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THE CHRISTIAN FRIEND.

—_—

THE INEFFABLE NAME.

I is apparent, even to the ordinary reader of the
Secriptures, that the revelation God has been pleased to
make of Himself is gradual and progressive. Now
believers walk in the light, as He is in the light ; but in
% former day clouds and darkness were round about
Him, and necessarily so as long as righteousness and
judgment were the habitation of His throne. But
when Christ bad accomplished the work of atonement,
glorifying God in all that He is, baving been made
sin for us, the veil behind which God had dwelt, and
which had concealed Him from His people, was rent in
twain from the top to the bottom, and God could
righteously gratify His own heart in coming out into
the full display of what He is as revealed in Christ, on
the ground of redemption. These are cardinal and
fundamental truths, and they are stated as preparatory
to a brief consideration of the several names of God,
under which He revealed Himself in the various
dispensations found in the Old Testament histories.
That God is the same in nature and attributes both in
the Old and New Testaments, that, in other words, He
is immutable, is a necessity of the perfections of His
divine being; but it is yet true that the aspects under
which He is presented in different ages vary, and it
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is these aspects which are embodied in His several
names. '

ELoHIM is, as often remarked, the common name for
God, viewed as the Divine Being with whom men as
men have to do, and as the One to whom they are
accountable. Itisa plural word. The singular is Eloah,
and this form is often used, especially in the book of
Job. Heathen sometimes used the word for their
deities, and doubtless from this fact arises the question
in Psalm xviii,, “ For who is God (Eloah) save the Lord
(Jehovah) ? or who is a rock save our Elohim ?” That
is, the true Eloah was Jehovah, and the only rock was
Elohim. The reason for the use of the plural word
(Elohim) is variously explained. There are those, as
might be expected, who contend that it is simply,
according to Hebrew usage, a plural of excellence, that
the word in this form conveys the excellency or the
perfections of the One spoken of ; there are others who
maintain that it is divinely intended to set forth the
Trinity, the unity of the Godhead in the three Persons
of the Godhead, the Father, the Son, and the Holy
Ghost. In support of this the devout reader will not
fail to notice the language of Genesis i. 26, “ And God
said, Let ws make man in our image, after our
likeness,” Inasmuch, indeed, as the term expresses all
that God 1is, all the persons of the Godhead must be
included.

It is quite true that this could not be comprehended
at the time. It was not indeed until the baptism of
our blessed Lord that the whole truth of the Trinity
came out. Then God spake from heaven; His beloved
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Son was on the earth; and the Holy Ghost descended
and abode upon the Son. But now that the full
revelation of God has been made, and the Holy Spirit
has come, who searcheth all things, yea, the deep things
of God, we can go back, as led and taught of Him, and
discover much that could not have been before under-
stood. It is one of the perils of the present moment
that the Old Testament scriptures are being limited to the
light possessed at the time they were given. The truth
is, that their latent meaning can only be apprehended
when looking back upon them from the full shining of
the light of Christianity. There is no incongruity
whatever, therefore, in affirming that God chose the
special word Elohim to express the truth of the Trinity.
For example, we read in Genesis that God created the
heaven and the earth ; and in John's gospel it is said of
the Word, the Word that afterwards became flesh, “All
things were made by Him ; and without Him was not
anything made that was made” We know conse-
quently that the eternal Son is comprised in the word
‘God’ in Genesis, and as we ponder upon it we learn
more of the glory of the person of our Redeemer.

To the patriarchs God made Himself known under
another appellation. The first mention of this is
found in Genesis xvii. 1, “The Lord appeared to
Abram, and said unto him, I am the Almighty God”;
that is, EL SzappAI—God Almighty. But the meaning
of the word Z! is said to be strength, omnipotence; and
Shaddai is thought by some to signify the same thing,
While others prefer the rendering of all-sufficient or
self-sufficiency. The combination of the two words
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will, in either case, import divine attributes, as
omnipotence and all-sufficiency can only be found in
God. These two words are used, for example, in the
passage, “ And God spake unto Moses, and said unto
him, I am the Lord: and I appeared unto Abraham,
unto Isaac, and unto Jacob, by the name of God
Almighty [E! Shaddai], but by my name Jehovah was
I not known to them.” (Exodus vi. 2, 3. See also Gen.
xxviii. 3; xxxv. 11, &.) When the word “ Almighty ”
stands alone in our translation it generally represents
Shaddai. There is a beautiful combination of this
name with that of Jehovah in 2 Cor. vi., “I will receive
you, and will be a Father unto you, and ye shall be my
sons and daughters, saith the Lord Almighty.” The
God who was known to Abraham as Shaddai, and to
Israel as Jehovah, was now declared as Father in that
blessed and intimate relationship into which, in His
precious grace, He had taken His people in association
with Christ.

From what has been already said, it will be under-
stood that JEHOVAH is the name God specially took in
His covenant relationship to Israel. It is not, as the
reader may easily ascertain, that the word was not used
before God communicated it to Moses, but it was now
first employed in connection with the chosen nation.
The following remarks may help as to this: “ In Genesis
ii. 3 it was of all importance to connect Jehovah,
Israel’s national God, with the one only Creator, God.
So in Exodus ix. 30 the God of the Hebrews, whose
pame was Jehovah, is declared to be Elokim. . . . Other-
wise Jehovah is a name, Elohim a being; only Jehovah
is Elohim, but the former is a personal name”—the
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name He took in His dealings and relationship with
men, but especially with His people. The word
signifies the self-existent One, and is, as another has
observed, practically translated, “ Who is, and was, and
is to come. Derived from the verb “to exist,” it
expresses the eternity, and, consequently, the immu-
tability, of His being; and it thus brings before
our souls the One who eternally 4s, who existed
before all time, endures through all time, and continues
after all time has passed away. He ig thus the
Alpha and Omega, the beginning and the end, the first
and the last; and the use of these expressions (Rev.
xxii. 13) proves, beyond all contradiction, that the
Jesus of the New is the Jehovah of the Old Testament.

Kl has been referred to in connection with Shaddai,
and it is also used with ELIoN, and is then translated
the “ Most High God.” An examination of the various
places in which this name is found will show that it is
God’s “ millennial name above all idolatrous gods and
demons and all power.” It is in this character that
God is said to be “possessor of heaven and earth.”
(Gen. xiv. 18, 19.) Hence it was that Nebuchadnezzar
was to lie under God’s judgment until he should “know
that the Most High ruleth in the kingdom of men, and
giveth it to whomsoever He will”; and that this end
was accomplished is seen in that, when his understand-
ing returned, he blessed the Most High, etc. (Daniel iv.
25-34)) Balaam in like manner uses this title when
about to speak of the future glory and supremacy of
Israel among the nations. In Psalm xci. it is found in
connection with Shaddai (the Almighty). It says, “He
that dwelleth in the secret place of the Most High
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(Elion) shall abide under the shadow of the Almighty ”
(Shaddai), and in Psalm xlvii. 2 it is seen in combina-
tion with Jehovah; and it is added, “He is a great
King over all the earth.” These instances are interest-
ing as proving that it is God, the ome God, who
reveals Himself to men under these different names
in distinet relationships.

Most readers of the Scriptures are familiar with the
term ADONATI as another divine name. It is translated
in our English version as Lord, but is generally dis-
tinguished from Jehovah, which is also rendered Lord,
by the use of small letters instead of capitals. It
means, as to the root of the word, Master, Ruler, or
Owner; but the form Adonai is only used of God, and
of Him as One who has taken power and is in the
relationship of Lord to those who call upon His name.
It is therefore especially applied to Christ, in His
exaltation at the right hand of God. This may be
seen from a reference to Psalm c¢x., and to the Lord's
citation from it when confuting His adversaries. “The
Lord [Jehovah] said unto my Lord [Adonai], Sit thou
at my right hand, until I make thine enemies thy
footstool.” (v. 1.) In Matthew xxii. the Lord expressly
applies this scripture to Himself, to Himself as Christ
the Messiah (vv. 42-44), and employs it to demonstrate
that David’s Son was also David’s Lord, that, in a
word, He was the Root as well as the Offspring of
David. In Genesis xv. 2 Abraham addresses God, not
as given in our version, Lord God, but as Adonai
Jehovah. This example will suffice to show once again
that all these divine names are used of the one God,
even that of Adonai, which is specially reserved for
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Christ in His exaltation on high. (The full Adonai
character of our blessed Lord is displayed in Philippians
ii. 9-11.)

There are other divine titles which it will suffice
to mention for the reader’'s consideration. In the
poetic books “JAH” is often employed, and it is this
word which is embedded in the term Hallelujah,
or “Praise ye Jah.” Its significance has not been
determined ; it is generally supposed to be a shortened,
or a poetic, form of Jehovah. Then there are the
words God wused when sending Moses for the de-
liverance of His people; the first is given as “1 AM
THAT I AM,” and the second as “I AM.” Both of these
are forms of the same word signifying existence; the
former is sometimes, and perhaps rightly rendered, “ /1
will be that I will be.” The thought expressed in both
is akin to the meaning of Jehovah (and necessarily so
as coming from the same verb), and speaks of unchang-
ing being, or existence, There is yet another term, not
in itself perhaps a divine name or title, but one which
from its frequent and special application to God is
almost to be so regarded. It is ATTA HU, and it is
found in such phrases as, Thou art He, etc. The
equivalent is employed in Hebrews i, “ Thou art the
same” (v. 12), which indeed is given as the'translation
of ATTA HU in Psalm cii. 27, This term speaks also, as
will be at once perceived, of the immutability of God,
of the One who always s, and who is ever unchange-
able. e

We need not further pursue the subject, as enough
has been said to point out the various ways in which
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God has been pleased to reveal Himself under these
different names. It is a mark of His tenderness that
He has done so; and it proclaims at the same time His
unspeakable grace in thus displaying what He is in
Himself to His people. He might have concealed
Himself for ever in the blissful solitude of His own
all-sufficing existence; but long before the foundation
of the world, in the far distance of a past eternity, He
chose us in Christ that we should be holy and without
blame before Him in love. Before however these
eternal counsels were communicated, the first man,
Adam, was brought upon the scene; and after he, the
responsible man, had failed, God continued for four
thousand years to wait upon man to see if fruit for
Himself could be produced. His trial of man went on
until the cross, and then when God had demonstrated
that man had lost everything on the footing of respon-
sibility, He revealed all the grace which was in His
heart in “the gospel of God . . . concerning His Son
Jesus Christ our Lord, which was made of the seed of
David according to the flesh; and declared to be the
Son of God with power, according to the Spirit of
holiness, by the resurrection from the dead.” In Him,
as we may yet see, God has been fully revealed; and
He is also the man of God’s counsels, and in Him all
the thoughts of God’s heart will be accomplished. The
partial unfoldings of the Old Testament have passed
away before, or rather have been merged in, Him who
is glorified at God’s right hand ; and this is told out in
the gospel of w glory of Christ, who is the image of
God.



A LITTLE OUTLINE OF THE EPISTLE TO
THE HEBREWS.

THE blessings of Jewish saints were earthly. The
saints addressed in this epistle were once Jews, now
Christians. The saints are regarded as the wilderness
“ companions ” of Christ. He is bringing many sons to
glory. But what had He when as a man He trod
the earth ¢ He said, “ Foxes have holes, and the birds
of the air nests; but the Son of man hath not where to
lay His head.”

All who have accepted His path as theirs are able to
count on His sympathy as High Priest. “He ever
liveth to make intercession for them.”

Priesthood is only for our infirmities, not for our
sins. The believer should nof sin. “My little
children, these things write I unto you that ye sin
not.” But a saint cannot avoid the infirmities incident
to a heavenly man walking the earth. To know how
Christ carries you on, you must accept as your own His
path as a Man, and to enjoy it you must be walking
in it.

The Lord’s intercession as Priest goes on for all the
saints alike, because of their infirmities. We only
know the value of it in our souls as we seek His path.
He sought nothing on earth. “I receive not honour
from man.”

The Hebrew Christians had declined from the truth
of Christianity. They had once given up the attraction
of earthly things, now they were again seeking them.
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“Ye took joyfully the spoiling of your goods, knowing
that in heaven ye have a better and an enduring
substance.” He says, “Call to remembrance the
former days.”

The present blessing of saints is not earthly but
heavenly. The substance ig there. It is an enduring
substance, while all here is a shadow, as the former
dispensation also was.

As Aaron entered into the holiest once a year, so
Christ has gone in for us, regarding our infirmities
while in the wilderness. The result is the consciousness
(for all who take Christ’s path on earth) of His
sympathy and His support, and not of weak hands
and “feeble knees.” And as Melchizedek met the
victorious man of faith with bread and wine, so Christ
meets us by a supply of what is heavenly. This last is
conditional, and depends on whether in faith as a saint
I have overcome the world (Sedom) in its friendly
character. (It made a great man of Lot.)

What we get then in Hebrew xi. is the exploits of
faith, If faith thus wrought in saints of the past,
leading them to give up the present for the future, if
it thus wrought in a people whose blessings were
earthly, what should it effect in us whose blessings are
heavenly, and therefore all of another order? They got
God and the future instead of the present. Therefore
“God was not ashamed to be .called their God, for
He hath prepared for them a city.” The saints are
solemnly warned. Fsau' once sought present blessing
and lost the gture. (Chapter xii. 15-17.) We get
Christ’s present portion (as man) as we give up the
present. “As He is so are we in this world.” The
soul is led into it.
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The effect is seen in these Hebrews, who sought to
return to what they had once given up, as it will also
be seen in us. They had returned to “infancy,”
“and are become such as have need of milk, and not of
strong meat.”

They were not guing on to perfection; that is, to
the knowledge of those things connected with Christ in
glory. (See chapter vi. 1-12.)

The effect vn them was, their hands were “hanging
down,” and they had “feeble knees.”

The effect on others (saints as they) was, that “the
lame was turned out of the way.”

The Lord took the place of suffering here. *He was
in all points tempted like as we are, apart from sin.”
As having trodden that path, he takes His place with
those who are now treading it to lead them and to sing:
“In the midst of the church will I sing praise unto
Thee.” It is the opposite of hands “hanging down”
and of “feeble knees.” But if you refuse the sufferings
of a godly man here you cannot join in the singing.
He sings in His own individual joy, and you join Him
if you are of His path. He is out of it, and his
companions are in faith out of it with Him. I do not
mean that they are out of the wilderness. They are
out of all that depresses —out of all the pressure of
the wilderness—with Him.

The Lord trod the earth as a perfect Son, and also as
a perfect servant. Both places ¢n measure are ours.
The Father deals with us as with children. (Chap. xii.)
As a servant the Lord's language was, “Lo, I come
to do ZThy will, O God,” and the epistle closes with the
exhortation to us, NOT to seek our own will, but “make
You perfect in every work to do Hzs will.” (Chap. xiii.
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21.) We are going through the wilderness in this
epistle supported in all our infirmities, but as Christ
was here so we are here to do God's will in the scene,
having from above daily heavenly sustainment as we
refuse this world. The Lord guide us in this great
favour which He has shown us for His name sake.

H. C. A

CHRIST IN THE MIDST OF THE GOLDEN
LAMPS.

REVELATION 1. 12-20,

THE symbolical description of our Lord’s person in this
passage has often been considered, but we shall not
fail to find edification in it again.

. It is of actual importance, for by faith we have to
do with a living Christ, supreme in power and wisdom;
with Him, that is, who became dead, and is living to
the ages of the ages. He beholds everything that is
passing in Christendom, and nothing that takes place
can ever escape His eye. This is a precious resource for
us, for the Lord would have us to place all confidence
in Himself—“ Fear not, I am the first and the last.”

Surely divine wisdom and glory are seen here in the
Son of man. The Ancient of days of Daniel vii is
identified in this passage with the Man who became
dead and is alive for ever; the hair like white wool, and
supreme authority vested in Him, both declare His
majesty and right to judge.

He is clothed with a garment reaching to the feet,
and the golden girdle round the breast is as a zone
to confine the affections.” The love of Christ is there,
as we well know by His messages to the churches, but
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He is here presented as Judge, and the golden belt
of divine righteousness stands out in relief upon the
long robe. Looking at the responsible body of
Christendom, i is clear that it is not the time for
the full and free exercise of the affections (though the
Lord speaks of His love to some), but divine justice
circumscribes the region of the heart, for there is much
to be judged.

What a consolation to know this, and to confide
in Him who judges aright. Nothing is more terrible
than the history of the seven churches in a certain
aspect, because the very worst forms of evil have come
in there where the name of Christ is professed. How
shocking the iniquities, both of Christianized Constanti-
nople and Rome, to say nothing of other places. Nor
is there less injustice at the present time than in earlier
phases of history, though it be under the cloak of
liberality in religious views.

The golden girdle shines brightly to the eye of faith,
and the symbol is received by those who wait on the
Lord and love His appearing, as ome of happiest
augury. Justice is found in the Son of man supreme,

His eyes as a flame of fire denote acute perception,
unsparing of evil. How many hidden actions, ecclesi-
astical plots, concealed sin, simony, cruelty, have those
eyes seen in church history? And we must not forget
that the penetrating glance of Christ has always seen
through that which is outward, down to the very
motives and counsels of the hearts, and state of the
consciences of all who come under the scope of His
far-seeing view. Through the thick walls of inquisition
Prisons, through the robes of cardinals, through many
Specious pretexts, the eyes, like a flame of fire, have
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seen all, and are seeing all at this present moment,
detecting the inmost thoughts of our souls.

The feet, like fine brass as burning in the furnace,
denote judgment. There is stability as well as the
heat of the fire; and again we can by faith understand
a symbol which without it would be incomprehensible.
(To understand divine symbols we must be taught of
God. When artists, men of genius, try to depict them
they fall into lamentable mistakes.) The glowing brass
of the feet corresponds to the golden zone above.
Divine justice in the girdle, and execution in divine
wrath upon earth in the fine brass. One may well
tremble for those countries which have received so
many privileges, and made such a bad use of them.

The voice was as the sound of many waters. When
He speaks all must listen and obey, as we find further
on in the Apocalypse. He is to be heard above all the
noise and Babel of voices that rise from the field about
to be judged. What a sight would be a bird’s-eye view
of Christendom, from Mexico and South America to
solemn northern hypocrisy ! But only One can see it,
and see through it as we remarked, and He alone can
make His voice heard—all shall obey Him.

The seven stars are explained by the divine voice
itself, the symbolic angels of the assemblies.

The two-edged sword, which goes forth from His
mouth, is clearly the word employed in judgment. As
His glance detects, so His word reaches and deals
unsparingly with evil, and those who allow it. I
suppose that “making war against them with the
sword of my mouth” is to be understood as the word
applied in judgment.

Supreme authority is seen in the sun shining “in his
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strength.” It is a well-known symbol, as when our Lord,
upon the mountain of transfiguration, was seen for a
moment in the sovereign place in the kingdom, His
will is paramount, as when a bright eastern sun reigns
over the whole landscape; everything feels its power,
and his light and heat go to the very border of the
circle of his rays.

We are not surprised that John fell at His feet
as dead, for who would not be overcome in beholding
the judicial majesty of Christ, and perceiving at the
same time, to some extent, the state of Christendom ?

The Lord raises him, and reassures him, and together
with the encouraging word, “ Fear not,” says that He is
the First and the Last, and the Living One. We need
to enter into the force of these expressions—there is the
characteristic glory of Him who is here presented as
Son of man, but how traly a Divine Person at the same
time.

Notice too the peculiar expression, “I became dead."*
And now as living to the eternal ages the risen
Jesus speaks of the keys of Hades and of death. They
belong to Him. The whole invisible world is entirely
in His power, in His keeping, and we have here a
truth which reassures our souls.

To Him, the Resurrection and the Life, the keys
of death too are committed, and we may place
unmeasured confidence in Him who tasted death for
everything, and to whom all power is given.

Mey we take fresh courage as we look towards Him
who can and will sustain the faith of all those who
seek to serve Him amidst the field over which
Judgment is impending. May He be in full view to
each one who has ears to hear. E. L B,

* The note in the New Translation is a valuable one.



16

THE MEMORIAL, THE FEAST, AND THE
WEALTH OF EGYPT.
Exopus xiv. 36, 43-49.

THE grace of Jehovah, who made provision for Israel’s
wonderful redemption, provided also for ¢he memorial of
the same, and that on the same night on which the
Lamb was slain (v. 14). Thus, too, the Lord, who “the
same night in which He was betrayed, took bread,” etc.
(1 Cor. xi. 23), thus instituting, in direct connection
with eternal redemption, the memorial of His dying
love.

The latter verses of this chapter (43-49) furnish
us with Jehovah’s ordinances as to the observance of
the memorial; strangers and foreigners as such were
excluded, that is, all who as “strangers” were not
identified with the “ commonwealth of Israel,” or who
as “foreigners” had no interest in the country for
which they were bound, and to which, according to
the purposes of Jehovah, they belonged. The “hired
servant,” one whose connection with Jsrael was based
upon the gain of stated wages, was forbidden to
partake thereof ; further, no uncircumcised person was
to be included in the entitled company. By purchase
and circumcision the servant might take his place,
while the stranger, identifying himself absolutely with
the nation by circumecision, became “ as one born in the
land.” It is thus evident that when it was a question
of participating in the memorial feast, Jehovah defined,
with the greatest clearness and precision, who should,
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and who should not partake of it. Thus too we are
to understand, that the classes represented by these
characters have no place, according to the word of God,
at the table of the Lord. “ Now therefore ye are no
more strangers and foreigners, but fellow citizens with
the saints, and of the household of God.” (Eph. ii. 19.)
“ Wherefore thou art no more a servant but a son.”
(Gal. iv. 7.) “Ye are not your own, for ye are bought
with a price” (1 Cor. vii. 19, 20.) “For we are the
cirewmeision which worship God in the Spirit, and
rejoice in Christ Jesus, and have no confidence in the
flesh.” (Phil. iii. 3.) And even though not yet clear of
the “ hired servant " spirit, as in the prodigal’s case, the
assurances of love are at hand to convince us of the
full and unclouded relationship of son (Luke xv. 20)
according to the deep desires of a Father’s heart, seek-
ing to lead us in fullest liberty, and clothed suitably to
His requirements, into the banqueting-house. In fact.
the memorial feast belongs alone to the already
redeemed household, as verse 46 of our chapter indi-
cates, “Thou shalt not carry forth ought of the flesh
out of the house” It is only the household that can
apprehend or appreciate its meaning, in view of the
infinite depths of grace, that provided the substitu-
tionary Lamb; for it is not possible that the memorial
of a complete and known redemption, as setting forth
the grace of God in the gift of the Som, could be
enjoyed or delighted in by those whose hearts and
consciences had not been previously bowed under the
double sense of personal guilt and holy sovereign
grace,

Let us notice too, “ 4Il the congregation of Israel
shall keep it” (v. 47), which, taken with verse 24, “Ye
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shall observe this thing for an ordinance to thee and to
thy son for ever,” teaches us that every redeemed one,
peace being known, is called to the memorial feast,
without exception; and, moreover, to the continuance
of this observance, until the moment comes when
memorials shall be no more needed; for forgetfulness
and indifference to redeeming grace cannot possibly
invade the Father's house,though, alas! we are quite
conscious of their intrusion here.

This memorial-day was further identified with a
period, the whole being termed a feast, which is
deserving of some special consideration. “ Even the
first day ye shall put away leaven out of your houses”
(v. 15); and again, “Seven days there shall be no
leaven found in your houses” (v. 19).

Jehovah now turns to that which could alone suit
His own character of Holiness, namely, the Purity of
His people. It is important to observe the divine
insistence upon ¢he moment from which Jehovah’s
requirements commence: “ Even the first day ye shall
put away leaven” ; as well as the specified sphere from
which leaven was to be excluded, viz., “out of your
houses”; and, not the least, the period during which the
exclusion was to last—“from the first day until the
seventh day.”

Here are three cardinal injunctions of the last
importance for Christian households, but bearing
specially upon the heads of such, viz., responsibility as
to separation from evil (typified by the exclusion of
leaven) from the first moment of coming under the
shelter of the blood. The zealous guarding of “your
houses” from the working or introduction of evil in
every form, and the unswerving continuance of a
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separation suited to the grace that has wrought, as
well as the holiness of the One to whom we are
brought. Our God would have the houses of His
redeemed ones, according to His intention, earthly
shelters from the corrupting influences of all that
leavens without, It is further of immense importance
to observe that the unleavened condition of ZAe kouses of
Israel effectually secured the unleavened condition of
the mation. Is this not a matter of extreme moment
as a principle for these times? If the houses of the
Lord’s people be kept free from the working and
introduction of leavening influences, the unleavened
condition of the whole company is largely secured ;
possibly the two most subtle agencies in leavening
households now are to be found in the literature of the
day, and the company entertained in Christian houses.
Doubtless the freshly realised semse of the goodness,
grace, and delivering power of Jehovah constituted the
real spring of obedience to His requirements among
Israel. Thus with a true and deep semse of grace,
divinely formed and enjoyed, resting upon more
wonderful foundations, and fuller revelation, with
natures that delight in holiness, are we not as
Christians furnished with springs more deep and
powerful than Israel of old?

Another point remains to be noted in this remark-
able chapter, viz, the wealth of Egypt, that Israel
were permitted to take with them, Jehovah had said
(ch. iii. 21), “When ye go ye shall not go empty.”
But why this strange sanction of that which afterwards
contributed towards the solemn sin of the chapter xxxii.
Upon this question chapter xxv. throws considerable
light. The wealth that Israel took away with them
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from Egypt was specially destined by God for His
service in the Tabernacle. There was a legitimate use
to which it was to be put; God's claim was upon the
wealth that accompanied them out of the Land. ZThe
abuse of it comes out clearly in the xxxii. chapter, where
the golden calf preceded the dancing.

There is no doubt in this a solemn lesson for us;
the mammon of unrighteousness, this world’s ensnaring
wealth, is to be used alone as a stewardship, to be used
but not abused—upon all that the believer has the
Lord’s claim rests; it is Egypt's wealth which we are
allowed to take, both for our own needs (in itself a part
of our stewardship) and the maintenance of God’s
interests in the earth. Let chapters xxv.and xxxii.speak
solemnly to each one who owns in small or great
degree this world's mammon, lest that solemn word
should one day be heard, “ How is it that I hear this of
thee? Give an account of thy stewardship.” (Luke
xvi. 2)) While as Christians (not Israelites) we seek to
understand that other word in verses 11, 12, “If there-
fore ye have not been faithful in the unrighteous
mammon, who will commit to your trust the ¢rue riches,”
etc.—distinguishing as these do the proper possessions
and wealth of the Christian, viz., heavenly treasure,
from that which is necessarily connected with his needs
and responsibilities while in the body here, but in no
sense his true and real object or possession.

Connected with the possession of “jewels of silver
and jewels of gold and raiment” (v. 35) is that of
“flocks and herds and very much cattle” (v. 38). Of
these very specially Moses had said, “ Thereof must we
take to serve the Lord our God until we come hither”
(ch. x. 26), thus including their property in that upon
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which Jehovah’s claim lay; but it is solemn indeed to
note that,like the gold and silver that ensnared them at
the commencement of their wilderness journey, these
latter were the cause and occasion of failure among at
least two-and-a-half tribes, at the end of their wander-
ings, as recorded in Numbers xxxii: the hither side of
Jordan that which was short of the purpose of God,
which lay across the Jordan, they could plead was “a
land for cattle, and thy servants have cattle. . . . Let
this land be given to thy servants for a possession, and
bring us not over Jordan.” When the purpose of God,
which for us too lies on the other side of death, in the
sphere and scene into which a raised Christ has been
exalted, is not divinely apprehended and diligently
sought, earthly possessions can only furnish plausible
reasons for settling down in satisfaction on the world’s
side of death. Then falling short, as those tribes did, of
the full purpose of blessing in the heavenly places, and
the full grace that designed that blessing—the language
of the heart, that rises no further than its own
measured interests and possessions, is “Let this land
be given to thy servants for a possession, and bring us
not over Jordan,” thus failing to reach positive blessing
according to the thoughts of God, or commendation
that can go further than negative recognition of being
“ guiltless” (Numbers xxxii. 20-22), and conditional
upon conflict. But note, conflict without possession
of purposed blessing (the unhappy position of their
spiritual counterpart in the present day) marks those
who, like the two-and-a-half tribes, first yield to the
assault of the enmemy, and are carried captive into
Babylon. M. C. G.
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TWO ASPECTS.
PART 1.
Jonn xiv, 15-31 ; xv, 26-xvi. 15.

THERE are two aspects of the sending of the Holy
Spirit in these two passages—

1. As sent by the Father;

2. As sent by the Lord Jesus Christ;
and it may be useful to notice a few important truths
connected with each.*

In the fourteenth chapter of John our Lord promises
the sending of another Comforter by the Father; and
I should like to call attention to communion with the
Father and with the Son by the Holy Spirit; and also
to the unbelieving, materialistic character of the world,
in this part of the word of God.

In the other portion the Lord Jesus speaks of sending
the Holy Spirit; He, the glorified Saviour, would
Himself send the Comforter, the Spirit of truth, who
proceeds from the Father. Here we have rather the
Lord’s glory in the Father’s presence, and the opposition
of the world to believers. If the true nature of the
world in these two passages be considered, we shall
find its blind unbelief in the first, and its persecution
in the second. l

Let us look first of all at the 14th chapter. When
our Lord announces that the Father shall send another
Comforter, He says that the world cannot receive Him

* We all remember the dispute, still existing, between the Eastern
and Western Churches as to this subject. How much better it would
have been to have read the Scriptures, and to have gathered from
them the true signification of these immense facts !
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because it seeth Him not, neither knoweth Him. The
world is like a huge city with an inscription over the
principal gate: “ No admattance to God!” We are
living in a time when materialism has been fully
developed, when men assure us that they have analysed
everything, and that nothing but matter is visible; we
must not be surprised if they cannot see, or know, the
Holy Ghost. But we¢ know Him; we are not left as
orphans in the world; we are brought, by the precious
gift of the Holy Spirit, into a knowledge of the divine
person of the Son, of the full position of the whole
family of God, and of our happy privilege of being here
to represent the Lord Himself, He being in us by the
Holy Ghost. (v. 20.)

Then we come to the 21st verse, where Jesus no
longer speaks collectively, but to individuals: “He that
hath my commandments, and keepeth them, he it is
that loveth me: and he that loveth me shall be loved
of my Father, and I will love him, and will manifest
myself to him.,” Here is Christian obedience, and love
to the Lord shewn in keeping His commandments.
How important the preceding verses, where we are
brought into the very place in which He was when
upon earth; and given to knew the full joy of com-
munion with the Father, by the Holy Spirit: “ Because
I live, ye shall live also.”

Now comes the question, for each. one, of true
obedience—not of submission to an imposed rule,
which was impossible to man in the flesh—of a new
nature which delights to obey. Here is one who keeps
the Lord’s commandments in the very midst of the
world that surrounds him; he has full and blessed
direction, and the Father makes His love known to
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him as to an obedient child; the Lord too manifests
Himself to bim. I shall never forget an old and
experienced believer saying to one who had to walk
amongst his own relations who understood nothing of
these things, “Take care that they see that you have
& high principle!” They would not understand the
Father's love, or Jesus’ manifestation to a faithful soul,
but the effect of this obedience of the very highest
order would surely be seen.

The point, though, here is the manifestation made
to the obedient one, that true and deep knowledge of
the blessed Lord, without which there can be no true
Christianity ; and this leads to the question: “Lord,
how is it that thou wilt manifest thyself unto us, and
not unto the world?” Keeping His word involves
more than keeping His commandments; for the word
includes all His blessed will as expressed here, and our
Lord’s reply to Judas announces very high blessing to
him who shall keep it. '

Even in ordinary life we cannot take up our abode
with those with whom we are not on very good
terms; and a small thing may be an impediment to
staying anywhere. I have often used as an illustration
the case of those who, in the French Alps, take their
flocks during summer to the higher parts of the moun-
tains, There are certain thus and small houses in
the heights which can be inhabited in summer, but
which are left during the winter, when the flocks are
brought down. During this time foxes and other
animals sometimes choose to instal themselves in the
mountain dwellings; and a proprietor going up after
the winter to take possession of his house, might see
a fox or two looking through the window, which he
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would have to drive out before being able to live
there. The illustration is a poor one, but may help
us to understand verse 22, where the word is kept, and
the Father and the Son come to dwell by the Holy
Spirit with him who keeps it. It is that full perfecting
of the love of God in the keeper of the word (1 John
ii. 5), where the affections are wholly right in the
power of the Spirit, and there is the true inward
delight to do His will.

It is not merely said that the Lord will manifest
Himself to such an one, but that the Father and Son
will make their abode with him, and truly nothing could
be more blessed. It has often been remarked that
such a privilege is a very high one; and so it is, but it
is the privilege of every Christian, and we are called
to it. Christian privileges are high, and the Holy Spirit
has been given to us so that we may go on in the full
enjoyment of even the highest of these most precious
blessings.

The Holy Spirit, whom the Father would send in
Jesus’ name, would teach them all things, and bring
to their remembrance all things which the Lord had
spoken. His peace, too, is given ; and we may in these
days of unbelief, trouble, and excitement in which we
are living, possess a peace in communion with Him
who is gone to the Father, which the world can neither
know, nor understand.

Thus then in the midst of an infidel world we have
the living power of the Holy Spirit as seat by the
Father, and the deepest joy in an obedient walk, It
may be well to leave the second part of our subject
(the sending of the Holy Spirit by Christ) for another
time, E LB
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CHRIST ALONE.

PsaLM Ixzxiii, 25.

‘WaoM have I, Lord, in heaven but Thee !
In that blest place, who could there be
But Thou alone,
And there for me?

But here on earth my restless heart
Has often sought another part
- Than Thee alone,

And all for Thee.

But who the longings deep can tell

That in the human bosom dwell }
None, Lord, but Thou,
Thou knowest well.

And still in Thine unwearying grace,
‘Within this heart Thou seek’st the place
‘Which Thou canst fil],

And Thou alone.

Then, Jesus Lord, so let it be,
My heart is satisfied with Thee,
With none but Thee,
And Thee alone. W. S.

“How can I be turning my heart to the joys of one, and
the sorrows of another, unless I am living close to Christ
and getting my heart filled with Him instead of self?”
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SCRIPTURE NOTES.
L
MATTHEW X%, 1; LUuke ix. 1.
It is very interesting to notice the addition of a word
in Luke in describing the mission of the twelve. To
understand tlis rightly it is necessary to give the
original words. In Matthew then it says that the
Lord gave His disciples power (éfovoiav) against
unclean spirits, etc.; in Luke, that He gave them
power and authority (Svvamw kai éfovaiav). As to the
force of these words respectively the following mnote
will explain, “ Authority, éfovoia, not dvvauss. More
than authority, but not simply &vvap:s. More than
Suvapus, as it includes the right to exercise this. Hence
‘power’ is nearer to it in English. §lvaums is the
ability to do a thing.” From Matthew then we learn
that the Lord bestowed upon His disciples authority,
and “the right to exercise it,” over unclean spirits, and
from Luke we gather that He gave to them besides
this the “ability” to exercise this authority over all
devils and to cure diseases. That faith was a requisite
condition for wielding the power with which they had
been entrusted, is plain from Matthew xvii, 20, But
what, it may be enquired, is the significance of this
gift of power and authority in relation to the Lord ?
It may first be remarked that it is in the gospel which
especially presents Him in the aspect of the dependent
Man that the enlarged account of the entrusted power
is found. This is in harmony with the usual way of
the Spirit of God in guarding, jealously guarding, the
truth of the person of Christ. In the very scenes of
the greatest humiliation of Christ, for example,
there the rays of His divine glory are most strikingly
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displayed. So it is that in our scripture from Luke
language is employed which can leave no possible doubt
as to WHO it was that thus commissioned His disciples.
As another has remarked, “We have in this sending
a most important exercise of divine authority and
competency to communicate divine power.”*

IL.
GENESIS xxiv.
Abraham’s servant may be looked at as a type and
as an example. Typically, he plainly sets forth the
work of the Holy Spirit in coming inte this world,
consequent upon the death and resurrection of Christ,
to gather out a bride for Christ, and to conduct her
across the wilderness to the true Isaac. As an
example, he displays the characteristics which should
ever distinguish a servant of God. Some of these may
be mentioned. First, he is commissioned by his
master; he does not run before he is sent. Then he
is endowed for the service to which he is called : all the
goods of his master were in his hand (». 10). Next, he
is guided solely by his master’s instructions; his own
thoughts have no place or influence (vv. 2-9). Further,
he is in entire dependence ; he looks to the Lord to act
for him (vv. 12-14). Further, he acknowledges the
Lord’s guidance and interposition at every step (wv. 21,
26,27). He is, moreover, completely devoted to the
accomplishment of his master's will; he will not eat
until he has told his errand; and he will not remain
after the Lord has prospered his way (w. 33, 56).
Finally, he glorifies his master and Isaac (wv. 34-36).
There is therefore abundant food for meditation in this
beautiful picture, whether regarded in its figurative or
its practical aspects. _
* Notes and Comments, part xxiii., p. 228.
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“THOU SHALT CALL HIS NAME JESUS”

MATTHEW ii.

WueN the fulness of the time was come, God sent
forth His Sop, made* of a woman, made under the
law; and it is of this mystery, the groundwork of
redemption, that Matthew writes in this chapter.
There are indeed other characteristics of the divine
and holy Child here mentioned. As this gospel
specially presents Christ as the Messiah, in the fulfil-
ment of promise to the Jewish nation, His lineage, as
born into this world, is traced down from the two
great roots of Jewish promise, Abraham and David.
Not only therefore does Matthew show Him to us as
“come” of a woman, and “come” under law, but also
as the promised seed of Abraham, in whom all the
nations of the earth were to be blessed, and as Son
of David, and hence as heir to David’s throne and
kingdom. It is thus a chapter in which both the
divine and human glories of our blessed Lord are
mingled and displayed. By “mingled” we simply
mean that the character of the Person of Christ is
such that all that He is as God and man is told out in
His name and in His work. For example, if we think
of Him as the offspring of David, we are at once
reminded that He is also David’s root, that David's
Son is also David’s Lord.

This will be very clearly seen by a consideration of
the meaning of the name Jesus, which Joseph was
* “Come” or ““born"” would be a better rendering. The word

used signifies the commencement of the existence of anything, or
becoming anything, or happening, ete.
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instructed to give to the Child when He should be
born. As may be seen from Hebrews iv. 8, Jesus
is the Greek form of Joshua, or Jehoshua, which
signifies “Jehovah is salvation,” or “whose salvation
is Jehovah.” There is therefore ample justification for
the common observation that the name Jesus means
Jehovah the Saviour. But if so, what a subject for
contemplation, yea, and for adoration, is thus brought
befora our souls! A child born into the world, of
lowly parentage in man’s esteem, is declared, divinely
declared, to be Jehovah the Saviour! Yes, the God
who heard the groaning of His people Israel in Egypt,
who saw their aflliction, heard their cry by reason of
their taskmasters, knew their sorrows, and came down
to redeem them out of Egypt, and to bring them up
out of that land unto a good land and large, unto a
land flowing with milk and honey; He who said unto
Moses, “I am JEHOVAH: and I appeared unto Abraham,
unto Isaac, and unto Jacob, by [the name of] God
Almighty, but by My name JEHOVAH was I not known
to them” (Exodus iii. 6-8; vi. 2, 3); it was He, the
same God, the same Jehovah, the El Shaddai known
to the patriarchs, who now came into this world as a
Babe. But if a Babe, He came, blessed be His name
for ever, as the Saviour of His people. Surely we
may say that the shadows were fleeing away, and that
the darkness which had hitherto shrouded God from
His people was fast disappearing. It was indeed
the blessed dawn of the day of grace.

The moment we speak of the birth of Jehovah the
Saviour, the mystery of the incarnation constrains our
attention. It had long been foretold, and, so far from
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its being veiled under dubious language, it was exactly
and minutely described, so that Matthew could write,
“All this was done, that it might be fulfilled which
was spoken of the Lord by the prophet, saying, Behold,
a virgin shall be with child, and shall bring forth a
son, and they shall call His name Emmanuel, which
being interpreted is, God with us,” Even the very
place of His birth had been foretold: “But thou,
Bethlehem Ephratah, though thou be little among the
thousands of Judah, yet out of thee shall He come
forth unto Me that is to be ruler in Israel; whose
goings forth have been from of old, from everlasting.”
(Micah v. 2.) Moreover, the holy nature of His
humanity was by no means dimly shadowed forth in
the type of the meat-offering, especially in the un-
leavened cakes of fine flour mingled with oil, telling
out ag it did the truth communicated to Mary by the
angel, “ The Holy Ghost shall come upon thee, and the
power of the Highest shall overshadow thee: therefore
also that holy thing which shall be born of thee shall
be called the Son of God.” (Lukei. 35.) Itisthe miracle
of miracles, and for that very reason the revelation
of the heart of God, when looked back upon in the
light of the purpose of His coming into the midst of
sinful men.

Before entering upon the purpose of His advent, it
may be profitable to dwell upon some of the circum-
stances of His birth. There was the greatest contrast
imaginable at the time between heaven and earth.
All heaven (and what wonder?) was astir and in
movement; but the whole earth, save a few pious
souls, was still and almost unexpectant. The angel of
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the Lord sped on his joyful way to apprise, not the
governing powers or the great of the earth, but a few
godly shepherds, of the marvellous event: “ Fear not,”
he said unto them, “for, behold, I bring you good
tidings of great joy, which shall be to all [the] people.
For unto you is born this day in the city of David a
Saviour, which is Christ the Lord,” etc. The angel of
Jehovah was not alone, for as soon as he had announced
the glad tidings, a multitude of the heavenly host
praised God and said, “ Glory to God in the highest,
and on earth peace, goodwill [or “pleasure,” or
“delight "] toward [in] men.” As has been strikingly
said, “ God had so manifested Himself by the birth of
Jesus, that the hosts of heaven, long familiar with
His power, could raise their chorus . . . and every
voice unites in sounding forth these praises. What
love like this love? and God is love. What a purely
divine thought that God has become man.” And yet
this stupendous event had nothing in it to compel the
observation of men. Busy with their own thoughts
and objects, they did not even perceive it, though
it took place in their midst; and so absorbed were
they in their self-seeking that there was no room
for the infant Saviour in the inn! Such are men,
although among them were the objects of God’s
eternal counsels in grace, which He was about to
accomplish through the One who, while the Creator
of all things, was yet born into the world a homeless
stranger!

The name Jesus was given in connection with His
work, “for,” it was added, “ He shall save His people
from their sins.” The term *“His people” will un-
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doubtedly mean Israel in this gospel; and indeed, in
the angelic announcement to the shepherds in Luke, it
says that the good tidings of great joy were for all the
people ; e, for the Jews. Not that the object of the
Lord’s coming into the world is in either case to be
limited to the chosen people, but in these scriptures they
only are in view. The wider aspect is stated by John
when, in allusion to the prophecy of Caiaphas that
“Jesus should die for that nation,” he adds,
“ And not for that nation only, but that also He should
gather together in one the children of God that were
scattered abroad.” This makes it plain, moreover, that
the death of Christ, His finished work, which He
accomplished in, and through, His death, is the alone
foundation on which He will save His people from
their sins. We thus read in Leviticus xvi., after the
details are given concerning the rites and sacrifices,
together with the confession of the people’s sins by the
high priest on the great day of atonement, “For on
that day shall the priest make an atonement for you,
to cleanse you, that ye may be clean from all your sins
before the Lord.” (v. 80.) Nor can this foundation
truth be too constantly insisted upon; for as it is
written concerning sins in the old dispensation,
“ Without shedding of blood is no remission,” so now
it is equally true that the blood of Jesus Christ, God’s
Son, alone cleanseth from all sin.

When, therefore, the angel said, “ He shall save His
people from their sins,” he looked onward, or at
least the mind of the Spirit in the words had respect to
a time beyond the cross. For Israel could not be
saved, as the prophets plainly testified, apart from
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repentance and the efficacy of the atonement. Simeon,
when he enjoyed the unspeakable privilege of holding
the Lord’s Christ in his arms, plainly foretold also that
the glory of Jehovah's people Israel would be ac-
complished through the rejection of the holy Babe on
His presentation to the people. The sufferings of
Christ must precede His glories, whether in heaven or
on the earth; even as He Himself said to the two
disciples on the way to Emmaus, “Ought not Christ
to have suffered these things, and to enter into His
glory ?” It was this fact that tested the hearts of men,
and called forth their determined enmity. If they
could have taken Jesus by force and made Him a
King, and if He would but have placed Himself at
their head and led them, all carnal as they were,
against their enemies, and delivered them by His
power, they would gladly have heailed Him as their
Messiah, even if they had immediately after rebelled
against His authority. But He who came as Jehovah
the Saviour must first stand in, and repair, the breach
which the sins of His people bad made between them
and their God. And so fully did He take up their
cause and responsibility that, as in their place, He
cried,- “O God, thou knowest my foolishness; and
my sins are not hid from Thee.” Blessed Lord, we
cannot fathom Thy sorrow and grief, but we can thank
Thee in that Thou madest the sins of Thy people
Thine own, and hast borne them away for ever!

Considering then this scripture in its application to
Israel, it will refer to the salvation of the earthly
people from their sins—from their sins and their
consequences—and to their restoration and blessing in
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a future day in the land of promise. It is indeed in one
aspect what Zacharias prophesied, when his tongue was
loosed at the circumcision of his child, “ Blessed be the
Lord God of Israel; for He hath visited and redeemed
His people, and hath raised up an horn of salvation for
us in the house of His servant David . . . that we
should be saved from our enemies, and from the hand
of all that hate us . . . that we being delivered out
of the hand of our enemies might serve Him
without fear, in holiness and righteousness before
Him, all the days of our life” (Luke i. 68-75.)
First, then, Jesus will save His people from their
sins before God; for a part of the new covenant runs,
“I will forgive their iniquity, and I will remember
their sin no more” (Jeremiah xxxi. 34); and, moreover,
He will save them from the consequences of their sins
in delivering them out of the hands of their enemies,
in gathering them out from every land where they
have been scattered, and in establishing them in their
own land in blessing under His own peaceful and
glorious reign. All this would have been fulfilled
to them at once had they but received their Messiah;
and even after they had crucified Him, had they
but ®wned their guilt, and bowed in heart to the
testimony of the apostles, their sins would have been
blotted out, and the times of refreshing would have
come from the presence of the Lord in connection with
the return of Christ (Acts iii); but, alas! through
their unbelief they forfeited all these blessings, and
they have now to wait until, wrought upon by the
Spirit of God, they will cry, in the gladness of their
hearts, “Blessed is He that cometh in the name
of the Lord.”
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Still, beloved reader, while it is true that this
promise refers primarily to Israel, let it not be forgotten
that the same glorious work, which constitutes the
foundation on which their sins will be removed, is
the only ground on which any of us can know for-
giveness. Through Israel’s fall salvation is come unto
the Gentiles, and hence it is that the apostle could
write to the Corinthians that it was delivered to him
that Christ died for our sins according to the
Scriptures, and that He was buried, and that He
rose again the third day according to the Scriptures.
Well then may we praise God continually for His
wondrous grace, the grace which took occasion through
the unbelief of Israel to reveal all His purposes con-
cerning those who should be heirs of God and joint-heirs
of Christ; and well too may our hearts be filled with
gratitude at the mention of the name of JEsus, for
He it is who has secured everything for us.

CHRISTIAN OBEDIENCE.,

1 PETER i, 2.

IT is my desire, with the Lord’s help, to look arlittle
into the place and character of the obedience which
this passage shows to have been in the thoughts of God
for us from eternity. There is nothing I fear, if one
may speak for others, that we enter so little into. Yet
it involves the whole principle and blessedness of the
Christian position, and the life which belongs to it.
In the passage the words ““obedience” and *“sprinkling
of the blood” equally depend on “of Jesus Christ.”
This at once brings out the distinet character of the
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obedience. Peter, writing to the believing “strangers
[or “sojourners”] of the dispersion,” connects their
position with the counsels and foreknowledge of God
the Father; and in terms that, while I doubt not
conveying an analogy, are intended to suggest the great
contrast between this position and that of the Jew
nationally. If Jehovah had chosen Israel as a nation,
to be a specxal people unto Himself, above all peoples
that are upon “the face of the earth (Deut. vii. 6), these
Christians from among them were chosen individually
of God the Father, which at once gives a far more
intimate relationship. If for the nation there had been
an outward sanctification by ordinances (Lev. xviii.—xx.
see especially vv. 24-26 of chap. xx.), theirs was
“through sanctification of the Spirit”—an -effectual
work of God that, applying the truth in power to their
souls, had separated them to Him, thus carrying into
effect His counsels. (Compare 2 Thess. ii. 13.) Then as
to the object of these counsels and work—*unto
obedience and sprinkling of the blood of Jesus Christ.”
For the nation, from Sinai, the condition of entrance
into blessing was obedience to the law, to which they
were bound by the blood—the penal sanction of death—
which Moses sprinkled upon the people. (Exodus xxiv.
6-8.) For the Christian it is a wholly contrasted
character of obedience—“of Jesus Christ " ; ; that is, in
other words, to obey as He obeyed. For thls the heart
is set free, by His blood-shedding having met every
question of sin for the glory of God, and purged our
consciences. The blood of Jesus Christ, instead of
establishing the authority of the law by a death
penalty on disobedience, becomes the delivering power
for an obedience after the only pattern of His own, by
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His meeting the penalty in infinite grace. The verse
presents the beautiful contrast of the Christian position
in every particular. And the place it gives obedience,
and that so totally new in character, as the end and
object of God in the blessing we have been brought
into, commands the deepest interest and the subjection
of our souls.

The first great thing to apprehend clearly is, the
difference in the whole principle of it between the
obedience of Jesus Christ and that which the law
claimed, The law was addressed to man in the flesh,
giving the perfect rule of what he ought to be for God.
But now that the full character of the flesh has come
out, we know that it is “enmity against God,” “*is not
subject to the law of God, neither indeed can be.” So
that “they that are in the flesh cannot please God.”
Thus the flesh is in its nature opposed to the rule
imposed upon it; and a law given to it must mainly
consist, as in fact it did, of prohibitions—thou shalt
not "— thou shalt not”; or if it be considered in its
most positive requirements, what a state of things is
revealed that necessitated God’s demanding His
creature’s love! Yet how inoperative, save to
condemn : God unrevealed to be loved [“ Moses drew
near to the thick darkness where God was” (Ex. xx,
21)]; no giving of a nature capable of loving Him.
Nor was love ever produced by commanding it; or, if
thus produced, of what value would it be? Yet it will
be found in dealing with souls, that the ordinary idea of
obedience does not go beyond what the law claimed,
but was ineffectual, flesh being what it is in fallen man,
to produce ; and the serious thing is, that wherever the
idea obtains it shuts out any true conception of what
the obedience of the Christian’is.
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Nor is it only the law that accustoms us to the
thought of an obedience wholly different in principle
to that of Christ’s, but even that which we constantly,
and rightly, look for from our children. I say to my
child at its play, “Go and do your lessons”; and the
child gives up its play and sets to work, and we say
that is an obedient child. But that is, that the child
having a will to do what was pleasant to it, has given
up its will to do mine, however distasteful; and the
more the thing was distasteful in itself, the more the
child’s obedience would be shown. It is in principle
that of the law's claim; only that the child's known
relationship, and the affections flowing from it, are a
power to lead to obedience that the law had not. Now
in what total contrast to all this is the obedience of
Christ, as the word presents it? Come (yevouevos) of
woman, come under the law, He obeyed it perfectly ;
He magnified and made it honourable in submitting
to its obedience, but not as having to be forbidden
what He desired. “Then said I, Lo, I come: in the
volume of the book it is written of me, I delight to do
thy will, O my God: yea, thy law is within my heart.”
Neither was it any way the character of His obedience
that He gave up His own will before the authority of
the Father; for, He says, “I came down from heaven,
not to do mine own will, but the will of Him that sent
me.” As thus come, we see One whose only will was
to do God’s will.

It is of such a character of obedience that the
epistle of James speaks (chap. i. 25), “ Whoso looketh
into the perfect law of liberty, and continueth therein.”
The revealed mind of God is what is referred to; but
first (v. 18) it is “the word of truth” by which we
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have been begotten of God, so that we have re-
ceived the nature of Him whose word it is. To
the child of God then the word only comes to direct
a nature he possesses in that in which it already
delights. It is thus “a perfect law ”—a law of liberty
upon which the mind becomes fixed objectively—the
law and the nature going together; or, as if I said to
my child, “Go and play,” bidding just what pleases it.
But that the word should be this to us, far deeper
principles are involved, connected with a state
subjectively suited to the revelation found in the
word. And first there must be deliverance out of a
state wholly contrary to it. For if the nature we have
received in being born of the incorruptible seed by the
living and abiding word of God, delights in what is
revealed therein as His will, there is the flesh within
that is, as we have seen, diametrically opposed. But
when the condition of the flesh has been learned
experimentally, as it must be learned, and we know by
fruitless efforts under law, after good in it, that it is
nothing but evil—if it is not I, but that it is too strong
for me—and the point of “O, wretched man that I
am ” has been reached ; the neck of the flesh’s will has
been broken, and the soul thankfully bows to the
absolute necessity of God’s way of dealing with it, so
long before intimated: (Gen. vi. 13.) “The end of all
flesh is come before me.” Then I learn that “God
sending His own Son in the likeness of sinful flesh
and for sin [s.e. “as a sacrifice for sin”] condemned
sin in the flesh.” But this condemnation having taken
place in the death of Him who gave Himself that I
might live, I see that I am entitled to count all that
took place in His death as having happened to me.
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Thus we know that “our old man,” that is, all we were
as characterized by sin and the flesh, “has been crucified
with Him, that the body of sin”—its whole system
and power—*“might be annulled, that we should no
longer be slaves to sin,” (Rom. vi. 6.) Then in the
diligence of faith, reckoning ourselves to be dead to
sin and alive to God, of which position in both its
parts Christ is the wonderful pattern (v. 10), we tolerate
the will of the flesh no longer. “They that are Christ’s
have crucified the flesh with the passions thereof.”
We have died to the law too, that was the “strength of
sin” (1 Cor. xv. 56)—instead of being any strength
against it—* by the body of Christ that we should be
to another, to Him that is raised from the dead, that
we should bring forth fruit unto God.” (Rom. vii. 4, 5.)
And not being under the law we are led of the Spirit
(Gal. v. 18), and the righteousness (dwalwua, full sum
of what it required) of the law is fulfilled in us who
walk not after the flesh under law, but after the Spirit
as the power of life in Christ. (Rom. viii. 4.)

But the truth goes farther still. It is not merely
that, by death to sin and the power of the Spirit, there
has been a positive deliverance from the dominion of
sin, the flesh in the man condemned; but the man
himself must go. The Epistle to the Colossians leads
us into this deeper aspect of the death of Christ
(chap. ii. 11, 12); “ye have died” (chap. iii. 3); and
this becomes so real, as God presents it to faith, that
the practical consequence can be pressed (ii. 20),
“Wherefore if ye have died with Christ from the
rudiments of the world, why as though living in the
world, are ye subject to ordinances?” Why go and
falsify your place as a Christian by subjecting yourself
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to ordinances that suppose the man to be alive ; whereas
the truth is that we have died with Christ out of our
whole place and living status as such, to have it in a
totally mew sphere, risen with Him, now to know
Christ as our life, and to be directed to objects where
He is, to form the life practically by Him here,
where we have been left to represent Him.

Yet there is apother point, touched on indeed
in this epistle (ii. 13), but not further developed
there, that has to be reached in the faith of our
souls, in order that we may apprehend our full
place in Christ, from which it flows that His path
is ours; not now death and resurrection with Christ
to clear us out from all that was connected with
man in responsibility here, his guilt and state closed,
but what has resulted from the full disclosure
of that stafe in the long, patient trial of the ages,
ending in the rejection of Christ; namely, that he is
dead in sins. The Epistle of Ephesians brings us to
this proved universal condition of the first man (chap.
ii, 1-10). In 2 Cor. v, added light from the cross is
thrown upon it; for if God had to give up His Son to
death that any might live, it was the plain proof that
man was given up of God as dead; and this in contrast
to dealings with him up fo the cross that supposed him
to be alive. “For the love of Christ constraineth us;
because we thus judge, that if one died for all, then
were all dead.” Now into this scene of universal death
of man by and in sin, and where Christ was dead in
grace for sin, God came in power to form a new
creation, “If any man be in Christ there is a new
creation”; raising up Christ as the first act of His
power to be the beginning and head of it, and then
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quickening us together with Him. This involves His
whole position as scated in the heavenlies, a position
revealed to faith that we might know and enter into
it now. To Paul it is given to develop this new
creation on the side of our place in Christ according
to the eternal counsels of God; while in John's epistle
(all we have learned through Paul as to the divine
clearance made of the first man in judgment being
assumed) it is brought out on the side of Christ as our
life, involving participation in the divine nature, John
being thus in teaching the complement of Paul. If in
Paul the full Christian position has been seen to be
of a new creation of God, in John our condition is
viewed as wholly of the same; and by the teaching of
the Spirit through both apostles, He also being given
to dwell in us, we know that the Son is in the Father,
and, in marvellous association of thought, that we are
in Him and He in us. (John xiv. 20.)

In 1 John then it is not the believer now looked at
as with a war of two opposed principles within him,
the flesh of which he has been born into this world,
and the divine nature as born of God (though “if we
say that we have no sin, we deceive ourselves, and the
truth is not in us”); but now, all that is of the first
man gone in the death of Christ, God sets before us
the characteristic privileges and nature of the life we
have been brought into in the second Man, as if we
never had another—a life which, according to the
three-fold testimony (chap. v. 6-12) of the Spirit come
from the glory of Christ, of the water for purification,
and of the blood for propitiation (that alike flowed from
His side in death, the end of man in judgment), is
absolutely God’s gift to us in His Son.
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It may seem to have been a long digression, but the
truths that have been before us are necessary in order
that we should enter into our having been set apart for
the obedience of Christ; so that no lower character of
obedience may be seen to belong to the Christian.
The Epistle of John puts it into its full place for us,
the introductory part (chapters i. ii. to v. 11) bringing
out the great principles of the epistle. Chapter i. 1-4
teaches us the wonderful privilege of the life we have
been brought into in “fellowship with the Father, and
with His Son Jesus Christ ” that our joy may be full;
verse 5 to the end characterizes this fellowship by the
principles of God’s own nature as light, going on in
grace (chap. ii. 1, 2) even to divine resources for its
practical restoration if absolutely interrupted by sin;
verses 3-11 add tests of the two great principles of
the divine nature in man, as manifested in Christ
—obedience and love, by which false pretension to
the possession of the privilege is judged. Thus the
essential principle of the Christian position in its
deepest privilege is disclosed. The life that was
true in Him alone when He was here, shining
as the light of men, but in darkness that appre-
hended it not, is—now that He has closed that state
in the judgmwent of the cross, and taken His new
place as man in the glory of God—"¢rue in Him and
in you, because the darkness is passing and the true
light now shineth.” The commandments and word,
that were the full expression of the life in Him—as
He says, in answer to the question, “ Who art thou ?”
(John viii, 25) “ Altogether (or “essentially” iy
apynv) that which I also say to you”—I am in nature
what I speak—are now given to form and direct that
life in us; wonderfully “new” in such application to
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us, but really the “old commandment which ye had
from the beginning.” Thus whatever blessed traits of
that life are seen as expressed in Christ's path here,
become His word, with divine authority over me as
His commandment too, to indicate what alone is true
as the expression of the same life in me. Hence the
intimate links that constantly connect the gospel and
epistles of John. Thus wholly contrasted in principle
is the obedience of Christ to anything known or
presented to man before. Instead of a law acting
from outside upon a nature wholly foreign and opposed
to it, it is the revealed will of God, livingly expressed
in the commandments and word of Christ, coming
home with authority by these to a nature which, as
His own in us, responds to and delights in that will,
and knows no liberty but in obedience.

Sweet it is then to turn to the lowly life of Jesus,
where that obedience is seen in all its perfection ; even
though the incomparable glory of it humbles us, and
we feel more and more the utter poverty of all our
thoughts of Him. The Psalm (x1.) from which I have
already quoted brings us to His entrance into the place
of it, where for the first time it was possible for Him
to obey. All the Jewishly-ordained sacrifices are set
aside as having nothing in them for the heart of God,
now to find its entire satisfaction in Him who says,
“ Mine ears hast thou opened,” or, more literally, « Ears
hast thou digged for me.” But as this necessitated
His becoming man, the Spirit accepts the paraphrase
of the LXX. translators, in quoting it in Hebrews (x.),
“ A body hast thou prepared me.” *

* Note that in Hebrews the delight of the Lord Jesus is omitted
as not so much the point of the Spirit’s testimony, but the perfection

of the work for God, the contrast of what gave Him 70 pleasure being
brought out strongly. (Chap. x. 5, 6, 8.)
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In Isaiah 1. we find Him come, and in the path—
“When I came was there no man? When I called
was there none to answer?” But who was it that
came ? He who had power to redeem and to deliver,
who had all nature at His command as its Creator and
Lord. In what character then did He come? “The
Lord Jehovah hath given me the tongue of the
instructed, that I should know how to succour by a
word him that is weary: he wakeneth morning by
morning, he wakeneth mine ear to hear as the in-
structed. The Lord Jehovah hath opened mine ear.”
He who wag Jehovah came, 2 man to be dependent and
obedient ; for this was man’s perfection suited to the
place He had taken: instructed, out of His own deep
experience of human sorrow in that place, how to
succour the weary by a word, but as Himself looking
for direction to God, with His ear wakened morning by
morning to receive it. What a study for our hearts!
What an obedience is thus foreshadowed—of One to
whom alone as man will of right belonged, but become
man only to carry out the Father’s will, and so waiting
upon Him in that blessed communion in which He
ever walked for the instruction of it. In the Gospels:
we trace the actual footsteps of the path of the Lord
Jesus.

But before we turn to them, the doctrine of the
Epistles comes in largely to increase our apprehension
of it—I refer especially to Philippians and Hebrews.
In both we find the same wonderful truths of who He
was and of the place that He had taken, which are
indeed inseparable. In Phil. ii. the mind that was in
Christ Jesus is to be now in us—a mind that, instead
of reaching up as the first Adam to be as God, reached
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down until He could go down no lower. And there
were two great steps in this stupendous stoop; for
“subsisting in the form of God” it was no question
of usurpation of what did not belong to Him “to be
equal with God”; but He “ emptied* Himself, taking a
bondsman’s form, becoming in the likeness of men, and,
having been found in fashion as a man, He humbled
Himself, becoming obedient unto death, even the death
of the cross.” As God He emptied Himself, as man He
humbled Himself; and His obedience in that place
went on up to death, even that of the cross, in which
it was put to the last possible test, and proved perfect
—all He was thus entering into and giving its character
to every step of His path. For it was nothing that man
as such should be dependent and obedient; it was bis
apostasy that he departed from it. But that He, in
whom “all the fulness was pleased to dwell,” should
take man’s subject place, to glorify God by answering
to it perfectly and never leaving it, gives the humilia-
tion, and dependence, and obedience displayed in it their
only measure and infinite glory.

The same great elements of the truth come out, only
if possible, with greater fulness in the Epistle to the
Hebrews. Forif chap. i, while fixing the eye of faith
on Him who as man, having by Himself made purifica-

* We can appreciate the hesitation that our English translators
may have felt in rendering literally, in such a connexion, the most
wonderful word they had before them, éxévwoe. (v. 7.) From Tyndale
down (Wyecliffe had *‘lowered himself”) they adopted the paraphrase
**made Himself of no reputation”: and there is this to be said for it,
that if “emptied ” necessarily involved the thought of something
“of which' He empticd Himself, the paraphrase would be truer to
the sense ; for the word refers, as the participial clauses following

shew, to the place He assumed rather than to that from which He
came,
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tion of sins, sat down on the right hand of the Majesty
on high, leads us by ever-ascending steps to the full,
divine glory of His Person—from being born Son of
God into this world (v. 5), object of angels’ worship
(v. 6), addressed as God by God according to Ps. xlv.
(vv. 8, 9), to being owned as Jehovah by Jehovah, and
this when in the lowest depths of His humiliation
according to Ps. cii. (v». 10-12)—chap. ii. brings out
the reality of His manhood, and the purposes of God
accomplished in it, not merely as necessary to His
having the place of universal supremacy marked out
for man by Ps, viii. (v». 5-8), but for far deeper reasons
connected with God’s glory and the state of those, with
whom He became man to identify Himself, and con-
duct them as the sons of God to glory. (See for four
such reasons, vv. 10, 14, 17, and 18.) All in tk¢s chapter
then depends upon, and is brought out to be the proof
of, His true humanity. Only as man could the Sanctifier
and the sanctified be “of one,” and He “not ashamed to
call them brethren.” Yet the corn of wheat must fall
into the ground and die, else He must have abode
alone in His humanity; it is as the risen Christ that
He is able to associate us with Him, as we hear Him
say, according to the words of Ps. xxii., “1 will declare
thy name unto my brethren,” and “in the midst of the
assembly will I sing praise unto thee”—opening the
wilderness for us with a song of redemption more
wonderful by far, through such association, than that
of Moses and Israel. (Exod. xv.)

€It is finished ! It is finished !
Who can tell redemption’s worth ?
He who Lnows it leads the singing,
Full the joy, as fierce the wrath,”
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Then He has set us the example "of dependence for
all the way, “I will put my trust in him” (from the
LXX. of Isaiah viii. 17); until the last quotation, in
the same connection in the prophet, brings us to the
end of the path—the remnant of the house of Jacob
displayed with Him as His children in glory. Thus
the mystery of His humbled place as man, the
stumbling-block of Israel’s pride, is solved; and we
have Him fully in the path of man: suffering being
tempted, but thus able to succour the tempted ones:
learning obedience by the things that He suffered, thus
able to sympathize; and the epistle does not close
without bringing Him in as the last of the long line of
witnesses to the principle of faith as the power of the
just man’s life, if in this as in all things He must have
the pre-eminence—“the beginner and completer of
faith.” (Chap. xii. 2.)

But obedience is the special point before us in the
blessed unfolding of the Lord's place as man, that the
epistle gives us. See then how if, in contrast to Israel's
priests, who being taken from among themselves could
exercise forbearance towards the ignorant and the
wanderers, we have a great High Priest that is passed
through the heavens, Jesus the Son of God; and if His
very exaltation and glory as such seems to take Him out
of the range and reach of human need to be able to
sympathize, the Spirit of God can recall to us (v. 7)
“the days of His flesh” in which “when He had
offered up prayers and supplications with strong crying
and tears unto Him that was able to save Him out of
death,” He was “heard for His godly fear” [eoAaBela,
compare chap. xii. 28, His reverent submission to the will
of God]. Thus what full capacity, albeit He is in glory,
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to enter into all that connects itself with human weak-
ness! What are our deepest distresses as compared with
His, who,“though He were a Son, learned obedience by the
things which He suffered?” But what could surpass the
grace that presents Him to our hearts as having passed
through our school? He entered it indeed in a very
different way, and for wholly different reasons than we
who have to learn obedience—it is the great lesson God
is teaching in all- His ways with us—because, alas!
too long accustomed to disobey; He, because ever
accustomed to command. He had never before
been in circumstances in which obedience could be
rendered. © Not that there was anything in that holy
nature contrary to obedience; as we have seen, He
became man only to obey, and never did anything save
in obedience. But thus He learned it. Only that the
Spirit would now lead on the Hebrews addressed, from
a side of things, unspeakably precious in itself, but
connected with what He was down here, “unto
perfection,” connected as this always is with His place
as man in glory according to the counsels of God.
(Chap. v. 9-14; vi. 1.) There only all His precious
sympathy and succour is now to be found ; thither He
would lead up our hearts: and thus the great object of
the epistle is carried on, that those whose religious
relationships with God had been earthly in Judaism,
should be weaned frormn them to whollynew and heavenly

ones. J.A T,
(T'o be continued, D.V.)

Ir we let Christ practically out of our hearts, it costs a
deal to bring Him back again.
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ALPHA AND OMEGA.

WE have in the Book of the Revelation three distinct
occasions in which God deigns to place Himself before
us as the Alpha and Omega—as being, therefore, both
at the start and the finish of all things; and striking it
is to notice that each occasion is marked by an increase
of expression and a growing fulness.

First we read in chap. i. 8, “I am Alpha and
Omega.” These are, as it is well known, the first and
last letters of the Greek alphabet, and, as that language
was in much usage at the time when our New Testa-
ment was written, the letters themselves would be well
known. The Lord God declares in this passage that
He is the Alpha and Omega.

Our version adds, *The beginning and the ending ”;
but these words are omitted in the Revised Version,
having been borrowed, without doubt, from our second
passage, to which reference will presently be made.

The wording here is simply “Alpha and Omega,”
without any addition or explanation. It is a grand and
lofty announcement of God’s being. Our verse gives
us the first utterance of God’s lips in this wonderful
Revelation. The seven previous verses are prefatory
—an inspired communication through the Apostle
John; but verse 8 bursts upon us,in deep and divine
solemnity, as the veritable accents of the Lord God, the
Almighty. He is the Alpha—the grand source and
originator of all things; and He, too, the Omega, by
whom all shall be wound up and completed. Hence
we read not such words as “I am Alpha and Beta”
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(the second letter) as though it were His design to
present to us the commencement and continuance
of His work. That may be true; but if Alpha
gives the beginning, Omega would indicate not
only a perfect continuance, but the seal being
placed on the end of all. It implies the finish
of the road, and the completion of the work. And
how becoming an intimation, in view of all the
fearful course of judgment, detailed in the book that
follows ! how solemn a declaration of His ability to
begin and carry to a conclusion each of its dread, but
certain, events! Ie proclaims Himself the Omega as
much as the Alpha.

Second, in chap. xxi. 6 we read, “I am Alpha and
Omega, the beginning and the end.” Here there is no
redundancy ; the last sentence is correctly rendered,
and is supplementary to what we had in chap. i. 8.
‘Why then have we this addition here ? It is because we
have reached the end of the long prediction of judgment
—the end, one may say, of the book of the Revelation.

No doubt more than a chapter follows, but this
consists largely of a detailed description of certain facts
already stated ; and, in point of fact, our verse begins,
“And He said unto me, ‘It is done,”” words which seem
to announce the dropping of the curtain when the
grandly awful panorama has passed before the eye—
then follows the declaration, “I am the Alpha and
Omega, the beginning and the end,” for the end has
arrived—“1it is done!” The last seal had been broken,
the last trumpet blown, and the last vial poured out!
The power of Satan had been crushed, the folly of man
awarded, the kingdoms of this world had become the
kingdoms of our Lord and of His Christ, the false
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prophet and the beast had received their doom, Satan
had been cast into the Lake of fire and brimstone,
the Great White Throne had pronounced its irrevocable
sentence on the wicked dead, and Death and Hades
were cast into the Lake of fire.

God then makes His tabernacle with men, redeemed
and delivered from sin and all its many ills—He makes
all things new. "

“It is done!” He is seen to be the Omega as the
Alpha—the end as the beginning. The mighty Hand
that began the task is the Hand that gave the finishing
stroke. Its power survived every shock and overcame
all opposition. To-day that Hand is one of patient
grace—stretched out all day long in mercy. Then how
different! Its grace, all so winsome, may be spurned;
but its retribution who can withstand ? Happy the
soul who through grace anticipates the necessary judg-
ment of sin, and flees from the wrath to come. * Kiss
the Son, lest He be angry, and ye perish from the way,
when His wrath is kindled but a little. Blessed are
all they that put their trust in Him.” (Ps. il 12.)

Third, and lastly, in chapter xxii. 13, we have “¥ am
Alpha and Omega, the beginning and the end, the first
and the last.” This is the fullest of all—*" the first and
the last” is added.

It has been well said that “ God is the last of every-
thing.” He remains when man—proud, boastful, yet
short-lived man—has closed his little day. God dwells
in His own eternity, in which time is but a moment; and,
as time to eternity, so is the life of man to that of God.

Still, as our horizon is circumseribed, and the range of
our vision limited to things beneath the sun, it is but
natural that we should feel the prevalency of evil, and
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think at times that its final triumph is sure. To-day
sin is in the ascendant, and truth and righteousness are
at a discount. We realize the terrible power of Satan,
and we discern the innumerable workings of sin.
Each department of life—national, social, commercial,
domestic and ecclesiastical—is permeated by sin, whilst
the witness borne to truth and holiness is admittedly
disproportionate and feeble. All this is seen, felt and
realized, and the heart may tremble.

Nevertheless, God is the last as He is the first; and
this earth—so long the haunt of sin,and the playground
of Satan, the theatre of human and diabolical enmity
against God, the place too where His blessed Son was
crucified and slain—shall yet become the fair and
glorious platform for the display of abiding righteous-
ness, as of the vindication, of our Lord Jesus. The
action of Calvary shall yet be reversed, and the lips
that said, “ Away with Him ; crucify Him !” shall yet
own Him Lord of all.

Is patience needed meanwhile? Well, read the
verse preceding—*“ And, behold, I come quickly; and
my reward is with me, to give every man according as
his work shall be” What encouragement! Ours is
but 2 moment of trial and testing, but our glorified
Lord and Saviour is well aware of His people’s sorrows,
and He it is who says, “I come quickly.,” He promises
many a bright reward, and cheers us with the gladsome
hope of His coming in person to take us hence to be
with Himself for ever. May we learn to take the side
of God in a day when the current sets all the other
way, and may our hearts be directed into His love, and
into the patience of Christ. (The words in chap. i. 11—
“I am Alpha and Omega, the first and the last,” are
omitted in the R.V.) J. W. 8.
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SCRIPTURE NOTES,

L.
GENESsIs iii. 10.

TaE key to the interpretation of the term “naked”
in this and the-following verse is found, we judge,
in verse 21, where we read that “Unto Adam also
and to his wife did the Lord God make coats of skins,
and clothed them.” From his fall, his transgression,
therefore, until he was clothed in a coat of skin, Adam
wag naked before God. The term “mnaked” will thus
express his moral condition consequent upon his sin
—his moral exposure, so to speak, before the all-
searching eye of a holy God. While in a state of
innocence he was happy, surrounded as he was with
every token of the goodness of his Creator; but as
soon as he had eaten of the forbidden frult his eyes
were opened (v. 7) and knowing now good and evil
he obtained a conscience, and, alas! a condemning
conscience. The result was that he knew he was
naked, could not conceal his moral condition (v. 7),
and forthwith—as many of his descendants have
continued to do ever since—attempted to cover up
his state by a human expedient. But the moment
God drew near, Adam felt the vanity of his subterfuge,
and sought to hide himself from the presence of the
Lord God among the trees of the garden. He knew,
we repeat, that as a sinner he was naked, and could
not screen himself from the just judgment of God,
of which he had been forewarned. (Chap. ii. 16, 17.)
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But grace wrought, and grace provided what Adam
could not, by any efforts of his own, obtain: God
clothed him in his nakedness, and clothed him with
the skin of an animal upon which death had been
brought. The meaning of the skin may perhaps be
gathered from Leviticus vii. 8, where it is said that
the priest that offereth any man’s burnt offering, even
the priest shall have to himself the skin of the burnt
offering which he hath offered.” 'Bhe coat of skin
wherewith Adam was clothed was surely, therefore,
a figure of the fact that only Christ can cover our
moral nakedness before God.

1L
Cou. iii, 16.

In the judgment of many the sense of this passage
is better seen with a different punctuation. Thus: “Let
the word of Christ dwell in you richly; in all wisdom
teaching and admonishing one another; in psalms and
hymns and spiritual songs singing with grace in your
hearts to the Lord.” Nor can we doubt, because of its
harmony with the teaching of Seripture in other places,
that this sets forth the correct interpretation. As to
what were the psalms and hymns and spiritual songs,
there is no means of knowing with certainty. But of
this we may be sure—that they were different channels
through which joy in the Lord ascended to Him in
praise and adoration. They might have been—at least
some of them—compositions, inspired for the occasion
in the first energy of the Spirit, or they might have
been, as now, the meditations of pious souls flowing out
in psalms, hymns, or songs.
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«THEY SHALL CALL HIS NAME EMMANUEL.”

Ir has already been pointed out that the birth of
Jesus in Bethlehem was in fulfilment of this prophecy.
Not that the birth in, and by, itself contained its accom-
plishment: it was rather its pledge and guarantee.
The meaning of the name, as divinely interpreted, is
“God with us”; and this enables us to see that it looks
forward to the full consequences for Israel of the intro-
duction of their Messiah into this world ; that, in other
words, the Emmanuel name of our blessed Lord will
only be realized in connection with the establishment
of His glorious throne on earth, when He will make
good all that God is in government, and when, as
with His people, “ His name shall endure for ever:
His name shall be continued as long as the sun: and
men shall be blessed in Him: all nations shall call
Him blessed.” It carries with it therefore the fruition
of His death for “that nation,” and the promise of His
personal presence with His earthly people. It is of
that time the prophet speaks when he says, “ Cry out
and shout, thou inhabitant of Zion: for great is the
Holy One of Israel in the midst of thee.”

A reference to the prophecy itself, together with its
context, will make this abundantly evident. Ahaz,
the father of Hezekiah, was at that time upon the
throne of Judah. He “did not that which was right
in the sight of the Lord his God, like David his father.
But he walked in the way of the kings of Israel, yea,
and made his son to pass through the fire, according to
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the abominations of the heathen, whom the Lord cast
out from before the children of Israel.” (2 Kings xvi.
2, 3) However, notwithstanding his wickedness and
apostasy, God still waited with much longsuffering,
and forebore to deal with his guilty servant. Yea
rather, on Ephraim and Syria entering into a con-
federacy against the house of David, and going up to
besiege Jerusalem, Jehovah sent His servant Isaish
with a message of encouragement, assuring Ahaz that
the designs of his enemies should not prosper. The
prophet added, at the same time, the warning word, “If
ye will not believe, surely ye shall not be established.”
Ahaz might be delivered from the present peril, but
unless he turned to, and stayed himself upon, the word
of the Lord, he should not escape his merited chastise-
ment. (See 2 Chron. xxviii.)

Yet agnin the Lord sought, in His tender mercy, to
reach the heart and conscience of the offending
monarch. God would condescend, if Ahaz requested
it, to give him a sign, either in the depth, or in the
height above, to certify him of the sure fulfilment of
His word. The heart of Ahaz had turned to false gods,
and thus hardened, he refused, though under the pretext
of piety, the offered intervention, saying, “I will not
ask, neither will I tempt the Lord.” The Searcher of
hearts was not to be deceived, and, after a solemn
admonition, the prophet announced that the Lord
Himself would give a sign. “Behold, a virgin shall
conceive, and bear a Son, and shall call His name
Immanuel.” It is in this that the depth of the riches,
both of the wisdom and knowledge of God, is unfolded.
David's house might fail in their responsibility, as they
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grievously did, and forfeit everything; but, thereon
God, acting from His own heart, and according to His
purposes, could step in, and through the advent of
Jehovah the Saviour—through His rejection, death,
and resurrection—accomplish all the counsels of His
grace. The birth of Immanuel would thus change
everything. Those who were false to their trust would
be punished as was Ahaz; but Immanuel would secure
everything, and vindicate and glorify the name of God
in government on the earth,

But there lies a long, weary path for Israel, because
of their unbelief, between the birth of Immanuel and
the glory of the kingdom. This was plainly foretold
by the prophet in connection with the very prophecy
under consideration. The careful reader will observe
that the first invasion of the land by the Assyrian, bring-
ing in utter desolation in its unchecked success (Isa.
vil. 17), does but shadow forth another assault in the
last days, when he and his confederates shall be utterly
broken in pieces. They may take counsel together,
but it shall come to nought; they may speak the word,
but it shall not stand ; “for God is with us” (Tmmanuel).
Before that time—the final destruction of Israel’s
enemy—He who is born of the virgin, and named
Immanuel, is seen in rejection. The transition to
this is exceedingly beautiful. The prophet was in-
structed of the Lord not to “ walk in the way of this
people, saying, Say ye not, A confederacy, to all them
to whom this people shall say, A confederacy ; neither
fear ye their fear, nor be afraid. Sanctify the Lord of
hosts Himself ; and let Him be your fear, and let Him
be your dread.” (Chap. viii. 11-13,) But this instantly
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brings in separation, distinguishing as it does a remnant
from the mass of the people. Accordingly we read, “And
He shall be for a sanctuary ” (for all those who sanctify
and fear Him); “but for a stone of stumbling and for a
rock of offence to both the houses of Israel, for a gin
and for a snare to the inhabitants of Jerusalem.” As
indeed Simeon prophesied, “ This Child is set for the
fall and rising again of many in Israel; and for a sign
which shall be spoken against . . . that the thoughts
of many hearts may be revealed.”

Immanuel came. The sanctuary of those who
had waited for Him, He is the true centre around
whom His people are gathered ; and here, for the first
time, He Himself speaks, and calls them “my disciples.”
And He names them such in connection with “the
testimony,” and plainly states that the truth of that
day, the law as well as the testimony, is entrusted and
confined to the remnant, now His disciples. It was
go also in the day of David’s rejection. In the cave of
Adullam, when every one that was in distress, and
every one that was in debt, and every one that was
discontented, had gathered themselves unto him, and
he became their captain, we find that the prophet Gad
was also there, and immediately after Abiathar the
priest is driven to the same company, which now
possessed all the forms of God's testimony in the
persons of the king, the prophet, and the priest. In
like manner Anna the prophetess is with the few who
looked for redemption in Jerusalem. It must be ever
80, that those who are in separation from evil, and are
in communion with the mind of God concerning His
Christ, and concerning the state of things round about
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them, should be the depositaries of the testimony for
the times in which they are living. The reason is that
Christ Himself is with them. He loves all His people;
but He only identifies Himself with the separated
remnant, as in verse 18 of this chapter. That here
end there much truth may be found outside of them is
unquestionable ; but only with them will be seen God’s
special teaching for the moment, or the truth held and
presented in its due proportions. The testimony will
be bound up, and the law will be sealed up amongst
the Lord’s disciples in an evil day, because, as already
said, He Himself is in their midst.

The state of things at the time of which Isaiah
speaks is unfolded in the following verses; and let it
again be recalled that it is Christ Himself who is the
Speaker. He says: “And I will wait upon the Lord,
that hideth His face from the house of Jacob, and 1
will look for Him. Behold, I and the children whom
the Lord hath given me are for signs and for wonders
in Israel from the Lord of hosts, which dwelleth in
Mount Zion.” In the Epistle to the Hebrews parts of
these two verses are quoted to show the Lord’s complete
identification as Man with His people, with the true
remnant gathered out from among the Jewish nation
(chapter ii. 13); and this as preparatory to the object
of His death, viz, to “destroy him that had the power
of death, that is, the devil; and deliver them who
through fear of death were all their lifetime subject to
bondage.” But we will not pursue these interesting
circumstances, further than to call attention to the
wondrous fact that the One who was thus as regards
God in perfect dependence as Man, and hence waiting
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upon Jehovah, and as regards men despised and rejected,
was, at the same time, no less a personage than the
Immanuel of Isaiah’s prophecy; and that, in this path
of rejection, He was experiencing some of those sufferings
which must precede His glories.

In chapter ix. the people that walk in darkness see a
great light, and “they that dwell in the land of the
shadow of death, upon them hath the light shined.”
For the fulfilment of this glorious prophecy, Matthew
records that Jesus left Nazareth, and came and dwelt
in Capernaum, which is upon the sea coast, in the
borders of Zabulon and Nephthalim. (See Isaiah ix. 1.)
The moment Isaiah proclaims the appearance of the
Messiah as light in the midst of darkness, he con-
templates its full consequences in the results of the
deliverance which Messiah will accomplish in the last
days. The yoke of the Assyrian being broken, all the
brightness of the glory of the divine person of the
Messiah shines out in the blessing of His people. And
all this blessing is connected with the birth of Christ
into this world. “For unto us,” the prophet says, “a
Child is born, unto us a Son is given: and the govern-
ment shall be upon His shoulder: and His name shall
be called Wonderful, Counsellor, The mighty God, The
everlasting Father, The Prince of Peace.” All these
names are given in connection with His kingdom in
this world, for the prophet proceeds: “Of the increase
of His government and peace there shall be no end,
upon the throne of David, and upon his kingdom, to
order it, and to establish it with judgment and with
justice from henceforth even for ever.”” (Chap. ix. 6, 7.)
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It is evident, therefore, that Immanuel, “ God with
us,” is the name belonging to our blessed Lord in con-
nection with the earthly people, and that they will not
enter into its full and blessed significance until after
He has taken His great power, and when He shall
reign in Mount Zion, and in Jerusalem, and before His
ancients gloriously. Who, then, is Immanuel? His
birth is predicted in Isaiah vii. 14, and, after detailing
the circumstances of His rejection in the following
chapter, the prophet foretells the establishment of His
kingdom in chapter-ix. Together with this he takes
occasionm, in a passage already quoted, to present a
series of titles or names which are expressive of the
infinite and divine character of Immanuel’s Person.
Let us pass them briefly under review. The first is
“Wonderful,” a word used oftentimes for that which
excites astonishment or adiniration. Sometimes it is
employed to denote a miracle, and nothing so awakens
the attention as a miraculous display of power. And
what miracle is so great as that of the Incarnation ?
What could produce such wonder as the fact that
Immanuel could be born of a virgin? Then He is
called “Counsellor.” Divine wisdom is indicated by
this word, as, for example, where it says, “ The Spirit
of the Lord shall rest upon Him, the spirit of wisdom
and understanding, the spirit of counsel and might,
the spirit of knowledge and of the fear of the Lord.”
(Isaiah xi. 2.) The appellation “The mighty God”
proclaims its own significance, for there could not be
a more distinct declaration of His Deity; nor does the
following term, “The everlasting Father,” or “The
Father of eternity,” speak less plainly, inasmuch as

it sets forth the eternity of His being. Finally, He



64 THE CHILDREN OF THE BRIDECHAMBER.

is “The Prince of Peace,” a title which indicates the
Solomon character of His reign, so admirably described
in Psalm Ixxii.

It may be permitted to us, in conclusion, to enquire
why such a number of names should be combined.
The answer surely is, that it is only by the contem-
plation of the rays of Immanuel’s glory separately
and singly that any conception can be formed of the
truth of His person. However He may be presented, in
whatever aspect or relationship, all that He is is there
under the special aspect; and we are reminded of this
by such passages as the one under consideration, It is
indeed one of the fatal mistakes of these modern days
to take some one feature of the life or Person of our
blessed Lord, and to regard it as the whole truth. He
is the living Word, and it is only in all that speaks
of Him that He can be fully discovered; and it is
because of our feebleness that the Spirit of God calls
our attention now to one aspect, and now to another;
now to one feature, or trait, or attribute of His Person,
and now to another. But He is still beyond all our
thoughts, seeing that He is Divine, “very God and
very Man”; and hence it is written, “ No man knoweth
the Son, but the Father.”

THE CHILDREN OF THE BRIDECHAMBER.

“WaY do the disciples of John fast often, and make
prayers, and likewise the disciples of the Pharisees;
but Thine eat and drink ?” (Luke v. 33.)

The question proposed regarding these three com-
panies of disciples is deeply interesting, and—with the
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answer of the Lord to it—will well repay our attention,
He Himself testified on another occasion, “ The disciple
is not above his Master: but every one that is perfect
shall be as his Master.” We may judge, therefore, the
character of the disciples and their actions from the
master, of whom they learned.

The Pharisees are well known to every reader of
Scripture. By them the flesh was religiously cultivated
to its highest perfection. Hence we may easily judge
the reason for their fastings and prayers. They thought
to gain the favour of God by their religious activity
and self-denial. A true idea may be formed of them
by the prayer of the Pharisee, of which our Lord
speaks in Luke xviii. 10-12. His prayer was not an
expression of “man’s weakness waiting upon God,”
but rather a statement of his own religious goodness,
and in this his fasting twice in the week occupied
a prominent place. No more then need be said. It is
clear that the Pharisees fasted and made prayers in
their religious self-occupation, desiring in this way to
win the favour of God.

Now the goodness and religiousness of the flesh had
no place in the ministry of John the Baptist, by which
his disciples were formed. The Pharisees, along with the
Sadducees, he denounced as a “generation of vipers.”
He insisted that there should be fruits brought forth
meet for repentance. He said, “Begin not to say
within yourselves, We have Abraham to our father:
for T say unto you, That God is able of these stones to
raise up children unto Abraham.” Along with this he
announced imminent and unsparing judgment. Those
whom he baptized owned the claims of God, and how
utterly they had failed as a nation to comply with
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them. In repentance they confessed their ruin, and
stood in self-judgment before God.

Doubtless then all this gave the reason for the
frequent fastings and prayers of John’s disciples.
Unlike the Pharisees, who engaged themselves with
the supposed goodness of the flesh and sought to bring
it to perfection, these had constantly before their minds
its badness, and their utter failure. In the sense of
this they withdrew themselves from the pleasures and
resources of the flesh, and mourned, and waited upon
God.

But the disciples of the Lord ate and drank, and this
perplexed the wise scribes and religions Pharisees.
“Thine eat and drink.” Was it then, as they in their
reasonings might suppose, that His teaching, which
formed His disciples, lowered the claims of God's
holiness, or made light of the people’s failure 2 Surely
not. All that John brought from God was true, and
all that his ministry produced in his disciples was right
and becoming. But the disciples of the Lord had
advanced one step further. Instead of being engaged
with the badness of the flesh (much less its supposed
goodness) their hearts were gained by Him who was
all the delight of the heart of God. So answered the
Lord, “Can ye make the children of the bridechamber
fast, while the Bridegroom is with them ?” It was He
Himself who filled their hearts with joy; there was no
fasting in His presence.

It is a blessed theme for meditation. Man had
entirely failed and broken down beyond remedy. Then
came the blessed Son of man, who was openly declared
to be God’s beloved Son, in whom was all His
pleasure. From that moment everything depended on
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Him, and not upon the broken-down creature. e
would fulfil all God’s will, and secure His perfect
delight. But He would not do this by patching up
the old character of things, or by infusing new joy
into the old system. He who came to do God’s will
could only fulfil His pleasure, and secure everything
unfailingly and eternally, by taking away the first
order of things connected with man’s responsibility
and failure, and establishing a second order, in which
all things are new and according to God. This He
would accomplish in His holy sacrifice, by which He
glorified God in respect to sin.

It was not all accomplished at the time the scribes
questioned and the Lord answered, but HE was there,
the Accomplisher, Himself the delight of God’s heart,
and the One upon whom all now depended. The joy
of that new order of things was felt by those whom
He brought to share in His company (although they
could in no way have explained it), and they delighted
in Him who was God’s delight. All was before His
own eye, and He knew how to impress the hearts of
His poor disciples with the unfading joy of the sphere
to which He belonged, and into which He would bring
them, in fulfilment of the gracious purpose of God
concerning them.

Then why did not these very scribes feel the bliss-
fulness of His presence, and also rejoice in Him ?
Alas! they were so thoroughly imbued with the “old
wine” that they had no taste for the new. Their
minds were so completely filled with thoughts of the
flesh—its capabilities, its improvement, its hoped-for
ultimate perfection—that they could not appreciate
His presence who morally superseded it all, that every-
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thing might centre in His own Person, and all joy be
found in His own sphere.

These three companies of disciples have their repre-
sentatives in our own day. Many, alas! are devoted
disciples of the Pharisees, and accordingly fast and
make prayers, hoping by these means to win the
favour of God and secure His pleasure. How vain
is this!

Others there are who seem to be diligent disciples
of John, for they are ever mourning over man’s badness
(it may be, their own in particular) and the breakdown
of everything which has been entrusted to him. Shall
we make light of man’s incorrigible wickedness and
weakness? Or shall we endeavour to overlook the
failure as of small consequence? God forbid. Such
mourning we must all pass through to reach, in truth
and reality, the peace and blissfulness of the presence
of Jesus. But it is a blessed thing to advance beyond it.

Now in the glory of God sits the blessed Son of
man. Through His holy sacrifice He is the Accom-
plisher of God's will. He gives effect to it by placing
us as His companions before God in the place and
relationship which God had purposed for us, and He
leads us by the Spirit into all the exquisite joy of it.
If His disciples could not fast in His company here
on earth, as they were made to taste the joy which
belonged to Mis presence, how much more may we
feast as brought into all the reality of the boundless
bliss which finds its centre in Him. Blessed, deeply
blessed it is, having confessed the entire failure of man,
to find rest and joy in His company, brought by Him
to His Father and God, and knowing that all that God
has purposed is fully secured by Him.
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“The days will come, when the Bridegroom shall be
taken away from them, and then shall they fast in
those days.” The more fully we enter into the joy of
His company the more shall we feel His absence. In
the sense of this our abstinence from the joys and
resources of the earth will be far more complete than
that of those who are engaged either with the good-
ness, or with the badness of man.

May it be granted to us to know more fully the joy
of His own company, and the new character of all that
into which He brings us in association with Himself.

J. R

CHRISTIAN OBEDIENCE.
1 PETER 1. 2.
(Conlinued from page 50.)

WE have seen then, in the doctrine” of the Old
Testament and of the New, what gives its character to
the obedience to which we are sanctified. That it was
that of the Son of God become man, to render it in a
perfection beyond all that could have been otherwise
conceived, so contrary in its nature to all that man is
naturally. But we must turn to the gospels to seek in
the power of the Spirit to trace a little the detail of
that perfection in His walk: no more wonderful study
could be presented to our poor hearts, so slow to enter
into it. The test came early. For when, in fulfilling
righteousness (Matt. iii. 15), that is, carrying out God's
will, His first public act was to identify Himself in
John's baptism with those who, in submitting to it, took
their true place before God, confessing their sins, and
were thereby proved to be the saints, the excellent of
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the earth in whom was all His delight—the opened
heavens, and the Father’s voice, and the descent upon
Him of the Holy Spirit, declaring Him to be, in the
humble place He had thus taken, the object of the
Father's delight—the very next thing is that He is led
of the Spirit into the wilderness to be tempted of the
devil. But what circumstances for the Son of God to
be found in in this world! “ Having fasted forty days
and forty nights, afterwards He hungered. And the
tempter coming up to Him said, If thou art Son of
God, speak, that these stones may become loaves of
bread.” But simple as it would have been for Him,
with all divine resources ever at command, to help
Himself to bread, He would not put forth power to
take Himself out of any consequence of the place
He had come into as man, He had not become man
to command ; man’s place was to obey, and the enemy
is foiled by His keeping that place perfectly. «It is
written, Man shall not live by bread alone, but by
every word that proceedeth out of the mouth of God.”
He waits therefore, will only act, if it be but in the
matter of necessary food, when there is a word from
God for it. But more than that, He lived by it, for this
was God’s will for man according to the passage that
He quotes, if now for the first time it was realized
in man—not merely a path outwardly directed by the
word, but a life formed by it, of every movement of
which the word was the motive and source.

Well may we pause at the outset of such a study,
and put it to ourselves honestly before God, Do we
know indeed that this is the obedience to which we
have been sanctified? I am not speaking of failure in
walking according to it, but have we bowed without
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reserve to the principle of it as thus brought to the
test by Satan, and proved in its absolute perfection in
the blessed Lord. Then we shall know how to judge
in the secret of our hearts any spring of thought or
action that has not its source in God's known will. I
say known, because there is no more subtle form of
temptation than when it is pressed upon us that
circumstances call for action, when there is no word
from God, no intimation of His will. Yet if we act
without knowing God’s will, nothing can be more
certain than that we are doing our own; and this is
the essence of sin. “Behold, obedience is better than
sacrifice, attention than the fat of rams. For rebellion
is as the sin of divination, and self-will is as iniquity
and idolatry.” (1 Sam. xv. 22, 23. New Trans.)
Nothing in man is right except obedience. Confidence
in God will be surely needed for waiting, as with the
Lord, left for forty days without food ; and this was the
principle brought out in the next temptation: but is
it a strange thing to those who know His heart as
perfectly revealed in the Son that we should trust Him?

This testing took place then alone with Satan, but
under the eye of One who appraises it as none else
could, and reveals it in grace to us, that delighting in
it with Him we may learn man’s true place of obedience,
and be formed by it.

A very different form of testing arose with the
circumstances of His rejection, as it began to come out
more and more plainly. We see the effect of it on His
spirit in Matt. xi. His testimony, as that of His
forerunner, was rejected by that generation; He felt it.
“Then began He to upbraid the cities wherein most
of His mighty works were done, because they repented
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not,” more hard of heart than Tyre or Sodom. But
(v. 25) He bows in the deep trial to His Father,
answering the rejection of the cities by, “I thank Thee

. even so, Father: for so it seemed good in Thy
sight.” 'What rest in the known wisdom and love of
the Father, and what perfect submission also, as He
traces all that pressed upon Him to its source there!
Then if He exercises divine will, it is not for Himself,
but only, as always (chap. viii. 3; John v. 21), to meet
need in man, in carrying out the testimony of grace
committed to Him. Here it is to reveal the Father, so
as to geve us into the same resource and resting-place He
had in the knowledge of the Father, and then to call us
to take His yoke upon us, learning from Him (meek
and lowly in heart) that submission in which rest
is practically found for the soul, whatever the circum-
stances. Testing then, in whatever form—whether from
Satan or from men—only drew out before God and the
Father the sweet savour of a divinely perfect obedience
now found for the first time in man upon earth.

But for the full positive development of it we must
go to the Gospel of John, where, above all, the divine
glory of His person shines forth; than which nothing
can be more remarkable in the connection of the
truth. Here He is the Word that was with God,
and was God—for none other could express God—
the only begotten Son in the bosom of the Father,
come to make Him known according to that relation-
ship, even as One in ¢ only could. He can say,
“ Before Abraham was, I am”; “I and my Father are
one”: yet it is ever the Son become flesh, whom we
see, and who, true to the place of man, never assumes
anything to Himself, but delights to receive all—even
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when it belongs to the rights of His person—from the
Father. He may speak and act as none but a divine
person could; yet He never leaves the plaee of a
servant, subject to the Father, carrying out that for
which He was sent. Surely the mystery of His person
meets us everywhere; nowhere else is there such an
unfolding of obedience as in this Gospel.

His ministry opens in chapter iv. He had found a
poor sinner to whom He could reveal Himself in an
activity of grace that formed, as to His life in con-
nection with men, His only joy here. There was
manifest refreshment for His spirit in it. He sees the
fields already white for harvest in the light of that
one soul brought to know herself and Him. But the
sources of it lay deeper than the disciples could enter
into: “I have meat [or “food "] to eat that ye know
not.” Wherein did it consist? Not merely in outward
acts of service. *“My food is that I should do the will
of Him that has sent me, and that I should finish His
work.” What a character this gives His whole path!
His food, the sustenance of His life, was in carrying
out the Father’s will.

Chapter v. becomes a complete revelation of the
place He has taken. Divine grace, active in power to
bless even on the Sabbath day, had clashed with Jewish
stickling for forms. How little they knew the heart
of God, who thought that He could 7est in a world
where there was the cry of human misery on every
hand. “My Father worketh hitherto, and I work,”
revealed that heart, but in terms that they knew well
involved the perfect community of nature between the
Son who spoke and the Father; and they charge Him
with making Himself equal with God. Nothing conld be
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further from the truth, as to One who never sought His
own glory, but only the glory of Him that sent Him
(chap. vil. 18; viii. 50); yet to be on such an equality
was no usurping of what did not belong to Him, as we
have seen. But He had emptied Himself, becoming
in the likeness of man; and so He answered them,
“The Son can do nothing from (éme) Himself, but
whatever He sees the Father do.” He had not come
down to act as an independent divine person on earth
in the exercise of His own will and power; but
in perfect dependence, and in the communion in which
He ever walked with His Father, we learn further that
“whatever things He doeth, these also doeth the Son
in like manper. For the Father loveth the Son, and
sheweth Him all things that He Himself doeth;” and
this carried out even in quickening whom He will
(v. 21); while verses 27-30 shew that not otherwise
will it be in the exercise of the judgment committed
to Him. “I cannot do anything from myself: as I
hear, I judge: and my judgment is righteous; because
I do not seek my will, but the will of Him that sent
me.” Oh, how it searches and humbles us to hear
Him speak of not even secking will of His, but only
that the Father’s might be accomplished !

In chapter vi. 38 ef seq it is the same thing that
characterizes Him as the bread of God; He came
down from heaven to do the will of Him that sent
Him. For if He found the food of His life here in
doing that will, God found His bread,* the food of His

* Compare for the force of the expression Leviticus iii. 11, 16;
xxi. 6, &c. ; Numbers xxviii. 2, 24 ; Ezekiel xvi. 19 ; xliv. 7, where
‘“food,” *““bread,” and ‘‘meat’ are the same in Hebrew (the point
Leing missed by the LXX., save in the last two quotations). Nor can
I doubt that the “‘bread of God” here gets its character from this
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own joy as it were, in Him as come down to doit. In
wonderful grace—when we have reached Him through
His death, “have eaten the flesh and drank the blood
of the Son of man” (v, 53), identifying ourselves thus
by faith with His death, without which “there is no
life to taste and to enjoy the bread,” as another has
said—verse 57 brings us into participation in what He
was to God: “He that eateth me, shall live by [or ‘on
account of '] me.”

‘We have seen this principle of dependent obedience
as to the works of the blessed Lord ; but nothing gives
a greater idea of its absoluteness than to find it also
true of His words, “I speak to the world those things
which I have heard from [wdpa “from with”] Him,”
though men would only recognise, when they had
lifted up the Son of man, who He was, and how as to
the place He had taken He neither acted from Himself,
or spoke save “as my Father hath taught me.” (John
viii. 28.) How wonderfully the opened ear of Isaiah 1,
as of one that is instructed, has been verified in His
path. For, as He says again (chap. xii. 49), “I have not
spoken of (ex) myself, but the Father which sent me He
gave me a commandment what I should say and what
I should speak. . . . Whatsoever I speak therefore even
ag the Father said unto me so I speak ”—in words and
works thus alike, the revealer of the Father; and so; as
the verse tells ug, “ His commandment is life eternal ” :
for it is eternal life to know the Father as thus
revealed.

use ; namely, that it is not merely the bread which He gives, but
upon which He feeds first of all, as the infinite excellency and per-
fection of Christ, proved under all testing, in the lowly stoop and
place He hLad taken to carry out the Father's will, yielding Him
divine satisfaction and joy.
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But we are nearing the end, for the enmity of man’s
heart was surging round that only path of perfect light
ever seen in this world, where, in the Son of man
keeping man’s place, in the simple perfection of
dependent and delighting obedience, God found His
delight and was glorified. The state of all men being
thus revealed, it was necessary, because of that state
as well as for the glory of God, that such a path
should close here ; but only in taking up that state in
grace to identify Himself with it, and endure the
judgment of God in which it is ended for ever.
Precious it is to know that meeting the judgment due
to sin became only the occasion for manifesting the
depth of the perfection of His obedience, laying therein
a fresh ground for the Father's delight in Him:
“Therefore doth my Father love me because I lay down
my life that I might take it again.” Divine power
was needed, for “ No one taketh it from me, but I lay
it down from myself; I have power to lay it down and
power to take it again.” But He will only exercise that
power as ever in obedience—*“This commandment have
I received from my Father.” (Chap. x. 17, 18.)

One more passage connects obedience with the
spring of it, that whether in Him or in us, gives it all
its blessed character and acceptance—LOVE. I refer to
chapter xiv. 30, 31: “Henceforth I will not talk much
with you; for the prince of this world cometh and
hath nothing in me. But that the world may know
that I love the Father, and as the Father gave me
commandment so I do” What foothold could the
enemy find in a life made up of nothing but love and
obedience? TLuke brings us to this final assault of
Satan ; he, who notes that after the temptation in the
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wilderness the devil departed from Christ for a season,
and at the close that, if it was “man’s hour” the
power of darkness was awfully associated with it.
(Chap. iv. 13; xxii. 53.) In that gospel too, in
Gethsemane, the full force of the temptation comes
before us, as that of Satan who, having by man’s sin and
the judgment of God, the power of death over man,
sought to press it in that character upon Him, to deter
Him from going the whole way in obedience. We are
permitted to draw near and know what very real con-
flict it was to the blessed Lord, though none can fathom
His sorrow, in anticipating having to pass out of the
consciousness of the Father’s presence which had been
all the light and joy of His path, into that of being
wholly forsaken of God. Presenting it before the
Father in the unclouded communion in which He yet
was did but add poignancy to the sorrow. In His very
perfection He shrank from such a cup. *Nevertheless
not my will, but Thine be done” records His giving
Himself up to it, in the perfection of obedience here
brought to its absolute and final test. And the fiery
trial over, in peace we hear Him say in John, “The
cup which my Father hath given me shall I not drink
it?” as He went to the cross to exhaust it, as He
alone could, and finish the work given Him to do.
Thus in infinite depths of suffering He endured the
judgment of the will of the fiesh that once character-
ized us; but that even now we may be so easily
betrayed into if not abiding in Him. Oh, that in true
dependence and nearness of heart to the Lord we may
know how to be “always bearing about in the body
the dying of Jesus,” that nothing but His will-less
life may be manifested in our body. J AT
(To be concluded, D, V., in the next number.)
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TWO ASPECTS.
Pant IL
JoHN xv. 26-xvi. 15.

WE come now to the second aspect of the sending
of the Comforter; that is, the one of which our Lord
Himself speaks in the first of these scriptures. Here
He says that He* would send the Holy Spirit
from the Father, and we shall find that this gives the
character to the whole passage.

The Lord Jesus, as the ascended and glorified Man
in the Father’s presence, should send the Spirit who
should bear witness concerning Him ; the apostles too,
who had been with Him from the beginning, should bear
witness. The opposition of the world would be aroused,
and as we noticed before the Sadducean or materialistic
character of its infidelity, so now we shall see its
antagonism to Him who is in the Father's presence,
whence He has sent the Holy Ghost. The persecuting
character of the world thus comes out in the first
verses of the sixteenth chapter; and when the Lord
speaks of its being profitable for the apostles that
He should go away, He begins by shewing what the
Spirit's testimony towards the world would be.

Let us remember that the subject before us is the
glory of the risen and ascended Jesus in the Father's
presence, and the character of the Spirit's testimony.

' 1st, in face of the world:
2ndly, in believers.
Keeping this in view, we may look a little more

* Notice the emphasis on the pronouns in this passage, especially
upon the one referring to the Holy Spirit,
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closely into these two testimonies; and, first of all, let
us notice that in speaking of the world it is not meant
bere that it should be convinced and converted by the
presence of the Spirit, but that the fact of His being
here should demonstrate its true state.

The state of sin is announced by the fact of the
Holy Ghost’s having taken the place of the Christ,
whom the world rejected. It is not here a question
of sins in the plural (acts of sin), but of the state
of sin in which the world chose to remain in rejecting
Jesus: there was now no excuse to be found (compare
xv. 22-24), and the Spirit’s presence demonstrated it.

Again, righteousness towards the world is proved
by the Lord’s presence with the Father in heaven.
This shews that whilst Jesus’ work and testimony have
been rightly appreciated in the very highest place,
the world, too, has been justly punished so far, by
His going up to the Yather.

And thirdly, morally speaking, the prince of this
world is judged. It does not mean that the enemy
is yet cast into the abyss, but that his sentence is
pronounced, and that no further trial is necessary.
Thus, to use an illustration (I trust not too familiar
for the subject), I recollect hearing of a brigand who
got loose from confinement in Italy, and who then
committed various depredations, When he was ulti-
mately caught, it was not necessary to have a second
trial, for he was already condemned. The illustration
fails of course; for God may, in His infinite wisdom,
and for His own purposes, allow the enemy to be
at large for the time being, and to occupy that bad
eminence of “ruler of this world,” but he is not the
less morally judged.
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So far, then, for the world ; and now we may look a
little upon what the Comforter can announce to believers.

The Lord had many things to say which the apostles
could not then bear, but the infallible Spirit should come,
the Spirit of truth, putting everything into its right
place in their souls, and guiding them into all the truth.
He should not speak from Himself, that is, independ-
ently of Jesus, who should send Him from the Father,
but He would speak what He should hear, and announce
what is coming.

Let us ask first of all,“ What 4s coming? What is
there in the future?” The answer is at once grand and
simple. The future belongs to our glorified Lord, and
everything must give place to the introduction of the
Firstborn into the habitable world. Many people will
talk to you of prophecy, of the Roman earth, of Gog
and Magog, and of the confederation of Latin nations
against Russia, and yet fall short of an adequate idea of
the future. I quite admit that the feeblest Christian
has a far clearer insight into political questions than the
most practised statesman, for the Christian has the true
key to all that shall happen on the earth ; but we have
a far wider subject here; that is, the full glory of Christ
when He shall reign over the universe.

We all recollect, as an illustration, Pharaoh’s dream
when the famine was predicted, and the subsequent
exaltation of Joseph; so we foresee the day when all
things shall be put under the feet of Joseph’s glorious
Antitype, when the splendour of His reign shall fill the
universe. The future is a very glorious prospect, and
what constitutes its beauty for us is the certainty that
He, who was dishonoured and crucified here, shall be
universally exalted and worshipped.
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But then there is an actual knowledge of the Lord in
glory in the Father’s presence. We know now already,
by the Holy Spirit, the things that belong to Jesus
where He is. “He shall glorify me: for He shall
receive of mine, and shall shew it unto you.” We do
not wait to be glorified to know the present position of
Christ, the things that are His, and our part in them.
May we know more and more of the resources of
Him who is the Antitype of Joseph, for, by the Spirit,
all the riches of God’s glory are available ¢o faith !
The Father’s name is then brought in, and adds, in the
most blessed way, to the preceding truths. “All things
that the Father hath are mine: therefore said I, that
He (the Comforter) shall take of mine, and shall shew
it unto you” This gives a peculiar charm to the
whole passage.

It is not merely the grandeur of the official glory of
the Son of man, but the full and blessed acceptance of
Christ risen and gone up to the Father. The intimate
character of this part of John's gospel has often been
before us, and here the Holy Spirit, sent from the
glory, where all the Father’s heart is known, receives
of Christ's and announces it to us. Thrice happy
shall we be if we allow nothing to hinder the Spirit's
action, for His very mission to us is to announce
what belongs to our blessed Lord in the Father's
presence.

Thus we can understand what Jesus says, “ Whom I
will send unto you from the Father, even the Spirit of
truth, which proceedeth from the Father,” and find
in these words, as unfolded by the Comforter, the very
highest blessing and encouragement. May we know
more and more of it! E L B
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SCRIPTURE NOTES.
I

JAMES {ii. 18.

It would seem that there are three possible translations
of this scripture; viz, “The fruit of righteousness in
peace is sown for them that make peace,” or, “ The fruit
of righteousness is sown in peace by them that make
peace,” and the rendering of the Authorised Version.
But there is no great difference in the meaning; indeed the
second given is practically the same as that in our Bibles.
Before seeking to explain it a passage in Isaiah may be
cited, which may throw light upon its significance. It
is, “ The work of righteousness shall be peace; and the
effect of righteousness quietness and assurance for
ever.” (Chap. xxxii. 17.) That this refers to Messiah's
reign is clear; but the statement contains a similar
principle to that in the scripture in James, as may be
seen from the context. James contrasts man’s wisdom
with that which is from above. The characteristics of
the latter are, first of all, it is pure; then it is peaceable,
gentle, and yielding ; next, combined with mercy, it is
full of activity in good; and, finally, it is unbiassed
and sincere. But this “is the reproduction, in the
walk of a man, of the peace and love of God as it was
manifested in Christ down here.” He was the great
Peacemaker, and it was He who pronounced the blessing
upon all who should tread in the same path, that they
should be called the children of God, inasmuch as
they would thereby present moral likeness to Himself,
and thus exhibit the divine nature. All such, those
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who make peace, sow in peace (for peaceableness is a
mark of the divine wisdom of their conduct in opposi-
tion to the envying and strife of the earthly wisdom of
the natural man—wp. 14, 15) the fruit of righteousness.
Or if we take the other rendering, “The fruit of righteous-
ness in peace is sown for them that make peace,” it
will mean that in the path of peacemaking the fruit
of righteousness will be produced and enjoyed in peace.
The term, “ The fruit of righteousness,” may be under-
stood from Phil. i, 11 and Rev. xix. 8, in both of which
scriptures holy activity is seen as flowing from right-
eousness. Indeed, if believers are the righteousness of
God in Christ, their lives are to be in moral agreement
with this character; and hence every good deed or holy
action, of which the Holy Spirit is the source and
power, is a fruit of righteousness. Psalm xcvii 11
may be compared with these scriptures where we read,
“ Light is sown for the righteous, and gladness for the
upright in heart.” That is, those who are practically
righteous and upright in heart before God will find a
crop, as it were, of light and gladness, so that every
activity of the new nature is like a seed sown to
produce further blessing. (See 2 Cor. ix. 10.)

111,

2 TiMormY ii, 12.

It is scarcely a question here of suffering with, or for,
Christ. In fact, it is not the usual word for suffering,
as, for example, in Romans viii. 17. It means rather
to endure, or, as it has been well put, “to go through
suffering patiently.” Consequently it must include
suffering with Christ, as every Christian does this,
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although the measure of it will depend upon his fidelity
to Christ, upon his walking in the Spirit, and it may
also include suffering for Christ. Still the meaning of
the word is that which has been given. To deny Christ,
we understand to mean, not a sudden fall into temp-
tation, like Peter, but a total and absolute denial,
evincing, whatever the profession previously made, that
there had never been any reality in the soul. The use
of the word “we” will be understood when it is remem-
bered that the Spirit of God always takes us up on the
ground of our profession. The question therefore is
not raised whether a believer can finally deny Christ,
but the teaching is rather that an absolute denial of
Him is the unmistakable evidence that the soul had
never been converted. It is as the Lord Himself said,
“Whosoever shall deny me before men, him will I also
deny before my Father which is in heaven.” So here
those who deny Christ will also be denied ; that is, they
will be finally and entirely rejected. Then it is solemnly
added, “If we believe not " (that is, not, as some have
contended, if we are unfaithful as Christians, but if we
are positively without faith; for we see no reason for
departing from the usual significance of the word), “ He
abideth faithful (not ¢o us, but to Himself and to His
word): He cannot deny Himself.” Whatever our
vacillation and changeableness He must ever act in
accordance with His own nature, His holiness, and His
truth. Therein indeed—in His immutability—Ilies the
eternal security for all who, through grace, have been
led to put their trust in Him. That He cannot deny
Himself is therefore a precious word of consolation for
His feeble, tried, and afflicted people.



“THY NAME IS AS OINTMENT POURED
FORTH.”

IN this language is portrayed the preciousness of Christ
(as the Bridegroom) to the bride. This will be at
once perceived if the context is examined. “Let Him
kiss me,” cries the bride, “with the kisses of His
mouth : for [now addressing Him directly] Thy love is
better than wine.” Tt is not so much the love itself, as
the enjoyment of the love, of which she speaks; this it
is which is ‘“better than wine.” Every renewed heart
will respond to this statement, for while the love of
Christ is ever beyond all our thoughts, infinite and
unspeakable, it is only as we enjoy it that we in any
measure enter into or appreciate it. But when the
heart expands in the power of the Spirit to its blessed
influences and constraint, when it opens, without let or
hindrance, to the inflowing of its mighty tides, then the
soul learns experimentally the marvellous character of
the love of Christ which passeth knowledge. Another
thing is equally true. The more we taste of the love
of Christ, the more we desire it. Every experience
of it begets an ardent longing for a larger measure of
it. Thus, if the bride had not previously known some-
thing of the Bridegroom’s affection, she would never
have uttered this passionate desire.

It is, moreover, through the heart that all divine
knowledge is received; and hence, as here, the bride
passes from the expression of her estimate of the
enjoyment of the Bridegroom’s love, to a declaration of
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the effect of His excellencies and perfections. Her
heart apprehends, through the enjoyment of His
love, the savour of His “good ointments.” Still, it
should be remarked, in the language of another, that
“however strong” the bride’s “affections may be, they
are not developed according to the position in which
Christian affections, properly so-called, are formed.
They differ in this respect. They do not possess the
profound repose and sweetness of an affection that
flows from a relationship already formed, known, and
fully appreciated, the bonds of which are formed and
recognized, that counts upon the full and constant
acknowledgment of the relationship, and that each
party enjoys, as a certain thing, in the heart of the
other. The desire of one who loves, and is seeking the
affections of the beloved object, is not the sweet, entire,
and established affection of the wife, with whom
marriage has formed an indissoluble union. To the
former, the relationship is ‘only in desire, the con-
sequence of the state of heart; to the latter the state
of heart is the consequence of the relationship.”

This distinction should be well weighed and appre-
hended, for it contains the key to the interpretation of
the “Song of songs.” But it is still true, whether in
the heart of the bride or in that of the Christian, that
love is the means, the capacity, of divine knowledge ;
that, in a word, he that loves most knows most (see
1 Cor. viii. 1-3, Ephes, i. 18—reading “heart,” instead
of “understanding”). Mary Magdalene is a striking
illustration of this point. Peter and John had more
light than she, for they (or certainly John) had
seen that the sepulchre was empty and believed,
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while she was in utter darkness as to the resur-
rection. -And yet it was to Mary that the Lord
revealed Himself. The two disciples, having satisfied
themselves that the sepulchre was bereft of its prey
(and John, at least, believing that the Lord had
risen Victor over death), “went away again unto
their own home. But Mary stood without at the
sepulchre weeping.” Engrossed, in the intensity of
her affection, with her object, she was rooted to the
spot; having lost Christ she had lost everything, and
all the world was but a sepulchre to her if Christ were
not living. The state of her heart was right, although
her spiritual understanding was not enlightened; and
hence it was that the Lord could come and disclose
Himself to her, and make her the glad messenger of the
blessed tidings that henceforward He associated His
brethren with Himself in heaven, before His Father
and God, in His own place and relationship.

If the reader have understood the divine principles
which have been enunciated he will easily comprehend
the language of the bride, which must now be considered.
“Because of the savour of Thy good ointments,” she
says, “Thy name is as ointment poured forth.” The
“good ointments” will represent for us-the blessed
fragrance of His excellent perfections, as seen in His
life, in His acts of tenderness and grace, as well as
in His words and in His walk of entire dependence
and obedience before God in His pathway through this
world. They will, doubtless, be apprehended and
enjoyed in the intimacies of His own presence, in His
manifested relationships with the soul, in His ways
and personal dealings. The bride, indeed, could not
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have known the savour of His good ointments in any
other way. And it is ever true that the nearer we are to
Christ the more fully we enter upon the experience of
the beloved disciple, who was admitted to the intimacy
of reposing upon the Lord’s breast, and the clearer
will be our perception of His beauty and grace. We
may be much impressed by report and testimouy, even
when at a distance like the Queen of Sheba, but it
is only when, like her, we hcar and see for ourselves,
that we are lost in adoration in the presence of the
fragrance of the good ointments. If, therefore, we
would be absorbed with the sense of His graces and
beauties we must press on with the two disciples,
drawn onward by His attractions, to the place where
He dwells. Having part with Him there, the savour
of His excellencies will constitute the perpetual joy and
rejoicing of the soul.

Before proceeding further it should be noticed that
the sweet savour of the life of Christ, as may be
gathered from Leviticus ii, was first and foremost
for God. The priests might eat of the fine four,
mingled with oil, of which the meat-offering was
composed, but all the frankincense thereof -was to be
burnt with a part of the offering upou the altar, to
be an offering made by fire, of a sweet savour unto the
Lord. How blessed to know this! If there had not
been a single sonl upon the face of the earth to
delight in the savour of the good ointments of Christ,
His life would not have been in vain, inasmuch as it
brought glory to God and filled His heart with infinite
joy. No! our blessed Lord could not have wasted His
sweetness “upon the desert air,” because there was
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One whose eyes ever rested upon Him with unspeakable
complacency, noting with joy the perfection of Iis
every thought, and act, and word, and step. It was this
which drew forth from the overtlowing heart of God
the words, “This is my beloved Son, in whom I am well
pleased.” And the more Christ was tested—and He was
tested in every variety of way, even by the holy fire of
the altar itself—the more abundantly did His sweet
savour flow forth to gratify the heart of His God. We
call attention to it, because if the bride is, if we ourselves
are, permitted to participate in the cnjoyment of the
sweet savour of His life, to feed upon the perfections
of His entire devotedness to the glory of His God, it
is only because God has first had His portion, and
because He, in His ineffable grace, has called us to
share in His own delight in the pathway and Person of
His beloved Son.

Remark also that it is through the savour of the
good ointments that His name, the revelation of all
that He is, is spread abroad, as the fragrance of
ointment poured forth. In this way, as expressed in
the hymn—  «Like fragrance on the breczes

His name is spread abroad."”
Ilustrations of this abound in the gospels. “And
Jesus went about all Galilee, teaching in their syna-
gogues, and preaching the gospel of the kingdom, and
healing all manner of sickness and all manner of
disease among the people. And His fame went
throughout all Syria.” As we read in another place,
“ And from thence He arose, and went into the borders
of Tyre and Sidon, and entered into an house, and
would have no man know it: but He could not be
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hid” No! blessed Lord, the savour of Thy good
ointments had gone abroad on every hand, making
Thee everywhere known, so that Thy name had be-
come ag the sweet fragrance of ointment poured forth
to all who were burdened with distress and sorrow,
to the weary and needy souls amongst Thy people.

This is doubtless only one side of this precious truth;
for what our scripture brings before us is rather the
soul’s entrancement with the preciousness of Christ
through the apprehension of His various excellencies as
displayed in Himself and His ways. Still it is always
through our needs that we first get to Christ and learn
what He is in His love and grace. Then, when our
needs have been met and satisfied, we are at leisure,
set at liberty from ourselves, and at liberty in His
presence, to contemplate Himself, The savour of His
good ointments, indeed, scarcely steals into the soul
with its ‘gladdening refreshment until every question
affecting ourselves and our relationship with God has
been settled. In rare cases Christ Himself may be
known at the commencement of the spiritual life; but
generally speaking, it is a troubled conscience which
has to be appeased throngh the efficacy of the blood of
Christ before we are free to survey His glorious per-
fections. Then, as these surprise and awaken the
soul’s delight, His name, even the very mention of
it, will fill our hearts with the sense of its sweetness
and fragrance, and produce such emotions as can only
be expressed in adoring worship at His feet.

Another thing should be mentioned. The savour of
the good ointments of Christ may flow out through the
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holy lives of His people. Every trait, every perfection
exhibited by Himself in His walk through this world
may be reproduced in those that are His. Look, for
example, at the precepts and exhortations of the
epistles. Every one of them has been perfectly exem-
plified in Christ; and unless this is remembered, so
that they may be associated with Himself as the living
Word, they will become hard and legal obligations.
Christ in us, Christ our life, as set forth in Colossians,
is to be followed by the display of Christ through us,
in the power of the Holy Ghost. For this we need
to be much in His company; for the more we are with
Him and occupied with Him, the more we shall be
transformed into His likeness, and the more certainly
will the savour of His good ointments be spread abroad.
And this will be a mighty testimony to what He is;
for in this case His name will, through us, be as ointment
poured forth; the sweet savour of the name of Christ
will flow forth from our walk as well as from our
words. The apostle Paul uses the very words in speaking
of his preaching, when he says, “We are unto God a
sweet savour of Christ”; and in a subsequent chapter
(2 Cor. iv.) he points out that testimony is connected
with the life as well as with the lip. As we meditate
upon it, may we not say, “ What a privilege! What
a mission, to be sent out into the world to make
known the savour of the good ointments of Christ,
that His name may, through us, be as ointment poured
forth !I”

The effect of this has yet to be noticed: *therefure
do the virgins love Thee.” The fragrance of the name
of Jesus attracts the hearts of the virgins—not of all
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God’s people, be it observed, but only of the virgins.
A very distinct thought is connected in Scripture with
the virgin. It is character, moral character, speaking
as it does of the absence of defilement, of uncon-
tamination with the polluting influences of the world
(see Rev. xiv. 4) Virgins, therefore, stand in this
scripture for those who have been enabled, through
grace, to maintain a holy separation from the
defilements of the scene through which they are
passing, those whose hearts have been kept true to
Christ, and guarded in loyalty to Him through the
sense of His claims, and of His love. A heart possessed
of Christ is fortified against the most seductive
allurements of the world. It is absorbing affection
which always distinguishes the virgin; and this
affection is ever intensified and deepened by every new
discovery of the perfectness of Christ. In other words,
those who partake of the virgin character always
respond to the display of the preciousness of Christ.
He Dbeing the sole object of their hearts, they are in the
condition of soul to enter into and enjoy His beauties.
They will detect Ilis presence, the blessed fragrance of
His words and His acts, where others will observe
nothing. They live in His presence; they are wholly
for Him; and hence it is the delight of Christ to
disclose Himself to them in such attractive ways as to
increase and elicit their affections towards Himself.

It follows from what has been said that the state of
our souls may be discerned by the effect produced upon
us by the name of Jesus. If our hearts are careless
and irresponsive when He is the subject of conversation
or presentation, we cannot be in communion with the
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heart of God. Why even the name of a beloved
object on earth will produce pleasurable emotions.
How much more should the name of Christ, the object of
God’s heart—and also of ours if we know Him—awaken
within us holy feelings of delight, which can only be
expressed in praise and adoration!

THE FIRST EPISTLE OF JOHN,
CHAPTERS 1, ii. 2.

Th1s part of the first Epistle of John forms a preface
to the rest of the book, and we may notice at once
three grand subjects in verses 1-4, 5-7, 8-ii. 2.

These are:

1. Full communion with the Father and Son—perfect
love.

2. God is light, and our walk in the light.

3. The question of sin, and the position of Jesus
Christ as Advocate.

These three well-known subjects have, no doubt,
often occupied our attention; but it may be well to
go over them again, looking to the Lord to bless them
to us.

Nothing is lost as to the eternal deity of our Lord in
observing the characteristic force of the first verses.
The character of that eternal life, which was such as
was with the Father, is brought into prominence; and
so far from our losing sight of the divine glory of the
Person in whom this life was manifested, that very
glory is enhanced by this special and blessed teaching
as to the true nature of eternal life, which was with
the Father, and was manifested to the apostles.
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But the apostles declare it to us, that our joy may be
full. They had themselves the deep and blessed
knowledge of that which they announced. I suppose
the case of a father writing to his son in military
service in a foreign land. The letter will contain
many expressions of affection, and the young man
who receives the letter will alone be able to understand
its meaning. The messenger, or postman, who brings the
letter might be glad to witness the joy of the receiver’s
heart, but he would not enter into this peculiar joy
himself. In the case of the apostles announcing their
message, however, it is very different, for they entered
into the deep blessedness of what they communicated.
Their own joy was full, and they announced full joy to
their hearers.

Indeed no higher joy could be known than that
which flows from communion with divine Persons. No
doubt we are still here in an evil world, but our
communion has nothing at all to do with the world
and its principles, but belongs to the Father’s house,
where the Son of the Father is known. Our communion
is with divine Persons, and truly outside the world,
which might be well represented by a huge city having
over ifs principal gate this inseription, “ No admittance
to God, or to Christ” The city is grand enough, and
full of the arts, sciences, religion, steeples, domes,
minarets, the crescent and the cross, but the Father is
excluded, Now our communion ¢s with the Father,
and with His Son Jesus Christ.

But now we have another thing to observe, that is
the message of verse 5: “God is light, and in Him is
no darkness at all” The light manifests everything,
and God has come out, revealed as light, in His own
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blessed nature, and we are in the light, as He is in the
light. Let us not confound this with the unapproachable
light of 1 Timothy vi. 16. In this latter passage we
have the essential Deity which no man can see, whereas
in John's epistle it is the revelation of the divine
nature, and our being brought into the light, according
to God’s thoughts.

It is not said here, “If we sin, the blood of Jesus
Christ cleanseth us,” but, “If we walk in the
light, as He is in the light, we have fellowship one
with another, and the blood of Jesus Christ His Son,
cleanseth us from all sin.”

True fellowship is in the light, and I will give a
very simple illustration to shew the effect of the light.
Supposing that several persons come into a dark room,
and that a book is taken off the table; each one might
give his opinion, and surmise that the book was “a Testa-
ment,” “a French grammar,” “a dictionary,” &c. Lights
being brought, the book is found to be a Testament, and
all divergence of opinion is at an end. This is a poor
illustration, but it is very clear that we need to be in
the light to have communion one with another; and
at the same time it is there, in the light, that we
know the full and permanent value of the blood of
Jesus Christ, which has answered to all our need. We
are in the light on the ground of its value, and it is
there (in the light) that its inestimable value is
known.

Now we cannot say that we have no sin; nor can we
say that we have not sinned. How shall this full and
blessed communion be maintained with a God who is
Light as well as Love? How shall we, who cannot say
that we have no sin, be maintained in communion with
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the Father, in whose presence we are, in full light?
Nothing of the character of pure light has been lost
by the relationship of Father being established with
us; and how are we, who still have sin in us, to be
kept in the joy of such a place?

It is here that the advocacy of Christ is introduced ;
and let us notice that “ Advocate” does not fully give
the meaning of the word Paraclete in ii. 1. When we
talk of advocates we are usually given to limit the
force of the word to those who plead in a law court,
and this would be quite an inadequate thought in the
passage before us. We have One who represents us,
who has all our affairs (our highest, most blessed
interests) in His hands, and who never fails in His
interest in us. As an old Roman patrician represented
his plebeian clients, having all that concerned them in
his hands, so does the Lord Jesus Christ hold all that
concerns us in His own power.

The illustration of a Roman patron is, after all, a
feeble one, for we have in our heavenly Representative
one who constantly leads us to judge and confess our
sins—to judge ourselves in the case of any levity or
allowed evil—and who, by a deep work in our souls,
brings us back to communion if this has been inter-
rupted.

The ninth verse of the first chapter is very general
and abstract, and applies to the full and whole confes-
sion of sins at the beginning of, and during, our course.
But the apostle writes that we should not sin ; there is
a full and perfect provision for our walk though sin be
in us, and He who is the propitiation for our sins, and
for the whole world, is Jesus Christ the righteous. He
is seated at the right hand of the Majesty on high,
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according to the righteousness of God, and upon the
ground of that very righteousness He represents us
before the Father.

Confession is a very serious thing, for one is made to
feel that the very sin that interrupted the communion
cost untold agony to Him who bore it upon the cross;
so God is faithful and just to forgive it, in virtue of the
deep, atoning work of our Lord.

May we be more earnest, more truly serious, in
walking, so that full communion may be maintained
between our souls and the Father! E. L B.

CHRISTIAN OBEDIENCE.
(Concluded from page 77.)

Lastiy, 1 would look at what the Word connects
with obedience, as the abounding portion of our hearts
to be enjoyed in the path of it, and not to be known
out of it. We have seen it as the principle, simple but
of such far-reaching effect in the soul’s history, of rest
practically realized, as shewn us first in the experience
of the blessed Lord Himself, (Matt. xi.) And this is
true in every part of the blessing. For all flows out
of the fact, so immense in itself, that it is of His own
life and nature we live, of which His path here was the
perfect expression and revelation.

Thus if in Phil. ii. 12, “as ye have always obeyed”
was the condition, whether under apostolic care, as
when Paul was with them, or now much more in its
absence, of their deliverance from all the present
allowed power of the enemy, the mind of obedience
(as well as of self-emptiness) was expressed in Him,
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who, being found in fashion as a man, humbled Him-
self, becoming obedient unto death, even the death of
the cross (verses 5-8). Here was the wonderful
pattern for the saints. In the path of obedience
the apostle had helped them to work out their
salvation; they had only to go on in it now, that
he was gone, and work out their own salvation*
“ with fear and trembling, for it is God that worketh in
you both the willing and the working according to
His good pleasure.” The Lord’s path had been the
complete illustration of the principle; and the verses
following (14-16) are just the reproduction in the
saints of the blessed traits of His own life. His name
and testimony involve us in a conflict which is His
with Satan: the issue is not uncertain; we are on the
winning side; He will bruise him under our feet
shortly. But the enemy works by wiles; it is well not
to be ignorant of his devices ; fear and trembling have
their wholesome place if we have learned to distrust
ourselves ; but we have only to be occupied with carry-
ing out God’s will in obedience, and are carried through
all safely to the heavenly glory of Christ, which is
the salvation of the Epistle.

Still it is in the Gospel of John, where the obedience
of Christ has been brought out to the full, that we find
the full consequences in blessing of its being wrought
in us; and first, in chap. xiv. This precious instruction
of the Lord opens out to us the Father's house, as
connected first with the full revelation there had been
of the Father in the Son come down here—* He that
hath seen me hath seen the Father”; then with the
place He was about fo take as going to the Father on

* In contrast to Paul’s, not to God’s.
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the ground of accomplished redemption, “I go to
prepare a place for you”; and lastly, with His coming
again to receive us to Himself there. But meanwhile,
between His going away and coming again, the Holy
Spirit is promised as the power of our enjoyment of
the new place, that it may become the present home
of hearts that miss the Lord out of th¢s place. All that
follows from . 16 is the effect of the Holy Spirit having
been given us; we should not be left orphans, for the
Lord Himself would cole fo us, to be known in a way
He could not have been to the disciples. When the
world. saw Him no more we should see Him, and this
intimately connected with living of His life—"Ye see
me; because I live, ye shall live also.” And further,
*“ At that day ye shall know that I am in the Father,
and ye in me and I in you.” If the Son has His place
in the Father by the glory of His person, we have ours
in Him, not only in divine righteousness before God,
but---inseparably connected with such a position— He
in us, as participating in His life and nature, now to
be expressed in this world.

Now from verse 20 we have the path, the ounly
possible one, in which the Spirit dweiling in us, and
ungrieved, can be the power of the enjoyment of all
this wonderful blessing. Flowing from a dependent
life in Him it is but the path of that life, the repro-
duction in us of what constituted the life in Him, as
verse 31 shows it—love to the Father and obedience.
And so verse 21, “He that hath my commandments,
and keepeth them, he it is that loveth me.” Thus the
obedience of love in us, being of His own life, brings
with it the manifestation of the Lord Himself, Then
when the thought of such a private manifestation to
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one, and not to another, clashed with Jewish thoughts of
an appearing in glory that would be public and before
all, the Lord in reply to Jude only deepens the character
of the obedience, “If a man love me, he will keep my
word ; and my Father will love him, and we will come
unto him, and make our abode with him.” The word
differs from the commandments of Christ only in that
it is the full revelation of His mind, whereas these
have to do with details; ag, for instance, the oft-repeated
one, that we love one another. There is not a command-
ment for everything, but His word covers the whole
range of the life, leaving no room for the subtle plea
of self~will, that His will is not revealed. Love keeping
His word then brings with it not only the manifestation
of the Son, but the coming of the Father and the Son
to make their abode with the obedient one. So that
the two characteristic joys of what is before us, the
Father’s “abodes” (for it is the same word in verses 2
and 23) and the Son’s presence, are brought down to
our hearts, and made the present portion, in the power
of the Spirit, of the obedience of love—this obedience
being but the true expression of the life we now possess
in the Son, _

Chapter xv. confirms the wonderful character of the
path set before us. There (v. 9) we learn the only
measure of His love—it is the Father’s love to Him.
But His desire is that we should abide in it—beé in the
enjoyment of it continually ; for though the love does
not depend upon our walk, the whole realization of it
does: “If ye keep my commandments, ye shall abide in
my love; even as I have kept my Father’s com-
mandments, and abide in His love. These things
have I spoken unto you, that my joy might be in
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you, and your joy full” It is but the same path
of the same life, now true in Him and in us, leading
into the same joy —the joy He had in the Father’s
love.

One thing more is connected with it in verse 14, “Ye
are my friends, if ye do whatsoever I command you.”
Oh, how unspeakable the privilege! to be treated not
as servants who receive their orders, and that is all,
but as the trusted friends of Christ to whom He com-
municates His mind —all things that He has heard
of the Father—so as to be the depositaries of it
in a world that has seen and hated both Him and
the Father, and be formed by it as witnesses for
Him,

The Epistle adds its testimony to the full blessedness
found in walking according to our wholly new order
of being as of a new creation in Christ.

In chap. ii. we have already seen this to be the
principle upon which the walk of Christ is the pattern
of the Christian’s, I look at it again as to the wonder-
ful consequences flowing out of it. “Hereby we do
know that we know Him, if we keep His command-
ments.” This is not given us as a test by which we
may know whether we know Him-—as often falsely
used to lead souls not in the liberty of grace into doubt
and perplexity; for the fact thdt we are addressed as
to the characteristics of the divine nature assumes that
we are partakers of it; it is impossible to conceive
anything of a nature we do not possess, as that of
angels. But it enables us to judge (as do all the tests
of the Epistle) the pretensions of human wisdom and
the like to have part in Christian privilege when Christ
is unknown. For how can we know Him save as having



102 CHRISTIAN OBEDIENCE.

His life and living of it ? Certaiun it is that man in the
flesh does not know Him—*the natural man receiveth
not the things of the Spirit of God”; but as we
have seen everywhere that life consisted of abedience.
Hence “he that saith, I know him, and keepeth
not his commandments, is a liar, and the truth is
not in him”; while, on the other hand, every
footstep in the path of obedience confirms and
deepens in the soul the knowledge that we have
of Him.

The next verse shews the character of the knowledge
contemplated ; it is not that of ordinary acquaintance,
but of communion with the One we know in partaking
of His nature: “Whoso keepeth His word, in him
verily is the love of God perfected ; hereby know we
that we are in Him.” Keeping His word is not
different from keeping His commandments—*The old
commandment is the word which ye have heard "—but
only carries the obedience further, as in John xiv.
His word is that in which all that He is in His own
nature of love was perfectly expressed. That love is
now shed abroad in our hearts by the Holy Spirit given
to us—God, who is love, thus dwelling in us. In keeping
the word then, which is the revelation of the love,
there is nothing to hinder the full realization of it; it
is perfected in us, and we know that we are in Him.
Agzain, it is but His own path, “He that saith he
abideth in Him ought himself also so to walk, even as
He walked.” O for hearts in the power of the Spirit
to enter into the character of that walk a little more!
So walking—the normal life of the Christian—our
heart condemns us not; we have confidence toward
God ; we are formed by His mind in the intimacy of
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the confidence in which we walk, and “ whatsoever we
ask, we receive of Him, because we keep His command-
ments, and do those things that are pleasing in His
sight.” (Chap. iii, 16-22, compare John viii. 29.) And
this leads into the last blessed consequence of such a
life and path, as brought out in the last verse—there is
nothing beyond it forever—“He that keepeth His
commandments dwelleth in Him.” The heart first
drawn to Him by all the infinite grace revealed in Him,
ag its refuge from itself, and its hiding-place, now in
the path of obedience—that is, of the divine nature—
knows Him as its dwelling-place and home; the richest
fruit individually of all the ways of that grace with us.
It is surely an inestimable joy that may thus be our
portion now. DBut as essential to it, in the possession
of the divine nature, “ He dwells in us,” and we know
it “ by the Spirit which He hath given us”—the power
of the manifestation of all that is true of that nature,
and that nothing else may be tolerated as the life of
the Christian,

And now, in closing, I would put it to myself as
to my beloved brethren : How are our hearts affected
by such a calling that, setting us 4n Christ by place,
and as Christ by life, nature, and relationship before
God and the Father, can give us no other path here
than that in which He walked, doing always those
things that pleased Him ¢ It is profitable for our souls
to pass and repass our life in review before God in the
light of such an obedience, and consider how much
of it would have been left out, how many things in
word, action, or thought would never have occurred
if Christ had been filling our hearts. Deeply humbling
as such a review of the past must be to each of us,
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it is well if it only shuts us up the more absolutely
to the grace that is in Him, for the present and for what
may lie before us; that, if sanctified to the obedience
of Jesus Christ, and seeing it flows from and is alone
true of the life we have in Him, we may seek to realize
it, not by effort but by abiding in Him. But this
abiding in Him must be where He is; and dwelling
there in heart and spirit with Hin, we shall be formed
by the things that are there—the natural home and
sphere of the life we possess—so as to live out nothing
but that life in a sphere where everything is contrary
to it. “I am crucified with Christ: but I live; yet no
more I, but Christ liveth in me: and the life which I
now live in the flesh I live by the faith of the Son of
God, who loved me, and gave Himself for me.” (Gal.
ii. 20.) May we each one know more of such a life—
Christ become everything to us as object, in whom He
is our life. (Col. iii. 11.) J. AT

THE DEATH AND RESURRECTION
OF CHRIST.

CHrisT alone could pass through death, and exhaust
its strength, when in it, as shedding the blood of
the everlasting covenant; and He alone could rise
again from death, in the reality of the power of
the life that was in Him, “for in Him was life.”
But it was proper divine power by which this was
done. God raised Christ from the dead, testimony of
His full acceptance of His work. Christ, being God,
could say: “Destroy this temple, and in three days
I will raise it up”; nor was it possible that He could
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be holden of death. But it is not by any force of
spiritual life, as man, that He raised Himself; though
we know, as He laid it down of Himself, so He took
it again, and this by commandment received of
the Father—so that in this we cannot separate the
deity and humanity—I speak of the act, not of His
Person. He had power to take it again, but it was
still obedience; we feel at every step no one knows
the Son but the Father. He has opened this way;
He has converted death into a power that destroys
the flesh which shackles us, and a deliverance from
that in us which gives advantage to the enemy with
whom we are to fight, being thenceforward brought
into Canaan. Therefore the apostle says, “ All things
are yours, whether life or death.” Now, every true
Christian is dead and risen in Christ; the knowing
and realising it is another thing. But the Word of
God sets Christian privilege before us according to
its real power in Christ. J.N.D.

RESPONSIBILITY IN TESTIMONY.

Ir those to whom God in His grace has committed a
testimony do not employ this testimony in behalf of
others according to the grace that bestowed it, they
will soon become unfaithful in their own walk before
God. If they duly acknowledged God they would
feel bound to make known His name, to impart this
blessing to others. If they do not own His glory and
His grace they will assuredly be unable to maintain
their own walk before Him. God, who is full of grace,
being our only Strength, it cannot be otherwise.
J.N. D.
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«NOW "—« THEN.”
Rom. viii. 18; 2 Conr. iv. 17.

Now the bitter partings, eyes bedimmed with tears,

Hearts o’erwhelmed with sorrow, filled with doubts and fears;
Now the barren desert, scene of strife and sin,

Now the noise of batile, conflict’s weary din,

Then the blessed meetings, tears all wiped away,
Hearts with joy o’erflowing ; bright, unclonded day ;
Then to drink the fountain, river of God’s grace,

No more toil and sorrow, we “shall see His face.”

Now the pain and suffering, day of shame and loss,
Now the rugged valley, shadowed by the cross;
Still we tread the desert where God’s Son has been,
But our joys and treasures are outside this scene.

Then all suffering vanished, loss turned into gain,
Then the songs of trinmph, death no more shall reign ;
Then the weary pilgrim shall find perfect rest

In God’s wondrous favour—how supremely blest !

Now sore disappointments, all is changing here,
Nought the world can offer gives us lasting cheer;
All is void and empty, nought can satisfy,

And earth’s fairest flow’rets only droop and die.

Then no disappointments to that scene can come,
Heavenly pleasures fade not in yon blessed home ;
Crowns and palms of victory all the ransomed bear,
Peace and joy eternal speak of Jesus there.

Let us still press onward to the rest above,
Checred now in the desert by God’s ceaseless love;
Then with joy before Him all the path to trace,
How He led and kept us in His matchless grace.

How our lips shall praise Him when the race is run,

When we hear Him utter those sweet words, “ Well done,”
All the pain and suffering of this “little while”

Blessedly rewarded by His radiant smile. F. E L. B.
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SCRIPTURE NOTES.

L

PsaLM lxxxv. 10.

It is very evident from the first three verses that this
Psalm is prophetic of the restoration of Israel. The
exercises of the remnant, preceding God’s intervention
on their behalf, are given in the next four verses, and
then we have a statement of the divine principles on
which God has acted in bringing back the captivity of
Jacob, and in forgiving the iniquity of His people.
They are contained in ». 10: “Mercy and truth are
met together; righteousness and peace have kissed
each other” A few words will explain their nature.
God had made certain absolute and unconditional
promises to Israel. (See Genesis xv. 18-21; xvii. 1-8.)
But after Sinai, the possession of their inheritance, and
their blessing in the land were dependent upon their
obedience to the law. Everything therefore was now
connected with th