us, and gave himself for
us,” going down into death where we were, without a move-
ment of heart towards God, or even a felt need —*dead in
sins >—and God raised Christ from among the dead, and
us with Him ; so that the life which Christ took in rising,
is the life which we now have by faith in Him, and faith in
God’s eperation. It is past death and Satan's power, as
Colosstans ii. 15 shews; and the law, the handwriting of
ordinances that was against us, Christ has “nailed to the
cross.” Such is His love to us!

The reasoning of the tract based on wresting Aets ii. 36 out
of its connection, and thrusting it inm here historically, con-
fuses all the spiritral teaching of these passages, and deprives
the believer of the direct blessing ministered by the truth in
its simplicity. It was necessary in order to patch up the
system ; for as already shewn,* the omission of the character-
istic trath of Christianity in the author’s first essay, was foo
gross ; but when it is introduced, it only serves to expose
the weakness and the fallacy of the whole argument. As
brought in by Mr. G., it gives a value to “life in Christ,”
which is contrary to seripture statements; and it is left
out where the Spirit of God puts it in, that is in connection
with “life in the Son.” In both ways the system falsifies
foundation trauth; amd the whole theory is found to be

But all these pages (13 to 18) of the tract, especially the'
way in which the author writes of “ union,” is such confusion,
that I spare myself and the reader the pain of going into

* See zbove, p. 25.
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it. Enough has been said for those who are not under the
power of the system, and blinded by it. It is grievous to
find questions raised as to these blessed truths, and to be
obliged to meet them ; but we have to contend for the faith
which was once delivered to the saints: this duty has
urged me on. Here then, I leave the matter, only adding
a word as to the practical application of the truth we have
been looking at.

Difficulty arises from mixing up distinct passages of serip-
ture, whether as Mr. Grant does, or in other ways, and thus
practically making systems in the mind. Now God who is
wiser than we are, and knows best how to adapt His truth
to our state and spiritual needs, has chosen to give it to us
in many separate Epistles, to say nothing now of the four
different Gospels. To confound being quickened or passing
from death unto life, as we find it in John, with the truth
set forth in these two Epistles, denaturalises it completely.
And that in two ways, both however depending upon the
way in which Christ is viewed in the different scriptures
In John the subject is the life as manifested in the Person
of the Son, and consequently the revelation of the Father,
whereas in these Epistles, it is the position in which God
sets us before Himself, and Christ as the object of the heart,
the Spirit forming our thoughts and affections, through
feeding us with Him, and that in connection with the place
in which He now is. Secondly, in John, He is seen acting,
whether in His own divine nature or as giving Himself,
whereas in the Ephesians and Colossians, He is viewed as
dead, and God’s power is seen in raising Him.

The poverty of theological definitions becomes apparent
here. For quickening, as to detail, is presented in the
" gospel of John in more ways than one, but not at all as in
Ephesians and Colossians, In John v. 21, it is the Son in
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His own divine nature ; and yet it is in connection with the
love of the Father shewing the Son what He Himself does ;
for the Lord had just said, “ The Son can do nothing of
himself but what he seeth the Father do ; for what things
soever he doeth, these also doeth the Son likewise ” (ver. 19).
In verse 25, those who are spiritually dead hear the voice of
the Son of God and live, and then the blessed Lord leads
us into a fresh secret as to the life communicated : * For
a8 the Father hath life in himself, so hath he given to the
Son to have life in himself.” Again, in chapter vi. 32, 33,
we read of Jesus as the life-giving bread come down from
heaven, from the Father. And this reveals the double aspect
of eternal life as known in Jesus, Son of God and Son of
man ; it is heavenly in its origin and character, and carries
with it the knowledge of the Father as ¢ His Father.” In
verse 27, it is the Son of man who gives the food which
abides unto eternal life, * for Him hath God the Father
sealed ;” and yet He says (vers. 44, 45): “No man can-
come to me except the Father which hath sent me draw
him ; and I will raise him up at the last day. It is written
in the prophets, And they shall be all taught of God.
Every man therefore that hath heard and hath learned of the
Father, cometh unto me.” Further down we find life is
through feeding upon Him as dead . * Jesus said unto them,
Verily, verily, I say unto you, Except ye eat the flesh of
the Son of man, and drink his bleod, ye have no life in you.
‘Whoso eateth my flesh, and drinketh my blood, hath eternal
life ; and I will raise him up at the last day ” (vers. 53, 54).
It is always through faith: he that believes has it. The
one who receives Jesus is born of God (chap. i. 12); and
so in James: “Of his own will begat he us with the word
of truth, that we should be a kind of firstfruits of his
creatures ” (chap. i. 18). But to enjoy in communion with
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God all these different phases of the truth, the scripture
must be left in its own blessed simplicity.

As to the history of any individual soul, the moment
faith is produced by the action of the Spirit of God
through the word, that moment there is life ; and the sounl
is brought into the presence of God, as having to do with
Him, but has to learn what the life is in its various phases
as presented in the scripture, and to find out experimentally
deliverance from the power of sin, and the enjoyment of
the perfect love that casts out fear. This under the govern-
ment of God may be a question of time ; for we do not
readily come to the end of ourselves, though admitting the
truth that the cross is the end of the “old man,” and the
resurrection of Christ out of death, the beginning of God’s
“new creation.” Then comes the mortifying of our members
on earth, and a holy walk in separation from the world,
end this finds our hearts weak and negligent, the moment
the eye is off Christ.

But how deep is the truth brought out in these Episties i
To learn powerlessness for good is one thing, but it supposes
life at least, supposes good desires ; but when my eondition—
in which saving grace met me—is described as being * DEAD
IN sins,” the probe of the Spirit goes deeper into my heart.
I learn that God saw me in & state of moral ehaos and
darkness, where the world and sin and Satan had it all
their own way with me; and that, as one has gaid, “ there
wag not one single thing in my heart with which God eould
link Himself, and nothing in heaven which my nature
would like.,” It is out of this state that I find, in Christ’s
regurrection, the entry inte the new creation, where “all
things are ¢f God,” and find too that He has communicated
to me a nature capable of enjoying them ; and, what is
mare, capable of knowing and loving Him. I learm His love
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in “the Beloved,” who went down into death for me, to
give effect thus to God the Father’s purpose for me, and
not for me alone, but for all His redeemed, and find that
His grace has set us IN HiM, “accepted.” More still, I
find He cares that I should know something of His thoughts
about the brightest jewel of redemption, the church which
He loved, and for which He gave Himself-—the complement
of the Son of man in glory, in the Father’s presence—the
church which is His body, the fulness of Him who filleth
all in all.

*,% T commend to the reader'’s careful petrusal the article on
“The New Birth,” in Cellected Writings, vol. x., pp. 206—313.
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WE have had occasion to notice already (p. 6) the extra-
ordinary passage in Mr. Grant’s tract, in which forgiveness
is linked with propitiation and separated from substitution,
which latter as thus looked at, presents, in Mr. G.'s thoughts,
a deeper aspect of Christ’s work.

The passage runs thus :

“ Forgiveness is, in a certain sense, the very opposite of justifi-
cation. Forgiveness is goodness and mercy acting ; justification,
righteousness. Forgiveness only preached, implies the work of
Christ not yet in its full character revealed,—propitiation perhaps,
but not substitution, thus not the depths into which Christ
descended. Thus man's full need is not met, the question of
nature is unsettled, dead with Christ, quickened with Christ, are
things unknown. The doctrine of the two Adams and the place’
in Christ are all unknown (page 50).

‘The former part of this paragraph which sets aside the
distinct statement of the apostle in Romans iv. 6, 7,%* serves
to bring into relief the subordinate place which propitiation
has in this system as compared with substitution. Mr. Grant
has MAN in his mind all through, the sinner in his need ;
and pre-occupied with this he leaves GoD out of the question,
except as meeting man’s full need. Propitiation, he would

* ¢ But to him that worketh not, but believeth on him that justifieth
the ungodly, his faith is counted for righteousness. Even as David
also describeth the blessedness of the man, unto whom God imputeth
righteousness without works, saying, Blessed are they whose iniquities
are forgiven, and whose sins are covered. Blessed is the man to whom
the Lord will not impute sin.”
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have us believe, is merely God’s acceptance of the sinner,
and hence may be simply governmental, like forgiveness I
suppose, but in any case does not set forth the depths into
which Christ descended for us, nor does it touch man’s
ruined state and nature, like substitution.

This “new doctrine ” is set forth much more explicitly in
an article in “Help and Food,” 1884, pp. 241-255, which
develops at length Leviticus xvi. I quote a few passages
from it, which bear upon the subject before us:

¢ The cross. . .. is the expression also of demands of righteous-
ness which required satisfaction in order to its [love's] showing
forth : and this is what we mean by propitiation : it is the propiti-
ation of otherwise withstanding righteousness, which now is turned
to be on our side fully as God's love is. Propitiation is thus really
the divine side of atonement; and he who accepts truly the one
can make no difficulty as to the.other: the expiation is the
propitiation.” (Ibid. pp. 248, 249.)

“The goat which is the Lord’s lot, moreover, as explicitly
speaks of substitution as it does of propitiation. The goat (the
type of the sinner),is the very thing which does speak of that:
no figure could more precisely convey the thought. Propitiation it
proclaims to be by substitution; and for the people therefore for
whom the substitution is, and for no other™ (p. 249).

“Propitiation, I repeat, then, is by substitution and in no other
way, and for the people alone for whom the substitution is”
(p. 251).

The above passages speak for themselves, and shew the
nature of the doctrine, and I may add that the article is
thoroughly misleading as to the way in which ¢ the church”
is spoken of,* and is characterised by the fanciful reasoning
which this system in general exhibitas.

* This results from confounding Levitious iv. 13-21 with Leviticus
xvi. In Leviticus iv., it is the ‘‘elders of the congregation” that
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I would call the reader’s attention to the statements I
have quoted. Does the scripture speak of righteousness with-
standing the manifestation of love but for the e¢ross, and
being now turned to be on our side? For it is God’s “right-
eousness” we are speaking of, and not merely “justice,” a&
Kelly’s hymn says. Certainly Romans i. 16, 17 knows no
such idea, nor does Isaiah ; and it would be hard to get
it out of Romans ii. § ; for “righteous judgment” is another
thing altogether. We read that God’s wrath from heaven
is revealed now (chap. i. 18), but that is rather in contrast
with the revelation of His righteousness, in the previous
verse. This theological reasoning really falsifies the truth
a8 to God’s righteousness revealed in the gospel, which the
apostle describes as “the power of God unto salvation to
every one that believes.” It is of a piece with the explana-
tion of forgiveness above, and comes from ignoring the way
in which God has glorified Himself in the sacrifice of Christ,
and founded upon it & scene of absolute perfection, the new
heavens and new-earth in which righteousness will dwell.
All this side of the truth, Mr. Grant’s system leaves out.

And what isthe meaning of the goat being the type of the
sinner ¥ Is it then the sinner’s blood that is taken into
the holiest of all and sprinkled upon the mercy-seat ¢ Are
these the precise forms of truth found in God’s holy word ¢
Propitiation, we are told, is for the people alone for whom
the substitution is.© But the difficulty of meeting 1 John ii.
9, which explicitly states the contrary, is sorely felt by
Mr. Grant, who labours hard in two and a half pages of

represent the whole people, and lay their hands on the head of the .
bullock {ver. 15), whereas in Leviticus xvi., it is 4aron who represents

the people, and lays his hands on the head of the goat when he

confesges the sins of the people (ver. 20)-an importb.nt distitiction

which, as usual, Mr. Q. ignores.
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rationalistic inference to meet the insuperable difficalty in
which his own system has plunged him. In doing so, he
cuts at the root of the doctrine of election as set forth in
Romans ix., severing it from its divine source, and beclouds
more than ever the doctrine of justification by faith. The
conclusion is 8o bold and bad, that it is difficult to believe a
Christian could so fritter away the plain force of scripture
words : he says,

“ Christ is not a substitute for the world, for substitation iniplies
the actual bearing and bearing away of the sins of those who are
represented in the Substitute, and the sins of the world are not
80 borne away. He is the Substitute of His people, but a people
not numerically limited to just so many, but embracing all who
respond to the invitations of His grace, though it were indeed tha
world for multitude” (Zbid. p. 254). )

By this rationalistic “though it were,” the direct teaching
of the scripture as to propitiation is cast to the winds
Mr. Grant’s system knows nothing of it ; reducing it to the
Godward side of atonement, that is, God’s acceptation of &
ginner. It has only man in view, ignoring that in the
Gospel of John we do not find remission of sins, except as
committed to the disciples administratively ; but we do find
propitiation in its full meaning, in the very first chapter, in
the “Lamb of God who taketh away the sin of the world.”

Remark, it is “sin” here, root and branch, not sins
merely. And to this, chapter xvii 4 answers, where the
Lord says to the Father, I have glorified Thee on the earth.
Substitation has to do with stns. '

The fact is, that propitiation, as we find it in the scripture,
is ignored, and substitution is forced to do duty for a part
of it, eked out by an imaginary division of the subject,
to one portion of which the term  propitiation ™ is applied.
For scripture puts forgiveness with substitution. When it
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is speaking of propitiation, we read that Christ *tasted
death for every man.” When substitution is the matter
treated of, it is said, “ He bare the sins of many.” Each has
its proper place.

To set forth the truth on this matter, I cannot do better
(I think) than subjoin almost entire, a letter which appeared
in “Words of Faith ” for 1884, pp. 223-4.

« « « . I object altogether to the question, What benefit does
the world get from propitiation? It puts everything on a false and
low ground, as if the end and only object of God's ways—leaving
out the claims of His glory and nature in that which angels
desire to look into. I agreein general with what you say; but ‘“the
Lord’s lot” was not for the sins of the people as guilt, though
God’s holy and righteous nature was met in respect of their sin.
The blood was sprinkled first on and before the mercy-seat—God's
throne, in the most holy place, where God dwelt—and the altar
of incense. The atonement was for the “holy place. ... that
remaineth among them.” ¢ That is for the people” (ver. 15),
is in contrast with Aaron and his house. But what was cleansed
and hallowed was the holy place, and the altar no doubt, because
of the tabernacle being among them. As meeting God’s nature
and character, it was the basis of all. (Compare Heb. ix. 28,
26, 27, 28.)

The taking away the sin of the world was to have a new heaven
and a new earth, wherein dwelleth righteousness, as the fruit of
the sacrifice of the Lamb of God. Thank God, our sins are taken
away too, but thatis a different thing from putting away sin. It
i deplorable to make putting away our sins, true and blessed as
it is, the end of all. God has been glorified in Him (John xiii.)
in such sort that man is in the glory of God.

In the scape-goat God’s people were represented in their head—
the high priest—and those only who as such were identified with
him. In the other there was no such representation—a most im-
portant principle. Thongh the people’s uncleanness were the
occasion of it, it wes the Lord's lot, His dwelling-place which was
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in question, and transgressions not in question save as the means
of its defilement, and the blood was under God's eye as the
ground of all God's dealings till, and making the security of, the
new heavens and the new earth. (See John xiii. 81, 82.)

Through the cross God Himself has been fully glorified, and in
virtue of it Christ Himself has entered into the glory of God as
man, though He had- it before the world was. (See Phil. ii.)
Man’s sin was absolute, Satan’s power over all the world, man’s
perfection absolute in Christ when absolutely tested, God’s
righteous judgment against sin displayed as nowhere else, and
perfect love to the sinner, His majesty made good. “It became
him.” (Heb.ii.) No doubt our sins were borne too, thank God,
that we might have part in the results; but blessed as this is for
us, it was really a secondary thing to the basis of the glory of
God in the universe, and the bringing all into order according to
what He is, fully displayed. So John xvii. 4, 5. But in John's
Gospel there is not a word of the forgiveness of our sins, save as
administered by the apostles.

Finally, the people were not represented in the blood on the
mercy-seat and holy place; their sins gave occasion to its being
done, but the cleansing was of God's dwelling-place, that that
should be fit for Him, and what He was, perfectly glorified by
Christ's death—to be ever before him as eternal redemption.

The two goats made but one Christ, in different aspects. But
propitiation alters the whole ground of God's dealings with man.
It is the display of God's mercy maintaining God’s righteousness,
but opening the door to the sinner, the ground on which I preach
the gospel, and can say to every sinner, The blood is on the
mercy-seat, return to God and it will be His joy to receive you.
It is not necessary for him to judge you if you so come, for His
righteousness is fully glorified, and His love free. This may
bring out the evil will in man, but it is then * ye will not come to
me that ye might have life.” There is death in substitution—
““ He bore our sins in His own body on the tree "—died for our
sins according to the scriptures: as I have said, the two goats are
one Christ..... —J. N. D.

—————
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As stated in the preface, I have not undertaken to deal in
detail with all the doctrines and questions raised in
Mr. Grant’s tract. Some of these have been mentioned
cursorily, and I believe sufficient has been written to shew
those who care to inquire into the matter, what the nature
of the system is, and what its tendency is. It is not without
reason that its author has been captivated by its apparent
consistency. But surely that fact alone should open the.
eyes of the reader as to the danger of it, when he is alive as.
to the way in which it is arrived at. There is no pleasure
in mere criticism ; but the examination of the word of God
carries with it its own joy and refreshment for the soul ;
and, I trust, a better acquaintance with, and increased
assurance in, the doctrines we have hitherto received without
question.

It has been loudly asserted and often repeated, that
Mr. Grant’s tract does not touch fundamental truth. Every
reader will form his own conclusion when he sees what the
theories are. There is a certain difficulty in the matter, for
on examination it is found that habitual expressions are not
used in this tract in the accustomed sense. At times this is
explained, but often the reader is surprised to find that he
has gradually lost what he thought he held firm. There is
not a truth of Christianity which is left intact by this
system : all is modified, if not nullified, as far as its living
power in the soul goes.
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Is it faith that is spoken of ¢ God owns an undeveloped
“germ ” because of the strength He foresees it will gather
under His hand.

Is it justification ? It is taken out of its proper scriptural
connection, misinterpreted and misapplied, through mixing
up Romans and Colossians. It is so far severed from faith,
that the knowledge of it in the soul is rendered problematic :
“the real sentence as to it was when Christ rose,” His
resurrection being the justification of all for whom He died ;
“we come under it when we believe,” but whether we know
it or not is another matter. And besides, as a result of tha
special doctrine as to “ propitiation,” God’s sovereign
elective grace is so presented as to cloud it, for Mr. Grant,
reasoning upon the value of the substitutionary sacrifice,
states that ‘ you may say it is sufficient for the whole world.
In itself it may be of value enough, but; available it is net,”
and again, “You cannot say the work is done for all if
it be not so.” How different to the apostle’s words in
1 Timothy ii. 3-7! Could an evangelist, penetrated with
this corrupt doctrine that the provision made in atonement
is “ sufficient for all the world ” but “ not avaidable,” go forth
honestly and say, ¢ #Whosoever will, let him come”? What
becomes of the words in Romans iii. 22 : “righteousness of
God by faith of Jesus Christ towards all ” ¥

Is it peace with God in Romans v. ? This, Mr. G. would
tell us, is the peace Christ made on the cross; so that a
soul may have it and not know it.

Is it forgiveness ! This is half severed from righteous-
ness, which is itself, by reasoning upon it, reduced to a
human level. And forgiveness is only appropriated, f the
soul that is quickened, so that it is left. to get the knowledge
and enjoyment of it as best it may. And it is told that
in-a certain sense forgiveness is “the very opposite of
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justification.” This agrees with the way in which ¢re-
pentance ” is spoken of.

Is it substitution 9 It is all confused, so that the sinner’s
blessing is set above God’s glory ; propitiation in its full
meaning is evaporated and gone.

Is it deliverance ? A soul sealed with the Holy Ghost
may yet be in bondage, and striving after holiness under
the law ; and this is sought to be proved from the scripture,
as indeed all the rest.

Is it the seal of the Spirit? This is disconnected from
faith in the work of Christ, and made to go with faith in
His Person only, as risen and glorified.

Is it eternal life? It is universalised and lowered, and
made to be merely eternal and divine, while bereft of the
relationship which scripture presents as characterising it,
and consequently of the affections and responsibility which go
with the relationship. Its communication to us is separated
from Christ’s death* and from His place in glory, in spite of
the most positive declarations of the word of God. And
this is the mainspring of the doctrine ; for the distinction
between Christianity and Judaism is touched in the Person
of Christ, and is really obliterated.

When we think of what is at stake, should it not open
our eyes to the nature of this attack of the enemy of souls,
doing now in another way, what he did with the Galatian
saints, and that more vitally; for it is a question of the
doctrine of life now, and not mere legality and formalism.

® My reader will not, of course, suppose I am referring to the moral
basis of it. Mr. Grant would surely insist upon the communication of
¢ eternal life” to man having always been founded upon the Lord’s
atoning work. That, however, is not the point in question with us at
all, but the way in which scripture speaks of the life which is
designated ‘¢ eternal life,” and of the time and manner of its communi-
cation to us.
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. It is the double manifestation of God’s love as stated in
1 John iv. 9, 10 that is attacked by this system—LIFE and
PROPITIATION. As to each of these truths, the distinctive
doctrine of John, both in the Gospel and Epistle, is
positively set aside and destroyed.

Has Mr. Darby’s last warning already ceased to echo in
our midst, that so many are allowing themselves to be
blindly led away, as if they were spiritually unable to
detect the evil at work ¢ I recall his words :—

1 do add, let not John's ministry be forgotten, in insisting on
Paul's. One gives the dispensation in which the display is: the
other, that which is displayed.”

But the doctrines, disastrous as they are, fall into a
secondary place when compared with the habit of reasoning
engendered by these writings. They are the high road to
rationalism. If I have ventured to print on the subject, it
is because I have the deep conviction that no one can
lightly take them up and use them for “ edification,” without
falling in & measure under their corrupting influence, and
getting his spiritual sensibilities gradually paralysed. The
mind is fascinated by fanciful interpretations of scripture,
which foster worldliness ; and one learns to like it. But a
really simple soul occupied with the Lord, and reading
these writings, though unable perhaps to put the finger
upon what is wrong, feels instinctively that it is not Christ
which is ministered, and turns away from what savours not
of things which be of Qod, but of things which are of men.

Forty years ago, a cultivated mind allowed itself to indulge
in speculation upon the scriptures, with the result of falling
into blasphemous doctrine as to the Person of the blessed
Lord. Now the written word itself is the object of the
enemy’s assault, so as to reach the saints in their last fortress,

I
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and disarm them. “If the foundations be destroyed, what
can the righteous do ¢’ If the word of God become food
for human reasoning, instead of reaching the conscience
and judging the thoughts and intents of the heart, what
can become of the Lord’s testimony in these last days, in
the hands of saints who are to wait and watch for Him
with their loins girt and their lamps burning—to “tarry
till he come” who, by His own presence in His FATHER'S
house, has prepared for them a place, where the *eternal
life” will be enjoyed and manifested for His glory in its
own proper sphere ?

May the Lord arouse those who have been led astray
to recognize His hand in the exposure He has already
permitted to be made of these doctrines, and use the trial,
painful as it is, as an incentive to lead them afresh to the
living fountains of truth, so as to find new strength thers in
communion with God who gave them! And may He, in
His own ways of grace, open the eyes of their author, that
he too may see and own whither he has been led !

May the Lord make it an opportunity for deepening in
our souls the blessed sense of the relationship in which His
grace has set us,—of all that is contained for a “little child ”
in the wonderful word “ FATHER,”—that our hearts may be
filled with *the love of the Father,” and so grow in divine
intelligence, and that we may know, in living power, the
life of dependence upon God, manifested in obedience by
Him who, as Son of the Father and Son of man, could say,
“T do nothing of myself; but as my Father hath taught
me, I speak these things. And he that sent me is with me:
the Father hath not left me alone ; for I do always those
things that please him.” (John viii, 28, 29.)

S
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A CONSIDERABLE portion of this paper was already in type
when I received a short answer of six pages by Mr. Grant
to his correspondents, on the objections already made to his
doctrine of “Eternal Life.” It is with deep grief that I
observe that, not only has all remonstrance failed to arouse
him to a sense of the pernicious character of it, but he states
it more boldly than ever, and seeks to shelter himself under
the prestige of Mr. Darby’s name. The same spirit of
reasoning we have noticed all along, comes out here more
strongly than ever, accompanied with such a barefaced per-
version of Mr. D.’s writings as savours rather of mockery
than of theological disquisition.

First of all, “eternal life” is defined to be “divine life ;”
“the life in the fullest sense eternal, existing from eternity
to eternity in God Himself. It is the communication of
this life which makes all who receive it, not children of
God by adoption merely, but children of God by birth—by
life and nature.,” Mr. G. emphasises ¢ divine,” as explain-
ing ‘“eternal life.” 'What does this mean? Why not keep
to the simple definition of the word of God, in the passage
(John xvii. 3) he quotes on page 3 of the answer referred
to, as being one which “some oppuse” to his doctrine ?
Evidently he feels that his system has received a mortal
blow. But in what sense is “divine ” to be understood ? If
it is essence, it is deity ; and we have not that : Christ was
s the life,” but this cannot be said of us. If it be meant to
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infer that God is the Author or Source of life merely, the
expression is also applicable to the breath of God, the soul
which animated Adam’s body, and which consequently is
immortal. And’so it might be applied to angels too ; and
in a lower sense to any life, for all is from God’s hand : “In
him we live and move and have our being” (Acts xvii. 28).
If it be nature that is meant, then why not say so? But
this would raise at once the question we have examined at
length ; and the whole system is proved to be fallacious.
To give as a definition “ It is divine life, oternal in a sense
no other is,” just says nothing at all. They are sounding
words, that leave all in the mist of confusion, and are only
calculated to prevent an unwary soul from laying hold of
what the scripture says quite plainly,—but which Mr. G.
refuses to say.

There is not a word here (in this statement as to “ eternal
life ”) of the revelation of the Father, be it observed. And
since the Old Testament saints had it, according to Mr. G.,
they had the life and nature by the “new birth,” but
without the knowledge of it, without the affections and
responsibility implied in it, before the work of the cross, and
without the formative power in the soul of Christ's being in
the glory, and the Holy Spirit's feeding the saints with
Him who is there, Son of man and Son of God !

The painful rationalistic “ how then 1” we have already
had to notice, re-appears here in a grosser form than ever,
directly contradicting the Lord’s own words as to John the
Baptist, in Matthew xi. 11: “ Verily I say unto you, Among
them that are born of women there hath not risen a greater
than John the Baptist ; notwithstanding, he that is least in
the kingdom of heaven is greater than he.” Mr. Grant's
words are :—

“¢Had they [the Old-Testament saints] this knowledge of the
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Father and Son, which is the New-Testament revelation ? The
answer to this may be given without any difficulty or hesitation :
they had not. Does this then settle the point in question ? Surely it
would be hasty to imagine this in view of consequences so serious
as must follow. For if the Old-Testament saints had not eternal
life, new birth must have been with them a very different and an
infinitely lower thing than it is with us. Nay, they could not have
been, in the sense in which we are called 8o, children of God at
all! What life had they then? and when did true eternal life
begin to be in men? When Christ came, and faith received Him
first? or when He rose from the dead, having accomplished His
work? Not certainly, the latter, for it would exclude the people
of whom the Lord affirms it to be true, in the very prayer in which
these words [John xvii. 3] are found.”

We have already examined the chief points. I suppose
the author forgot that in the same prayer, the Lord says,
I have glorified thee on the earth, I have finished the work
which thou gavest me to do,” and again, “I am no more in
the world.” All through he ignores that it is founded on
His going up to the Father, and that it is as Son of man in
glory that power over all flesh is given to Him. (Compare
Matt. xxviii. 18.) There is not such a thought as asking
what scripture says : & human mind is to decide what life is,
as given of God ; Mr. Grant will bave it to be always the
same, involving the same relationships.

The following paragraph, illustrating life without know-
ledge from the difference between a “babe " and a “man”
(the babe being human, but not yet developed into a man),
is just so much dust thrown into the reader’s eyes ; though,
for the author, it reduces the truth to “ simplicity itself.”
If it be meant to be applied historically, as to God’s
dispensations, it is a direct contradiction of the truth set
. forth in the Epistle to the Galatians, If it be meant to
apply it individually, it sets aside 1 John ii., where little
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children” are distinguished as such by the knowledge of the
Father. And the whole matter is thrown into inextricable
confusion, by ignoring the scriptural use of the term
¢ eternal life” in different senses, so that at last the reader
is told :—

“Yet we still hope for it as if we had it not, although we have
it, and know we have it.”

And in this maze of uncertainty Mr. Grant leaves us, saying
that “in the full reality of what it is, eternity alone can
declare it to us.” But has not the Son already “declared God
and the Father's name ” (John i 18; xvii. 26) ¢ And what
about the saint’s portion Now, which is the result of this
declaration ? Had the phrase been penned by one who
wished to scoff at the christian profession, he could hardly
have done it better. Deoubtless it is unintentional ; but see
where systematising leads! The result is “eternal life”
separated from the knowledge of the Father and the witness
of the Spirit.

The attempted justification of these views by partial
quotations from a writer whom Mr. Grant fearlessly
criticises in maintaining his doctrine, does not commend
itself to an upright heart ; the more so, when it is done at
the expense of making him say the opposite of what he held,
the contrary to what the passages themselves, taken in their
connection, state distinctly énough. But the most gross
perversion appears in this short paper of Mr. Grant’s. And
he positively underlines a phrase in the passage he quotes
(which I underline also), and which contradicts his doctrine
in the most positive way. How does he get over it —He
dismisses it by saying, “It is surely plain that here it is the
practical life which is in question.” ‘What kind of life, then,
would Mr. G. have us receive ! 'There is only one issue for
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him (and it is the essence of his system) : it is a life without
knowledge, ¢ without affections, character, responsibility—
in a word, without faith,” as indeed the quotation from
Mr. Darby states.

I give the passage at considerable length : —

“There is a very deeply and fundamentally false principle
running through all the author's reasonings on this point. I mean
this, that, if life be there, inasmuch as it is always of God, or
divine life, it is always essentially the same, whatever official
distinctions there may be as to dispensation. Now, as to the
possession of life by man, it must be holy, in the principle of its
nature, obedient, and have God for its object. So far, it must be
fundamentally the same. But this makes man the end and essential
object of all this. Then these things, man having life, may be
termed °‘official ° distinctions (though, even so, it is most sad to
say that those things by which God acts peculiarly on His saints
are mere official differences). I do not think a spiritual, holy
mind, that loves Christ, can help being shocked at being told that
that possession of the Comforter, which made it expedient that
Christ should go away—which gunides him into all trath—gives
bhim communion with the Father and the Son—which is an
unction by which he knows all things, the things freely given to
him of God, yea the deep things of God—which gnables him to
cry, Abba, Father—by which the love of God is shed abroad in his
heart, and by which he knows that he is one with Christ, in Him
and He in him—that all this is a mere official distinction.

 But the truth is, this principle shuts God out of the matter,in
making the difference as to man the end. These differences of dis-
pensation are the displays of God's glory; and therefore of all im-
portance, and most essential, because a positive part of His glory.
The law maintained His majesty, and title to claim obedience, as
the gospel displayed His grace, and gave the obedience of a child.
To say that the breaking down the middle wall of partition, and
the accomplishment of the glorious work by which it was effected
produced only an official difference, because man hed life, and
man was forgiven, or forborne with, in view of it, is to say that the
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display of God’s glory was an unessential thing: the display
of all His glorious wisdom, power, and love, in that mighty work
which stands alone in heaven and earth, the object of angels’
research. 'Was it unessential to them, who found scarce even an
official difference, though doubtless it affected their position, to see
Him who had created them, nailed to the tree in that mighty and
solitary hour which stands aloof from all before and after ? Let
us only remember that dispensations are the necessary displays of
God’s glory, and we shall soon feel where we are brought by what
makes mere official differences out of them.

“ Besides, the difference is very great indeed as to man. Itis
everything as to his present affections, as to his life. Because God
puts forth power, power too which works in man through faith,
according to the display He makes of Himself. And therefore the
whole life, in its working, in its recognition of God, is formed on this
dispensational display. And this is the field of responsibility too.
Thus, if God reveals Himself to Abraham as Almighty, Abraham
is to live and walk in the power of that name. And so of the pro-
mises given to him. Israel is to dwell in the land as the redeemed
people of the Lord—their affections, ways, responsibility, and
happiness, flowing from whgt God was to them as having placed
them there. So to us—the presence of the Holy Ghost Himself
being the great distinguishing fact, with the knowledge He
affords. Becapse all this is what faith ought to act upon, and
the life which we live in the flesh we live by faith, for the just
shall live by faith. Hence the Lord does not hesitate to say, ¢ This
is life eternal, to know thee, the only true God, and Jesus Christ
whom. thou hast sent.’ Z'hat could not have been the life of those
before.. Had they then not life? Nay, but it could not be stated
in that way—their life was not that; and to undo these differences
is to make a life without affections, character, responsibility, in a
word, without faith, You cannot do it; for to us to believe is to
live. The more you succeed in levelling them to one thing, the
more you succeed in stifling divine affections, and active human
responsibility (destroying, as far 4s may be, divine communion,
and frustrating divine grate), the more the glory and energy of
faith is null, and hence God's glory in us.
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¢ There is another point connected with this, that I would not
leave untouched :—nsmely, that making a difference of position
in glory is setting aside the value of Christ’s blood, and making
our place on high depend on something else. Now I meet this
difficulty in the face. And I say there is a difference in glory; and
that difference does not depend on the precious blood of Christ ;
and that to say that it does, takes away its value from that blood.
Difference there is. The Saviour recognises the sitting on His
right hand and on His left; and many other passages prove it.
Now, if this depend on the blood of Christ, this would attribute
a various value to it, making it uncertain and imperfect in the
extent of its efficacy. The blood of the Lamb gives to all their
sole title to be in the glory, and gives to all an equal and perfect
justification from sin ; and therefore in its effect, there can be no
difference. To suppose a difference is to call in question the
completeness of its efficacy. But there is a difference. And
this (while the title to be in the glory is, for all, in the blood) de-
pends therefore on something else. It is, in the accomplishment
of the counsels of God the Father, given to those for whom it is
prepared ; and given (though man is not in the least the judge
of that labour, and there are first that shall be last, and last first)
according to the working and energy of the Spirit of God, and
faithfulness through grace in service. God does what He will
with His own. 8till we know that in doing so He displays what
He is, and is consistent with Himself; and position and reward
answer to the sovereignty of God, which has given us a position,
and the operation of the Spirit by which we have walked in it.
It is the sovereignty of God, we know from the Lord’s answer to
the sons of Zebedee, and the parable in Matthew xx. It is the
fruit of labour, as we know from 1 Corinthians iii. 8; the
parables (Luke xix. and Matthew xxv.); 1 Thessalonians ii. 19,
20; 2 John 8. I suppose it will not be questioned that this work
is through the efficacious operation of the Spirit of God.” (Col-
lected Writings, vel. viii., 89-42.)

Lastly, Mr. Grant concludes by another partial quotation
out of the same volume. The passage treats of the difference
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between the life communicated, and the divine * Word
incarnate, the Son of God, who came down from heaven,”
and shews that “union with the Person of God is not
scriptural ” (pp. 554-558). The article from which the
quotation is taken, states, in the opening paragraphs of the
Introduction (p. 526), the general truth—founded upon the
death and resurrection of the Lord Jesus—that all the re-
deemed will be conformed in resurrection to the image of
the second Adam ; but, subsequently, in speaking of the
millennjum, it distinguishes heavenly and earthly saints, as
is expressly stated in the note (p. 555), and repeated in the
text with a good deal of detail (pp. 556, 561, 562, &c.).
So that to quote an isolated passage, in the way Mr. G. does,
leading the reader to infer that it applies to the Old Testa-
ment saints about whom not a word is here said, is quite
misleading. The passage that does speak of them maintains
the very opposite of Mr. G.’s teaching, I.do not wish to
say that this is an intentional falsifying of the quotation ; but
it is at any rate gross carelessmess, unpardonable, in so
serious & matter, in one who takes the place which Mr. G.
does of setting other people right. And besides, as quoted,
the passage does not speak of life ““in the Son,” but of life
in Christ, so that even in this way, it is the very opposite of
Mr. Grant’s theory ; and two pages further on, it is stated
that the millennial saints have life from Christ, always
supposing His death and resurrection accomplished ; and it is
added : “though they have it from the risen Man, so that
I doubt not they will be changed into likeness to Him, and
though their forgiveness and their blessings are enjoyed
. through the blood of the Lamb, yet they do not sit together
in heavenly places.” MTr. G. leaves all this aside, and writes

as follows : —
“ But at page 534 of the same volume, he is still more explicit:
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And if it be said, ¢ But were they not quickened with the life that
was in Christ?” No doubt they were. . . . . He [Mr. N.] holds
now that there was the same life essentially in all of them
[heavenly and earthly saints]. With this I fully agree.”

It is the usual style of his quotations, and, when examined,
condemns itself. It can only temporarily deceive those
who do not take the trouble to verify references. But
when he adds: “ And this is all that has ever been con-
tended for,”—we are constrained with grief to record that
the statement is untrue.

I may add that on page 563, of the same volume, he might
have found a quotation of Mr. B. W. N., which is so like his
own statements and inferences, in the passage I have quoted
from his last six-page tract (see p. 129), that one can
hardly believe they are not by the same pen. And it is
Mr. N. that Mr. Darby is reviewing! From the same
volume (pp. 173-4) I quote the following :

“ The life and spiritnal energy of a saint depends on his faith
in what is proper to his own dispensation. This is so true, that,
if he only believed what belonged to the last, it would not be life
to him; it has ceased to be the test of faith to him. To
Abraham, faith in Almighty God was living faith: is this
(though living faith surely owns it) what living faith consists in
now? A Jew, not owning Jehovah, would have failed from the
covenant. And it is true of power too. If the Holy Ghost be
not fully owned, if the proper heavenly place of the church be
not fully owned, no general idea of salvation, however true, will
give the power, nor form and gnide for Christ's glory those who
neglect the former. What is special to the dispensation is the
power und testimony of the dispensation, and not what is said to
be common to all.”

—_— =
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It has been thought well to add here a few words on the
four revealed names of God which characterise the succes-
sive dispensations since He called out Abraham, to walk
with Him as a stranger upon the earth.

The first is the ALMIGHTY, given to Abraham at the
moment God was about to accomplish His word to His
servant, after He had kept him waiting long enough for
him to lose all hope of realising the blessing according to
nature. Humanly, hope was quenched in death; but
against hope, he believed in hope, being fully persuaded
that what God had promised He was able also to perform.
This revelation was the basis of God's dealings with the
fathers.

The second name is JEBOVAH, revealed to Moses when
God sent him to bring Israel out of Egypt into the land He
promised their fathers to give them, as we read in Exodus
vi 2, 3:—

“ And God spake unto Moses, and said unto him, I am
Jenovanr : and I appeared unto Abraham, unto Isaac, and unto
Jacob, by the name of God Ahmghty, but by my name JEHOVAH
was I not known to them.”

This name is explained at length in Exodus iii 13-15,
when Moses asks the question as to the message he was to
take from God to the people.

“ And Moses said unto God, Behold, when I come unto the
children of Israel, and shall say unto them, The God of your
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fathers hath sent me unto you; and they shall say to me, What
is his name ? what shall I say unto them? And God said unto
Moses, I AM THAT I AM: and he said, Thus shalt thou say
unto the children of Israel, I AM hath sent me unto you. And
God said moreover unto Moses, Thus shalt thou say unto the
children of Israel, JEHOVAH, the God of your fathers, the God of
Abraham, the God of Isaac, and the God of Jacob, hath sent me
unto you: this is my name for ever, and this is my memorial
unto all generations.”

God is ever the same, the same to-day to accomplish, as
He was when He made the promise. The promise is made
according to His almighty power; the accomplishment is
guaranteed by His unchanging faithfulness. The second
revelation, consequently, casts the man of faith back upon
God’s revealed word ; for He will carry out His word ; He
magnifies it above all His name. (Ps. cxxxviii. 2.) It is
the basis of faith, and the refuge of the soul, when man is
tried under responsibility ; for in connection with this name
the law was given. It is God’s covenant name of relation-
ship with the people He has redeemed. (See Ps. cii;
CXXXV.)

The third name is FATHER, revealed by the Som, and
characterises the christian dispensation.

The fourth is Most HicH, according to which, as  pos-
sessor of heaven and earth,” God will be known during
Messiah’s reign. The Lord is hidden in the heavens now,
where, by faith, we see Him, crowned with glory and
honour, all power being given to Him in heaven and in
earth. (Matt. xxviii. 18.) But He will speedily come forth,
and take His world-kingdom (Rev. xi. 15), and then it will
be known that He whose name alone is JEHOVAH “is the
Most HieH over all the earth.” (Ps. lxxxiii. 18.), The
three names, Almighty, Jehovah, and Most High, charac-
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terise Psalm xci ; the first verse shewing that He who is
about to reign is the God of Abraham, who will give effect
to the unconditional promises made to His servant; and
the second verse giving Messiah’s answer, as the perfectly
obedient and dependent Man in the midst of Israel
receiving the blessing, on Israel’s behalf, from the hands of
Jehovah, Israel's God. The Spirit of God in the renewed
people expresses this to Messiah, in verse 9. The whole
Psalm is introductory of Messiah’s reign, and is the real
answer to Moses’ prayer, in Psalm xc. There was a beau-
tiful figure of this in Melchisedec meeting Abraham, when
he returned from the slaughter of the kings, and blessing
him as priest of the Most High God, possessor of heaven
and earth.




APPENDIX C.

As many readers of our excellent Authorised Version have
experienced a needless difficulty, through the arbitrary use
made by King James’s translators of *everlasting,” or
“eternal,” to express precisely the same form of words in
the original Greek, I add here a list of the passages in
which the expression, ‘“eternal life,” occurs, merely dis-
tinguishing those which, in the original, have the article.
Any reasoning, based upon the difference in English between
“everlasting” and ‘“eternal,” in these passages, is ground-
less and valueless.

(1.) The ordinary form is without the article in Greek,
Lwy aidviog, “life eternal.”

‘Matthew xix. 16, 29; xxv. 46.

Mark x, 17, 80. Luke x. 25 ; xviii. 18, 80.

John iii. 15, 16, 86; iv. 14, 86; v. 24, 89; vi. 27, 40, 47, 54,
68; x. 28; xii. 25, 60 ; xvii. 3.

Acts xiii. 48,

Romans ii. 7; v. 21; vi. 22, 28.

Galatians vi. 8.

1 Timothy i. 16.

Titus i, 2; iii. 7.

1 Johnm iii. 15; v. 11, 18, [20].

Jude 21.

As to 1 John v. 20, where, no doubt, the article should be read,
having probably got omitted, through the special form, in the
order of the Greek words, not being strictly grammatical, see the
note in the New Translation at Hebrews ix. 1.
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(2.) With the article in Greek, 4 aldveos fw, “ the eternal
life.”
John xvii. 3.
Acts xiii. 46.
1 Timothy vi. 12.
1 John v. 20, 5 4wy} aidwog. (See note above.)
(3.) In an emphatic form in Greek, § {wy.§ aiwwos, “the
eternal life.”
1 Johm i. 2; ii. 25.

[As to 1 Timothy vi. 19, see the New Translation, and compare
verse 12.

In Hebrews vii. 16, it is another word altogether, ‘‘ an indis-
soluble life.”]
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